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WOMEN’S MOVEMENT IN GALICIA IN THE 1920s — 1930s:
HOW UKRAINIAN WOMEN BRIDGED THE CIVILIZATIONAL DIVIDE
BETWEEN CITY AND COUNTRYSIDE

Abstract. The purpose of the study is to elucidate the women s movement in Galicia, focusing on its efforts
to expand women's rights and improve the cultural, socio-economic, and living conditions of the Ukrainian
women. A chief focus is on the issue of the way the movement helped bridge the civilizational gap between the
urban and rural everyday life of the Ukrainian women. Therefore, the study highlights the communication
channels that fostered connections between women who lived in urban and rural areas (e.g., participation in
women § organizations, vocational training courses, summer “vacation” trips, and employment in cities and
towns). The research methodology is grounded on the principle of historicism and employs both general
and specialized scientific methods, with an emphasis on comparative historical analysis. A key source for
this study is the women's press of the 1920s—1930s. Although such sources are often subjective, emotional,
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and sometimes imprecise, being subject to a certain arbitrariness of interpretation, they provide a valuable
repository of factual information, which has been analyzed in the study. The scientific novelty of the study
consists in the use of the periodicals such as “Women's Fate”, “Nova Khata”, “Nyva”, as well as memoir
literature to analyze— for thefirst time in the Ukrainian historical science —the women s movement in interwar
Galicia in the context of everyday life and efforts to overcome the civilizational divide between city and
countryside. The study also explores the cooperation between female movement leaders and peasant women.
The findings contribute to future research in the areas of everyday rural life in Galicia, urban studies, and
the history of the women's movement. Conclusions. The analysis of interwar Galician women s magazines
reveals the specific character of the women's movement during this period and illustrates how its leaders
engaged with the worldview of peasant women. They created communication channels that helped to narrow
the gap between urban and rural life. When these two worlds intersected, women gained both positive and
negative experiences. Nevertheless, these encounters gradually diminished the civilizational divide, elevated
educational, cultural, and social standards in rural Galicia, and contributed to women s emancipation while
resisting the assimilation policies of the Polish authorities. Internal and external misogyny, passivity, and the
lack of unity among women sometimes hindered cooperation. At the same time, everyday practices of mutual
support between urban intellectuals and rural women were common. These practices of a mutual support
included sharing knowledge about the body and self-care, home and child-care, as well as providing access
to education, vocational training, and opportunities for creative expression through participation in women s
societies, courses, and circles.

Key words: Galicia, women s movement, city, village, women, civilizational distance, everyday life.

JKIHOYHI PYX HA TAJIMUMHI 1920 — 1930-x pp.: K YKPATHKHT JTOJIAJIA
MUBLIIBALIIHY JUCTAHIIIO MK MICTOM I CEJIOM

Mema Oocnidscenns — nokazamu ocoonugocmi xHcinowozo pyxy Ianuuunu, iioco 6opomvoy 3a
PO3UUPEHHs NPas i NOTINWENHs KYIbIMYPHO20, COYIaNbHO20-eKOHOMIYHO20 CMAaHo8UuLyd, nOOYMogUx
VMO8, 3a2an0M GUPIGHIOBANHS YUBLNI3AYIIHOI OUCmManyii y NOBCAKOEHHOMY JICUmmi YKpainox micma
i cena. Biomak y po36ioyi axkyeHmyemMo Ha mux KOMYHIKAYIHUX Kaanax (30Kkpema, yuacmo y
MoBapucmeax, HaguanHsa Ha Paxoeux Kypcax, 1imui “‘eaxayiuni’” manopisku, poboma y micmi mowo),
AKI donomazanu 00 €OHamu JHCiHoue MicbKe ma cilbcbke cycninbemea. Memooonozia 0ocnioiiceus
bazyemucs Ha 3acmocysanti Memoooio2iuHo20 NPUHYUNY ICTOPUMY, d MAKOJIC HA 3a2aTbHOHAYKOBUX
i cneyianbHUX HAyKogux Memooax, nepedycim na nopieHsivbho-icmopuunomy. JKinoua npeca 20 —
30-x pp. XX cm. ax éud Oacepena nonpu ceoi 0coonugocmi (upasiceruil cyo eKmusizm, emMoyitiHicmo,
OKpemi Hemo4HOCMI, Ne6HY O0GLIbHICMb MPAKMYSAHHS) MICIMUMb 3HAYHULL Pecypc (PaKmono2iyHux
oanux, Axi 1 Oymu namu npoananizosawi. Haykoea moeusna 0ocniodicenHs noiseac y momy, wo,
sanyuuswu nepioouuni euoauHs, 3oxkpema ‘IKinouy [Homwo”, “Hosy Xamy”, “Huey”, a maxoc
Memyapuy aimepamypy enepuie 8 YKpaiHCbKill iCMOpUYHIll HAyyi NpoamanizogaHo JICIHOUUL pyX
MidceoenHOT T anuuunu y KoHmexcmi nOBCAKOEHHs I OONAHHS YUBINIZaYitiHOT Oucmanyii misc micmom i
Cenom, a maKoxHc Cnignpayi 1i0epox HiHouo2o pyxy iz dHeinkamu-cenankamu. Peynomamu oocnioxcenns
Mooicymyv Oymu RIOIPYHMAM OJisk HACMYNHUX CmyOill y cghepi NOBCAKOEHHs CLIbCbKO20 CYCNIIbCMEd
Tanuuunu, ypoanicmuxu, Hcinouozo pyxy sazaiom. Bucnoexu. Ananiz misc60€HHUX HCTHOYUX YACONUCIE
Tanuuunu nponusae c6imao Ha 0COOMUBICIMb MO2OUACHO20 MHCIHOUO20 PYXY MA OONOMAAE 3PO3YMIMU,
AK 11020 I0epKU 3HAXOOUNU NIOXIO 00 C8IMO2NAY HCIHOK-CENAHOK, NPOKAA0ANU KOMYHIKAYINHI KaHaau,
AKI O «BUPIBHIOBANUY NOBCAKOEHHe dcumms yKpainyie 3 micma i cena. Konu micokuti ma cinbcbKuil
coyiymu nepecikanucs, mo HCIHKU OMPUMy8au sIK NO3UMUGHULL, MaK [ HeeamueHull 0ocsiou. Bacaueo,
WO BOHU NOCMYNOBO CIMUPATU YUBITIZAYINIHY PIZHUYIO MIdC MICTNOM [ celom, 0onomazanu niosuumu
0CGIMHIl, KYIbMYPHUL, COYIANIbHO-NOOYMOGULL PI6EHb HCUMMS 2ATUYLKO20 CLIbCbKO2O CYCRIIbCMEA,
noninwumy 1020 MNOBCAKOEHHA, Chpusu emaumcunayii ocinoymea wua lanuyuni ma epewmi
CMpUMY8anU acCUMNAYItHI npoyecu nonvcokoi enaou. llepewkodocanru cnisnpayi ax 6HympiiHs, max
I 308HIWHA MI302IHIS, NACUBHICMb, HEKOHCONIO08AHICMb JiCTHOYmMed. Boonouac nowuperumu mixc
NPeOCmasHUYAMU HCIHOYO20 PYXY /MICOKUMU IHMENI2eHMKAMU MA CITbCOKUMU HCTHKAMU OYU WOOeHH]
NPAKMUKY 63AEMONIOMPUMKU 1 OONOMO2U — Y NOOYMI, Y HAOYMmi ma po3uiupenti 3Haub npo ce0€
mino, 002140 3a HUM, ocenero, Oimvmu; y 3000ymmi oceimu ma Paxy; y MONCIUBOCMI peanizysamu
meopuull nomenyia, OonYyuadUch 00 JICIHOYUX MOBAPUCMSE, KYPCIE, 2YPMKi6 Mouyo.

Knrwwuosi cnosa: [anuuuna, dcinouuil pyx, Micmo, ceno, JiCIHKU, YUSLII3ayitiHa OucCmauyis,
NOBCAKOEHHS.
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Problem Statement. The Ukrainians of Galicia were under temporary Polish occupation
from 1919, and from 1923 they became citizens of the so-called Second Polish Republic.
The period of occupation was accompanied by double challenges: firstly, the antagonism
between us and the Poles; secondly, a deep civilizational gap that affected everyday life
of the Ukrainians in the city and the countryside. In contemporary Galicia the leaders of
the women’s movement (Milena Rudnytska, Olena Kysilevska, Ivanna Blazhkevych, Olena
Sheparovych, Sofiya Parfanovych) tried to save its Ukrainian world, strengthen and unite it.
After all, this world consisted of two spaces: urban (where the Poles dominated) and rural
(where the Ukrainians were predominant). According to statistics, in the 1920s and 1930s,
the population of Galicia increased (if in 1921 there were 5,495,114 people living there, then
in 1931 there were 6,208,100 people, of whom the Ukrainians made up 52.5% and 54%,
respectively) (Pasitska, 2019, p. 71). However, 90% of the Ukrainians lived in rural areas
(Pasitska, 2019, p. 72), and therefore the Galician cities and towns of that time had the Polish-
Jewish face. For example, according to the 1921 census, Lviv was home to 50.99% Roman
Catholics, 35.03% Jews, and only 12.43% Greek Catholics (Makarchuk, 1996, p. 218).

The village preserved Ukrainian traditions, but lagged behind economically, socially, and
culturally. The city, on the other hand, was assimilated by the Poles, usurped by the Jews in the
trade sphere, but had greater opportunities for cultural and social activities, and better living
conditions. How not to get lost among the Poles in the cities and towns, how to find mechanisms
that would “equalize” the daily lives of the Ukrainians from the city, town and the countryside,
how to raise cultural, educational, and economic life standards of Galician peasants, how to
make these two worlds interact and help each other overcome the civilizational distance?
During the interwar period, the leaders of the women’s movement, in cooperation with ordinary
rural women, were engaged in solving these problems on a daily basis.

Review of Sources and Recent Research. At first glance, many studies have been done
about the women’s movement of the interwar period, its ideology, its intertwining with
feminism and nationalism, and the participation of Galician women in public and political
organizations. Among the scholars who have studied various aspects of the women’s
movement, as well as dedicated their studies to individual representatives of it, we should
mention many of them, in particular Marta Bohachevska-Khomiak (Bohachevska-Khomiak,
1995), Oksana Malanchuk-Rybak (Malanchuk-Rybak, 2006), Myroslava Diadiuk (Diadiuk,
1998, 2011), Borys Savchuk (Savchuk, 1998), Yuriy Yurkiv (Yurkiv, 2008), Vasyl Ilnytskyi,
Mykola Haliv (Ilnytskyi, & Haliv, 2019). The diaspora study about Olena Kysilevska, an
editor-in-chief of the magazine “Women’s Fate”, deserves special focus (Rusova, 1945).
A researcher Volodymyr Kochkodan studied the activities of women’s societies in Galicia
analysing the contemporary press (Kochkodan, 2019). However, the analysis of the women’s
movement in interwar Galicia in the context of everyday life and overcoming the civilizational
divide between the city, town and the countryside, the cooperation of women’s movement
leaders with peasant women have not been the subject of a separate research focus yet.

The purpose of the research is to show, based on an analysis of the interwar women’s
press (in particular, the magazines “Women’s Fate”, “Nova Khata”), the features of the
women’s movement in Galicia, its activation, the struggle for the expansion of rights and
improvement of the cultural, socio-economic situation, living conditions, and in general the
levelling of the civilizational divide in everyday life of the Ukrainian women in the city,
town and village. Therefore, in our research, we focus on those communication channels (in
particular, participation in societies, training in professional courses, summer “vacation” trips,
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work in the city, etc.) that helped unite women’s urban and rural societies, find approaches
to each other’s everyday psychology, and ultimately reduce the civilizational distance that
existed between both spaces during the interwar period.

The establishment of those channels depended on urban intellectuals, leaders of the
women’s movement largely, who were the main contributors to the press we analyzed. In fact,
the magazine “Nova Khata” (1925—1939) (Lviv) initially aimed at discouraging the Ukrainian
women from reading the Polish magazines. Later, the magazine promoted emancipation and
gender equality. Gradually, the magazine created a new type of woman who is ready to work
for her people, raise a new generation; take into account scientific research, be thoughtful
about her health, go in for sports, relax on vacation (summer vacation. — Authors), skillfully
manage finances (Yavna, 2021).

The establishment of such a powerful women’s organization as the “Union of Ukrainian
Women” with a network of expanded branches required information dissemination. After
all, in the 1930s, there were about 60 thousand members of the society and it was one of the
largest women'’s organizations in Europe. From September 1, 1925, the magazine “Women’s
Fate” (Kolomyia) became the central printed organ of this organization. Among other things,
the magazine covered the problems of the women’s movement, changed negative stereotypes
about the indifference and inactivity of rural women, influenced the formation of their civic
consciousness, the image of a woman responsible for the fate of her own people and the
spiritual and patriotic education of a younger generation of the Ukrainian nation. As noted
in its second issue, the magazine was published “for peasant women, for the awareness and
unification of rural women” («Z zhinochoho rukhuy, 1925, p. 14).

Research Results. The civilizational distance that existed between rural and urban
women in Galicia and affected their everyday lives was gradually overcome through various
communication channels (activities). First of all, through education. However, due to the
fact that in the interwar years, the path to higher education was generally blocked for the
Ukrainian youth, various professional courses were particularly popular, including for rural
women (courses in tailoring, sewing, cooking, general housekeeping, and hygiene). The
courses were organized by Olena Sheparovych and Lidia Burachynska, the women leaders
and active members of the “Union of Ukrainian Women”. Ultimately, the main activists in
the courses for peasant women were teachers-instructors from the city, who had to undergo
appropriate training before going to the village. For example, from January 15, 1927, 19 girls
attended 5-month courses for future teachers of tailoring and sewing courses (Sheparovych,
1927, p. 4). From October 25, 1931 to January 24, 1932, a universal educational cooperative
and economic course was organized in Nyzhniy Bereziv in Kolomyia territory (Osvitnyi
kurs, 1932, p. 2). In 1937, 18 candidates completed a 4-month instructor course organized
by the “Union of Ukrainian Women”, 24 completed a six-month course organized by the
“Village Farmer” (Radisni novyny, 1937, p. 7). On October 3-5, 1937, two congresses of
agricultural instructors and cooperative propagandists were held in Lviv under the auspices
of the latter, at which the latter reported on the consequences of their one and a half year
stay in the villages of Galicia. In rural areas girls organized competitions in cleaning the
houses, reading newspapers aloud, and created amateur circles at the “Prosvita” society, etc.
It is encouraging that such professional training gave urban girls the opportunity to look at
rural life, the psychology and worldview of peasant women, their everyday life in a different
way, because those girls, as L. Burachynska wrote, “they abandoned the pedestal of the
intellectual, which created a gap between the city lady and the village listener” (Burachynska,
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1937, p. 1). Conducting lectures, for example, on cooking (lecture courses), city instructors
were aware of “knowing the needs of the village, to love the village, take into account the
specifics of villages, [because] there are forest villages rich in mushrooms, berries, there are
villages where sheep are bred, bryndza is produced, there are summer houses (where the city
intelligentsia liked to relax. — Authors)” (I, D., 1939, p. 6), which finally brought them closer
to the rural world.

Finding the key to understanding the worldview of a rural woman in a more intimate
sphere, which concerned the hygiene of a female body, a woman’s and her child’s health, and
hygiene of a house in general, was much more difficult. But the then women’s activist, Dr.
Sofia Parfanovych, managed to do this owing to significant educational work. In particular, in
numerous articles she called on rural women to realize that “You need to know the structure
of your body,” stated that among peasant women “there is great darkness and confusion”,
“there is a stereotype that only some debauched woman should go to the doctor for women's
matters” (Parfanovych, 1929, p. 18). “The Ukrainian Hygiene Society”, established in 1929,
was actively involved in educating peasant women in the field of hygiene. Members of this
organization, in cooperation with the Union of Ukrainian Women, taught villagers to build
houses with large windows, wooden floors, and a separate kitchen; they established medical
clinics, the so-called medical advice centres, and organized sanitary and nursing courses
for conscientious peasant women (Osinchuk, 1933, pp. 4-5). Women activists, including
O. Kysilevska, drew attention to a high mortality rate of children in the villages of Galicia,
which they considered to be a consequence of negligent care, poor nutrition, poverty, and
outdated traditions: “A girl in the village is not interested in anything except household
chores and parties. She does as her mother and grandmother taught her. The main thing for
her is to get married. And children are a big burden to her, because she doesn t know how to
feed them, how to care for them. Going to the field, she leaves the little child with an older
one, threatening: “Make sure the child doesn t cry, because I'll skin you when I come back”
(O, K., 19370, p. 2). According to statistics, the highest infant mortality was observed among
Greek Catholics (21.2%) and Orthodox Christians (18.6%), among the Poles — 17%, and
among the Jews — 6.2% (A, D., 1935, p. 7).

An important event in the women’s movement in Galicia during the interwar period
was the Ukrainian Women’s Congress in Stanislaviv in 1934. The Congress became a real
platform for the unification of urban and rural women. The first two days of the program,
in particular, on June 23-24, 1934, were dedicated to rural women — “Our Past and Our
Competitions”, “Holiday of the Ukrainian Peasant Woman” (O, K., 1934, p. 3). About 5,000
peasant women from various circles of the Union of Ukrainian Women took part in “Peasant
Woman’s Day”. The program of this holiday included a bishop’s Divine Liturgy, a viche,
musical performances, and a solemn “parade” of peasant women through the central streets
of the city, an academy for peasant women, a sports festival, and a tea party “Let’s Honour
our Burden”, where all participants demonstrated folk costumes. According to the memoirs
of Oksana Lemekha, the organizer of rural clubs in Stanislaviv region: “The streets of the
city of Stanislaviv and the square behind the park were filled to the brim with blooming
columns of rural women and young girls, festively dressed in picturesque folk costumes,
who delighted the spectators, and for us, the organizers, joy burst into our chests... The
mass performance of round dances — “hahilok” — by village girls on a green meadow in
an open air on a dazzlingly sunny day, with a rainbow of embroidery — created a native
panorama, full of some ancient mystical ritual... and national pride. Such moments in life
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are not forgotten” (Lemekha-Lutska, 1985, p. 350). Even after the Congress, such “peasant
women’s festivals” were periodically organized by the women of “The Union of Ukrainian
Women” in the villages and towns of Galicia. In particular, on June 27, 1937, the festival was
held in Zhovkva. At it, peasant women demonstrated folk dances, clothes, and recreated a
traditional wedding (Uchasnytsia, 1937, p. 20).

The greatest opportunities for interaction between urban and rural culture appeared in
summer, when gentlemen from the city and town, their wives and children came to the village
for vacation. It was very difficult for a city lady to adapt to the uncomfortable conditions of a
rural life. But it was no easier for a peasant woman, who received a distinguished guest from
the city and had to provide her with comfort, peace, order, hygiene, and cleanliness (Hotska,
1933, p. 4). Magazine materials “suggest” that the establishment of normal relations between
these two female worlds was very slow, because for some reason there were too many calls
for young ladies “to open their hearts to the peasants”. Moreover, newspaper materials “hint”
that representatives of urban society were characterized by “selfish stubbornness, fixated on
their own, only petty matters” (O, K., 1937a, p. 3), “a town pseudo-culture (with various
quirks, frills), alien to the village” (Barychko, 1931, p. 9). Women activists sincerely called
on the urban intelligentsia to help the village during the summer holidays, in particular, to
read, talk about the benefits of kindergartens, organize a choir, a theater, a women’s club
“Union of Ukrainian Women”, an outpatient clinic, the so-called “living newspaper” — stories
of intellectuals about the importance of fighting alcoholism, eradicating illiteracy, instructions
on cultural leisure for youth, proper management of the economy, involvement in cooperative
activities, joint reading, etc. (Blazhkevycheva, 1929, p. 10). The leaders of the women’s
movement understood well that “an open heart” of intellectuals and their active educational
work would gradually transform the gray conservative everyday life of peasant women and
bring positive, “revolutionary” changes for that time. In fact, one of the contributors to the
magazine “Women’s Fate” mentioned them as early as 1925. Near Deliatyn (nowadays the
village of Deliatyn, Nadvirna district, Ivano-Frankivsk region. — Authors). She met three
women from the village of Stroniatyna (nowadays the village of Stroniatyn, Lviv district,
Lviv region. — Authors) near Lviv on vacation, who told her about the positive social and
everyday changes that had occurred to them personally and in the village as a whole owing
to the active work of women from the “Union of Ukrainian Women” circle and economic
courses, cutting and sewing courses they organized: “Every house has a kitchen with a baking
sheet for jam, and the stove is only used for bread. Everything is clean. And men don t fight or
quarrel, because there is no inn and fuel” (O, H., 1925, p. 7).

In the 1930s, the women’s movement feminized, and emancipatory ideas were in the
air of Galicia, promoting the economic independence of women and their equality with
men, which was related in particular to the latter’s right to a place of work (Fedorovych-
Malytska, 1926, p. 4). Such a requirement, given the global economic crisis that also reached
Galicia, was a necessity, so women had to acquire a certain profession and “to earn like men”
(Chyzhovych, 1932, p. 4). More and more young girls in cities realized that “their dowry
should be education, their own bread in their hands” (W, K., 1934, p. 10), accordingly, we
need to leave in the past “...those times when our great-grandmothers folded their hands in
amazement and looked piously at a husband who read, because they themselves could not
read” (E, K., 1936, p. 12). Getting an education and a certain profession gave a girl/woman
the opportunity to make a reality what was once an unfulfilled dream for grandmothers and
mothers — to manage their own budget and life.
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In the 1930s women’s organizations, their branches and circles actively raised the issue
of women’s equality, women’s right to work, and protested against the mass dismissal of
married women with children. After all, public opinion spread the discourse that such women
should vacate their jobs to other unemployed people, and “raise children themselves and
support their husbands” (Savytska, 1936, p. 8). Some married women even resorted to tricks:
in order to avoid being fired from their jobs, they did not enter into an official marriage,
living “on faith” (Mirna, 1936, p. 4). In the late 1930s, the ideas of women’s economic
independence were directly related not only to the opportunity to earn money, but also to
increasing their social activity and national consciousness: “Work outside the house gives a
woman the opportunity to meet another world, broadens horizons, opens up new interests,
and helps enhance spiritual qualities of a woman,” who becomes “a citizen-mother and a
worthy person,” rather than “a destroyed housewife, irritated by petty matters, and narrow-
minded in her views of God's world” (Mirna, 1937, p. 1).

The idea of creating a network of kindergartens (“zakhoronok™) in Galicia is correlated
with emancipation processes. It really contributed to emancipation, because, as the initiator
of those institutions establishment, a feminist Natalia Kobrynska, wrote, that kindergartens
(“zakhoronok™) were supposed “to enable a woman to work outside home”, and her child
“during work” was supposed to be under care («Dytynstvo pid opikoiu monakhyn. Yak
vynykly pershi ukrainski dytsadky», 2021). In cities and towns, the issue of establishing
kindergartens was dealt with the Ukrainian Zakhoronok Society, established in Lviv in 1902
(Fedak-Sheparovych, 1927, p. 4). In the villages, this work was undertaken mostly by the
circles of the “Union of Ukrainian Women” in cooperation with the “Native School” , local
priests, their wives, and women-mothers from church brotherhoods (Khaburskyi, 1933,
p- 184). The village “zakhoronok™ was a seasonal phenomenon, which enabled a peasant
mother to leave her child in the hands of specialists during field work and not worry about
her life, health, education, or upbringing. One of the propagandists of the idea of establishing
kindergartens in the villages of Galicia, I. Blazhkevych, wrote the following: “Kindergartens
are essential in villages where relatives busy in the fields leave children unattended, which
often causes misfortune and injury”(«Ditochi sadky», p. 4); “Village children are running
around during harvest time without supervision, and have injuries. We need to convince
parents that kindergarten is not a lordly invention, but an essential need of the village”
(Blazhkevych, 1937, p. 8).

The functioning of the village “zakhoronok™ provided the greatest opportunity for daily
communication and building bridges of (mis)understanding between peasant women and
urban intellectuals. After all, kindergarten was organized, headed, and taught by guides or
sadivnychky (kindergarten teachers) — young girls from cities and towns, who at the same
time had to communicate with rural women (Kysilevska, 1938, p. 5). It was the figure of a
guide or a kindergarten teacher, her character, and her love of the village that determined
whether village mothers would accept the idea of a “zakhoronok™. Despite the various
obstacles that were numerous. For example, when in 1934 a survey was conducted of
kindergarten leaders regarding their impressions of the first year of work in the villages of
Galicia, they complained primarily about the rejection of their activities by local authorities,
the Polish teachers, Muscovite priests, and the local population in general. Therefore, for
example, in one village, “the kindergarten was deliberately closed, supposedly because of
the measles epidemic, which did not spread there,” and in another, a house was not prepared
in time for a kindergarten teacher to live in, who was forced “fo sit near the reading-room

92 Skhidnoievropeiskyi Istorychnyi Visnyk. Issue 38. 2026



Women s movement in Galicia in the 1920s — 1930s: how Ukrainian women bridged the civilizational divide...

door on a suitcase for several hours” (Sadivnytska, 1937, p. 12). In 1936, a meeting of
kindergarten teachers was held in Lviv, where other painful problems were discussed —
insufficient preparation of premises for kindergarten, lack of funds from the peasants for
its maintenance and payment. The latter was mainly paid 70 zloty and 50% of children’s
performances at festinas (national patriotic holidays and entertainment, a way of spending
leisure time of the rural population of Galicia in the interwar period. — Authors), religious
holidays. The kindergarten teachers noted that “relatives really pay little. Because peasants
have a stereotype that ladies from the city are rich” (E, K., 1937, p. 8). One kindergarten
teacher recalled that she was required to do other work besides looking after the kindergarten
— “in addition to leading the choir with the older children and giving lectures to adults”; in
another village, “the local soltys demanded that a kindergarten teacher participate in the
Polish festival” (Malytska, 1936, p. 2).

In addition, the national patriotic upbringing of children and the pro-Ukrainian activities
of kindergarten teachers often led to their persecution by local authorities. For example, in
1930 in the village of Drahanivtsi, Ternopil district (nowadays the village of Drahanivka,
Ternopil district, Ternopil region. — Authors) “The kindergarten leader Nusia Zharska, at the
instigation of a teacher Zazula, was beaten by masked strzeszlg (members of paramilitary
Polish organizations. — Authors) in the evening when she was returning from the reading
room —“s0 that she would not build Ukraine”. But she continued to work there — leaning
on sticks, she returned to the kindergarten with bruises. They threatened to drown her. She
organized a performance on the Whitsun (Zeleni Sviata), but the local mayor, having drunk
at the Polish festivities, did not allow the performance” (Vazhke bezpravstvo, 1930, p. 4).
This situation was not an exception, on the contrary — rather a confirmation of the repressive
policy of the Polish authorities, aimed at the liquidation of preschool institutions, Ukrainian
schools, and the reduction of the number of teachers the Ukrainians.

But no repression could prevent the success of a noble cause if the relationship between
a kindergarten teacher and village women was well: “When she (a kindergarten teacher —
Authors) is a good peson, mothers give even greater expenses, because the village knows
how to pay with a heart for a heart” (Blazhkevych, 1937, p. 8). There were cases when at
first the peasant women were reluctant to accept the idea of creating a kindergarten, but when
their children, taught by a kindergarten teacher, sang with their voices, “Father Taras, we are
Ukrainian children” (Pasternakova, 1936, p. 15), — “More than one mother s heart skipped a
beat. Everyone wanted to keep a teacher for a whole year” (L., 1934, p. 12). Unfortunately,
there were also opposite situations when a kindergarten teacher did not care about the
children, came only for the sake of summer vacation. In such a village, “the kindergarten
ceased to exist in a month and for the next few years mothers did not want to hear about
it. It is a crime if a tsiatsia wearing a make up comes to the village” (Blazhkevych, 1937,
p- 8). In general, the organization of kindergartens in the Ukrainian villages of Galicia during
the interwar period gradually smoothed out the difference between the psychology and life
of an uneducated peasant woman and a young intellectual from the city, made a difficult
everyday life of a woman in the countryside easier, and improved cultural and educational
development level of a rural society.

If summer vacations and organization of kindergartens gave urban intellectuals the
opportunity to get to know rural life, then service in the city and town, on the contrary,
“opened the eyes” of peasant girls to urban society (although such an experience of knowledge
was mostly temporary and not always positive). Thus, who is @ domestic servant and what
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forced her to look for work in the city? Escape from an unloved man, condemnation of the
rural community, cruel parents, a difficult economic situation associated with war and crisis.
Some came to earn a dowry, return to the village and get married. After all, without money,
the chances of getting married at that time were practically zero. For other girls, coming to
the city was an opportunity to gain new opportunities, to change their lives for the better.

Families of different levels of wealth hired young unmarried girls from the villages who
performed various jobs in the house — maids, cooks, servants, nannies for small children.
They became indispensable helpers for city ladies. However, the relationship between the
two could develop differently. It is also necessary to understand the national context of the
problem, because most village girls, arriving in the city, could very quickly become Polonized.
Therefore, it was extremely important to get into a Ukrainian family, not a Polish or Jewish
one, where some female employers even considered it their mission to teach their maids
to read and write. Women’s magazines were full of advice and instructions on how a lady
should “awaken attachment to her native language, teaching that one should not be ashamed
of one’s language, that one should love and respect one’s own, the beauty of the national
system... ” (Miiska, 1927, p. 19). Such a mission was generally seen by urban intellectuals,
representatives of the women’s movement, who established various organizations for this
purpose. For example, the “Society for the Care of Servants and Workers” took care of the
maids of Lviv (Shyian, 2024), and the “Buduchnist Society”, established in 1929 on the
initiative of Metropolitan Andrei Sheptytsky. The latter’s charter states that its organizers are
urban intellectuals, kindergarten teachers who “save the young for the nation, help, and take
care of them as if they were their own” (Duchyminska, 1937, pp. 15-16).

For peasant women, city customs seemed corrupt and alien compared to a quiet, peaceful
village. Therefore, the vast majority of maids viewed their work in the city as temporary: “they
go home to the village for holidays, stick to the boys from the village, and don t go to city parties.
The city is far and alien to them, besides the fact that they live in it” (Nyzhankivska, 1939, p. 4).

Many of them, trying to somehow socialize and maintain communication with “their
own”, become members of church fraternities, attend church. By the way, going to the
temple of God was at the same time the period of rest for the overworked maids, even an
opportunity to arrange their personal lives. In addition, the church was a legitimate place
of leisure, one of the public spaces of the city and town, where maids could feel safe.
Here they could participate in public life, sing in the choir. In particular, the activities of
the “Society for Care of Servants and Workers” in the town of Stryi, established in 1912,
were aimed at this. It organized “steps” for the maids, singing, reading, rukhanka, courses
for the illiterate, embroidery courses, folk dances, pilgrimages to Hoshiv (nowadays the
village of Hoshiv, Kalush district, Ivano-Frankivsk region. — Authors) (Bachynska, & Kostiv,
1929, p. 13). Unfortunately, such activity often caused conflicts between a peasant woman
and her mistress, which ended with a dismissal of the former. The reason for this could
also be the incorrect address, since it was customary to address mistresses as a “high” or
“noble” lady (Shyian, 2024). However, there were also opposite cases, when, for example,
the owners of the house became godparents for the child of their maid; when the mistress
was a friend for the maid. Such, in particular, were the relations between 25-year-old Anna
Hohot from Zolochiv district and her mistress Kateryna-Ceciliya Wielkopolska, who lived at
52 Kokhanovskoho Street (nowadays — K. Levytskyi Street. — Authors). The hostess, as an
intern in the maternity ward, was present at Anna’s birth and allowed her to work with the
baby in her home (Cherchovych, 2023, p. 380).
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Life in the city and town often motivated an innocent village girl to strive for an easy
life. Naive and deceived, they became victims of scammers, the object of trafficking or other
threatening situations. And many such cases were recorded. We read about one of them in
“Zhinocha Volia” — a supplement to “Zhinocha Dolia” for 1937: “One day, the father scolded
his daughter, and she “fell into a deep sleep” and ran away to the city to work. At the train
station, she met a young man who said that his mother needed a maid. He took her to an
older woman, supposedly his mother. The woman treated the girl to a meal, and the girl fell
asleep soundly. She wakes up early and can't believe her eyes: there’s a man lying next to
her, and she s screaming like a mother that she robbed her. Before the girl could come to her
senses, she ended up at the police station. It was God s providence that the commissioner of
that station was on vacation in the same village the girl came from. He recognized the girl
and the case ended happily for the girl” (Do mista na sluzhbu!, 1937, p. 7).

Conclusions. The analysis of interwar women’s magazines in Galicia sheds light on the
peculiarities of the women’s movement of that time and helps understand how its leaders
found an approach to the worldview of peasant women; they laid communication channels
that would “equalize” the everyday lives of the Ukrainians from the city, town and the
countryside, bring those worlds closer together, and overcome a huge civilizational distance
between them.

When urban and rural societies intersected, women had both positive and negative
experiences (for example, rural women, upon entering the city and town, felt alienated, lonely,
and could be victims of violence, ridicule, scammers, etc.; relations between urban intellectuals
and peasant women remained difficult during vacations; the active organizational work of
women leaders was partly not accepted by local rural authorities, a patriarchal conservative
society, and rural women, etc.), but it is important that such experiences existed. Because
they gradually erased the civilizational difference between the city, town and the countryside,
helped to raise educational, cultural, social and household standards of life of the Galician rural
society, improved its everyday life, contributed to the emancipation of women in Galicia and
ultimately restrained assimilation processes of the Polish authorities. Both internal and external
misogyny, passivity, and lack of consolidation of women hindered cooperation. At the same
time, daily practices of a mutual support and assistance were common among representatives
of the women’s movement/urban intellectuals and rural women — in everyday life, in acquiring
and expanding knowledge about one’s body, caring for it, housing, and children; in obtaining
education and a profession; in the opportunity to realize one’s creative potential through
participation in women’s societies, courses, circles, etc.

Acknowledgements. We express sincere gratitude to all members of the editorial board
for consultations provided during the preparation of the article for publishing.

Funding. The authors received no financial support for the research, authorship, and/or
publication of this article.

BIBLIOGRAPHY

A, D. (1935). Uvaha: na seli mrut dity! [Attention: Children are dying in the countryside!]. Zhinocha
dolia: chasopys dlia ukrainskoho zhinotstva, 21, 6-7. [in Ukrainian].

Barychko, V. (1931). Zhinky, usuvaite narodni khyby! [Women, eliminate the national vices!].
Zhinocha dolia: shchomisiachnyi chasopys dlia ukrainskoho zhinotstva, 1-2, 8-9. [in Ukrainian].

Bachynska, O., & Kostiv, S. (1929). Z diialnosty “T-va opiky nad sluhamy y robitnykamy” [From
the activities of the “Society for the Care of Servants and Workers™]. Zhinocha dolia: shchomisiachnyi
chasopys dlia ukrainskoho zhinotstva, 9—10, 12—13. [in Ukrainian].

ISSN 2519-058X (Print), ISSN 2664-2735 (Online) 95



Nadiia VOITOVYCH, Yuriy KASARABA

Blazhkevycheva, 1. (1929). Yak vesty pratsiu na seli? [How to manage work in the countryside?].
Nova khata: zhurnal dlia plekannia domashnoi kultury, -9, 8-10. [in Ukrainian].

Blazhkevych, I. (1937). U spravi dytiachykh sadkiv [In the matter of kindergartens]. Nova khata:
zhurnal dlia plekannia domashnoi kultury, 3, 8. [in Ukrainian].

Bohachevska-Khomiak, M. (1995). Bilym po bilomu: zhinky v hromadskomu zhytti Ukrainy.
1884 — 1939 [White on white: Women in the public life of Ukraine. 1884 — 1939]. Kyiv: Lybid. [in
Ukrainian].

Burachynska, L. (1937). Dva zizdy [ Two summits]. Nova khata: zhurnal dlia plekannia domashnoi
kultury, 20, 1-2. [in Ukrainian].

Cherchovych, 1. (2023). Bidni i vahitni u Lvovi kintsia XIX stolittia [The poor and pregnant
in Lviv at the end of the XIXth century]. In O. Kis (Ed.), Zhinochi vymiry mynuloho: uiavlennia,
dosvidy, reprezentatsii: monohrafiia, (pp. 373-388). Lviv: Tsentr miskoi istorii; IN NAN Ukrainy. [in
Ukrainian].

Chyzhovych, S. (1932). Zhinka u vybori svoho zvannia [A woman in choosing her title]. Nova
khata: zhurnal dlia plekannia domashnoi kultury, 9, 4-5. [in Ukrainian].

Diadiuk, M. (Comps.). (1998). Milena Rudnytska. Statti. Lysty. Dokumenty: zbirnyk dokumentiv
i materialiv pro zhyttia, suspilno-politychnu diialnist i publitsystychnu tvorchist Mileny Rudnytskoi
[Milena Rudnytska. Articles. Letters. Documents: A collection of documents and materials about
the life, socio-political activities and publicistic creativity of Milena Rudnytska]. Lviv: Misioner. [in
Ukrainian].

Diadiuk, M. S. (2011). Ukrainskyi zhinochyi rukh u mizhvoiennii Halychyni: mizh hendernoiu
identychnistiu ta natsionalnoiu zaanhazhovanistiu [Ukrainian women’s movement in interwar Galicia:
Between gender identity and national engagement]. Lviv: Astroliabiia. [in Ukrainian].

Ditochi sadky. (1927). Ditochi sadky [Kindergartens]. Nova khata: zhurnal dlia plekannia
domashnoi kultury, 12, 4-5. [in Ukrainian].

Do mista na sluzhbu! (1937). Do mista na sluzhbu! [To the city for work!]. Zhinocha Volia:
chasopys dlia silskoho zhinotstva, 4, 7. [in Ukrainian].

Duchyminska, O. (1937). Velyke sviato ukrainskykh robitnyts u Lvovi [A great celebration of
Ukrainian female workers in Lviv]. Zhinocha dolia: chasopys dlia ukrainskoho zhinotstva, 23, 15-16.
[in Ukrainian].

Dytynstvo pid opikoiu monakhyn. (2021). Dytynstvo pid opikoiu monakhyn. Yak vynykly
pershi ukrainski dytsadky [Childhood under the care of nuns. How the first Ukrainian kindergartens
were established]. URL: https://localhistory.org.ua/texts/statti/ditinstvo-pid-opikoiu-monakhin/ [in
Ukrainian].

E, K. (1936). Do balachky pro cholovikiv [To the talk about men]. Nova khata: zhurnal dlia
plekannia domashnoi kultury, 3, 12. [in Ukrainian].

E, K. (1937). Dytiachi sadky [Kindergartens]. Nova khata: zhurnal dlia plekannia domashnoi
kultury, 1, 8-9. [in Ukrainian].

Fedak-Sheparovych, O. (1927). Ukrainska zakhoronka u Lvovi (z nahody 25-litnoho yuvyleiu)
[Ukrainian kindergarten in Lviv (on the occasion of its 25th anniversary)]. Nova khata: zhurnal dlia
plekannia domashnoi kultury, 6, 4. [in Ukrainian].

Fedorovych-Malytska, 1. (1926). Ekonomichna nezalezhnist zhinky [Economic independence of
woman]. Nova khata: zhurnal dlia plekannia domashnoi kultury, 11, 4-5. [in Ukrainian].

Hotska, O. (1933). Hei, Cherche! [Hey, Cherche!]. Zhinocha dolia: shchomisiachnyi chasopys dlia
ukrainskoho zhinotstva, 6, 4—6. [in Ukrainian].

I, D. (1939). Pekucha sprava [A burning matter]. Nova khata: zhurnal dlia plekannia domashnoi
kultury, 3, 6. [in Ukrainian].

IInytskyi, V., Haliv, M. (2019). The Industrial School for Jewish Girls, Sambir (1925 — 1939): A
Local Institutional Description. Annales Universitatis apulensis. Series Historica, 1 (23), 119-132. [in
English].

Khaburskyi, S. (1933). Ditochi sadky-zakhoronky i my [Kindergartens and us]. Nyva, 5, 182—185.
[in Ukrainian].

96 Skhidnoievropeiskyi Istorychnyi Visnyk. Issue 38. 2026



Women's movement in Galicia in the 1920s — 1930s: how Ukrainian women bridged the civilizational divide...

Kochkodan, V. (2019). Orhanizatsiina diialnist ukrainskykh zhinochykh tovarystv Skhidnoi
Halychyny na storinkakh rehionalnoi presy (1887 — 1939 rr.) [Organization of the activities of Ukrainian
women’s societies of Eastern Galicia on the pages of the regional press (1887 — 1939)]. Eminak, 3,
130-142. DOI: 10.33782/eminak2019.3(27).318 [in Ukrainian].

Kiysilevska, O. (1938). Ye pratsia — nema ruk do nei [There is work but no hands to do it]. Zhinocha
dolia: chasopys dlia ukrainskoho zhinotstva, 4, 4-5. [in Ukrainian].

L. (1934). Ditochi sadky [Kindergartens]. Nova khata: zhurnal dlia plekannia domashnoi kultury,
10, 12. [in Ukrainian].

Lemekha-Lutska, O. (1985). U viaznytsiakh trokh okupantiv [In the prisons of three occupiers].
Almanakh Stanyslavivskoi zemli. Zbirnyk materiialiv do istorii Stanyslavova i Stanyslavivshchyny, (2),
349-364. [in Ukrainian].

Makarchuk, S. (1996). Naselennia “stolytsi” u druhii polovyni XIX — pershii tretyni XX st. [The
population of the “capital” in the second half of the XIXth — first third of the XXth century]. Lviv.
Istorychni narysy, 207-224. [in Ukrainian].

Malanchuk-Rybak, O. (2006). Ideolohiia ta suspilna praktyka zhinochoho rukhu na
zakhidnoukrainskykh zemliakh XIX — pershoi tretyny XX st.: typolohiia ta yevropeiskyi kulturno-
istorychnyi kontekst [Ideology and social practice of the women’s movement in Western Ukrainian
lands in the 19th — first third of the 20th century: Typology and European cultural and historical
context]. Chernivtsi: Knyhy XXI. [in Ukrainian].

Malytska, K. (1936). Dytiachi sadky po nashykh selakh [Kindergartens in our villages]. Nova
khata: zhurnal dlia plekannia domashnoi kultury, 20, 2. [in Ukrainian].

Miiska, S. (1927). Pani a sluzhanka [A lady and a servant]. Nova khata: zhurnal dlia plekannia
domashnoi kultury, 2, 18-19. [in Ukrainian].

Mirna, Z. (1936). Zamizhnikh zhinok pozbavliaiut pratsi [Married women are deprived of work].
Nova khata: zhurnal dlia plekannia domashnoi kultury, 9, 4. [in Ukrainian].

Mirna, Z. (1937). Zarobitna pratsia zhinky [Woman’s wage and labor]. Nova khata: zhurnal dlia
plekannia domashnoi kultury, 3, 1. [in Ukrainian].

Nyzhankivska, M. (1939). Domashnia pomishnytsia z ukrainskoho sela [A household keeper from
a Ukrainian village]. Nova khata: zhurnal dlia plekannia domashnoi kultury, 4, 4. [in Ukrainian].

O, H. (1925). Myla nespodivanka [A sweet surprise]. Zhinocha dolia: shchomisiachnyi chasopys
dlia ukrainskoho zhinotstva, 1, 7. [in Ukrainian].

0O, K. (1934). Ukrainskyi Zhinochyi Konhres [Ukrainian Women’s Congress]. Zhinocha dolia:
shchomisiachnyi chasopys dlia ukrainskoho zhinotstva, 4, 3—4. [in Ukrainian].

0, K. (1937a). Vidkryite ochi — vidkryite sertsia! [Open your eyes — open your hearts!]. Zhinocha
dolia: chasopys dlia ukrainskoho zhinotstva, 12, 3. [in Ukrainian].

O, K. (1937b). Zahroza natsii [Threat to the nation]. Zhinocha dolia: chasopys dlia ukrainskoho
zhinotstva, 3, 2-3. [in Ukrainian].

Osinchuk, R. (1933). Suspilna pratsia zhinky v ozdorovlenni narodu ta yoho pobutu [How
social work of woman contributes to curing the people and their everyday life]. Zhinocha dolia:
shchomisiachnyi chasopys dlia ukrainskoho zhinotstva, 9, 4-5. [in Ukrainian].

Osvitnyi kurs. (1932). Osvitnyi kurs u Berezovi Nyzhnomu, pov. Kolomyia [Educational course
in Berezov Nyzhny, Kolomyia District]. Zhinocha dolia: shchomisiachnyi chasopys dlia ukrainskoho
zhinotstva, 15, 2. [in Ukrainian].

Parfanovych, S. (1929). Hihiiena zhinky [Woman’s hygiene]. Nova khata: zhurnal dlia plekannia
domashnoi kultury, 2, 18. [in Ukrainian].

Pasitska, O. 1. (2019). Sotsialno-ekonomichna diialnist ukraintsiv Halychyny (1919 — 1939)
[Socio-economic activity of Ukrainians in Galicia (1919 — 1939)] (Doctor’s thesis). Lviv, 599 p. [in
Ukrainian].

Pasternakova, M. (1936). Chuzhi i nashi doshkillia [Strangers and our preschoolers]. Nova khata:
zhurnal dlia plekannia domashnoi kultury, 15—16, 15-16. [in Ukrainian].

(1937). Radisni novyny [Good news]. Zhinocha dolia: chasopys dlia ukrainskoho zhinotstva, 89,
7. [in Ukrainian].

ISSN 2519-058X (Print), ISSN 2664-2735 (Online) 97



Nadiia VOITOVYCH, Yuriy KASARABA

Rusova, S. (1945). Olena Kysilevska. Nashi vyznachni zhinky. Literaturni kharakterystyky-syliuety
[Olena Kysilevska. Our prominent women. Literary characteristics-silhouettes]. Vinnipeh: Nakladom
Soiuzu ukrainok Kanady, 107 p. [in Ukrainian].

Sadivnytska, M. (1937). Shche pro dytiachi sadky [More about kindergartens]. Nova khata:
zhurnal dlia plekannia domashnoi kultury, 7, 12. [in Ukrainian].

Savchuk, B. (1998). Zhinotstvo v suspilnomu zhytti Zakhidnoi Ukrainy (ostannia tretyna XIX st. —
1939 r) [Women in the public life of Western Ukraine (last third of the XIXth century — 1939)]. Ivano-
Frankivsk: Lileia-NV, 280 p. [in Ukrainian].

Savytska, S. (1936). Pravo zhinky na pratsiu [Woman’s right to work]. Nova khata: zhurnal dlia
plekannia domashnoi kultury, 7-8, 8. [in Ukrainian].

Sheparovych, O. (1927). Kurs instruktorok [Instructor course]. Zhinocha dolia: shchomisiachnyi
chasopys dlia ukrainskoho zhinotstva, 18, 4. [in Ukrainian].

Shyian, O. (2024). Hrikh rozpusty i nevtomna pratsia: yakym bulo zhyttia sluzhnyts u Lvovi.
Rodynni istorii pochatku XX stolittia [The sin of debauchery and tireless work: What was the life of
employees in Lviv? Family stories of the early XXth century]. URL: https://zaxid.net/yakim bulo
zhittya sluzhnits u_lvovi_na pochatku xx_stolittya istoriya simyi n1589686 [in Ukrainian].

Uchasnytsia. (1937). “Sviato Selianky” v Zhovkvi [“Peasant Woman’s Feast” in Zhovkva].
Zhinocha dolia: chasopys dlia ukrainskoho zhinotstva, 1516, 20. [in Ukrainian].

Vazhke bezpravstvo. (1930). Vazhke bezpravstvo [Severe disenfranchisement]. Zhinocha dolia:
shchomisiachnyi chasopys dlia ukrainskoho zhinotstva, 30, 4-5. [in Ukrainian].

W, K. (1934). Chy maiemo pravo na pratsiu? [Do we have the right to work?]. Nova khata: zhurnal
dlia plekannia domashnoi kultury, 9, 9-10. [in Ukrainian].

Yavna, U. (2021). Fenomen “Novoi Khaty”. Yakym buv zhinochyi zhurnal na Halychyni [The
phenomenon of “Nova Khata”. The women’s magazine in Galicia]. URL: https://localhistory.org.ua/
texts/statti/fenomen-novoyi-khati-iakim-buv-zhinochii-zhurnal-na-galichini/ [in Ukrainian].

Yurkiv, Yu. (2008). Milena Rudnytska v ukrainskomu zhinochomu rusi Skhidnoi Halychyny (20-
i— 80-i rr. XX st.) [Milena Rudnytska in the Ukrainian women’s movement of Eastern Galicia (1920s
—1980s]. Naukovi zapysky Ternopilskoho derzhavnoho pedahohichnoho universytetu im. V. Hnatiuka.
Seriia: Istoriia — Scientific notes of the Ternopil State Pedagogical University named after V. Hnatiuk.
Series: History, 2, 189—194. [in Ukrainian].

Z zhinochoho rukhu. (1925). Z zhinochoho rukhu [From the women’s movement]. Nova khata:
zhurnal prysviachenyi modam i spravam domashnoho zhinochoho hospodarstva, 2, 14. [in Ukrainian].

The article was received May 30, 2025.
Article recommended for publishing 27/02/2026.

98 Skhidnoievropeiskyi Istorychnyi Visnyk. Issue 38. 2026



