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TYPOLOGY AND STRUCTURE OF MONASTERIES OF THE KYIV EPARCHY
DURING THE SYNODAL PERIOD (THE END OF THE 18th —- THE BEGINNING
OF THE 20th CENTURY)

Abstract. The purpose of the study is to deepen the knowledge of history of Orthodox monasteries of
the Kyiv eparchy, to clarify their typology and structure during the synodal period, as well as the conditions
that influenced their formation. The research methodology is based on the principles of historicism,
objectivity and systematicity. In the article there have been also used general scientific (analysis,
synthesis, descriptive, classification), and special historical (historical genetic, problem thematic)
research methods. The scientific novelty is determined by the author s statement of the researched issue,
its comprehensive study and analysis. The Conclusions. The synodal period of the Russian Orthodox
Church is characterized by the structural typology formation of monasteries, which was carried out as a
result of changes under social and economic conditions and related reforms of a monastic and church life.
The change in the number of Orthodox monasteries of the Kyiv eparchy occurred as a result of closure,
reorganization, change of their status, transformation from male to female.

It has been determined that the monasteries of the Kyiv eparchy during the synodal period can
be classified as follows: according to the system of subordination and status (lavra, stauropygial,
eparchial), according to the gender of monks (male, female), territorial and geographical factor
(urban, rural), system of subordination, maintenance, management and size (full-time, part-time),
according to the statute, which regulated the arrangement and way of life of the monastery (communal,
non-communal), according to the type of monastic settlements (monasteries, hermitages), according to
a functional specialization (hospital, school, work).

Key words: Kyiv eparchy, synodal period, Orthodox monastery, typology, structure, lavra,
hermitage.

TUIIOJIOTISI TA CTPYKTYPA MOHACTUPIB KUIBCBhKOI €MMAPXII
CHUHOJAJIBHOI'O MEPIOAY (kineub XVIII — mouarok XX cT.)

Anomauia. Mema oOocnioxcennsa nonsieae y nociuOLeHHi 3HAHb 3 ICMOPII NPABOCIABHUX
monacmupis Kuigcokoi enapxii, 3’acyeanui ix munonocii ma cmpykmypu y cCUHOOAIbHUL nepioo,
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a makodic ymMo8, wo nauedanu Ha ix ¢hopmyeanns. Memooonozia 00CHIOHCEHHA TPYHMYEMbCA HA
bazoeux npunyunax: icmopusmy, 06 'ekmuenocmi ma cucmemuocmi. Y pobomi uKopucmano markooic
3A2aNbHOHAYKOBL (AHANI3, CUHMe3, ONUCO8Ull, Kiacugikayis) ma cneyianbHo-icmopuuti (icmopuko-
eenemuyHUll, npodIeMHO-memamuynull) memoou oocnioxcenus. Haykoea noeusna esusnauacmocs
a8mMopcvLKoi0 NOCMAHOBKOIO O0CAIOHNCYBAHOI NpobieMuU, KOMNIEKCHUM i GUEUEHHAM | aHANi30M.
Jocniooiceno numanns munonocii ma cmpykmyp Mmouacmupié Kuiscvkoi enapxii cunHodaibHo2o
nepiody, sAKi ne 3HatiuLIu BI00OpadicenHs y nonepeonix npaysax icmopuxie. Bucnosexu. Cunooanvnuil
nepioo Pociticokoi npagociasHoi yepkeu xapaxmepusyemuvca opmyeanHam CImpyKmypHoi munonozii
MOHACMUpIB, wjo 30IUCHIOBANACS Y PE3VIbMAMI 3MIH CYCRITbHO-eKOHOMIUYHUX VMO8 Ma N0 SI3aHUX 3
HUMU peiopm MOHACMUPCHKOZ0 U YePKOBHO20 HcUummsl. 3MiHA HUcenbHOCMT NPABOCIABHUX MOHACTNUDIE
Kuiscoroi enapxii 6i06ysanaca eénaciiook 3akpumms, peop2anizayii, sSMinu ix cmamycy, nepemeopenis
i3 4ONOBIUUX HA JICIHOYI.

Bemanosneno, wo monacmupi Kuigcovroi enapxii cunooanvHo2o nepiody MOXiCHA Kiacugikysamu
3a: cucmemoro nionopaoKye8anHsa i cmamycy (1aepa, cmagponiciiini, €napxianbHi);, CKIA0OM YeHYi8
(wonoiui, JICIHOUL),; MEPUMOPIANbHO-2e0SPAPIUHUM HYUHHUKOM —(MICbKI, CIIbCBbKI); CUCIEMOI0
niONoOps0KO8AHOCM, VINPUMAHHA, VAPAGAIHHA | pO3MIpAMU (WMamui, 3aumamui); cmamymom, uo
peanamenmyeas oonawmyeants i ykaao scumms ooumeni (CRiibHO*CUMENbHI, HECRITbHONCUMETbHI);
MUNOM MOHACMUPCLKUX NOCENIeHb (MOHACMUPL, NYCMUHL, CKUMU), QYHKYIOHANLHOIO Cneyianizayicio
(nikapHAHI, yuunuwyHi, podoui).

Knrwwuoei cnosa: Kuiscoka enapxis, cunooanvHuili nepiod, npasociasHuti MOHACMUpP, MUnoiozis,
CmpyKmypa, 1aepa, nyCmuHb, CKUn, 4epHeymeo.

The Problem Statement. The formation of normal relations between the state and religious
organizations is one of the key factors that has a serious impact on a public life. The Kyiv
Eparchy of the Orthodox Church in Ukraine has a long history and occupies a special place in
its socio-cultural processes. Founded during the baptism of Kyivan Rus, having experienced
all the vicissitudes of its glorious and tragic history together with the Ukrainian people, the past
of the monasteries of the Kyiv Eparchy still has a significant number of issues that require a
detailed study. In this connection, the issue of typology and structure of Orthodox monasteries
of the Kyiv Eparchy during the synodal period is insufficiently studied.

The Review of Recent Researches and Publications. The study ofthe history of Orthodox
monasteries and monasticism of the synodal period began as early as the 19th century. The
first researches in this direction were mainly various types of statistical descriptions of
the monasteries in the Russian Empire (Ratshyn, 1852; Stroev, 1877). Systematization of
information about monasteries led, in the future, to the need to supplement and clarify certain
data related to the history of a specific monastery (Zverinskii, 1890 — 1897). Researchers of
other direction in the study of this issue analysed the legislation and key directions of the state
policy of the time regarding monasteries and monasticism (Zverinskii, 1887; Horchakov,
1868; Kedrov, 1886; Titlinov, 1905; Chystovich, 1868; Ivanovskyi, 1905).

After the reforms of the 1860s and 1870s in the Russian Empire, interest in the issue
of monastic income increased (Rostislavov, 1876). Many researchers of this period were
impressed by the problems of economic and social history. In particular, the issues of
secularization of monastic lands were discussed quite extensively (Zavialov, 1900).

In the Soviet historiography with its atheistic and anti-clerical context, the main issues
of the history of monasteries were the following ones: the ownership system formation of
monasteries, the secularization policy of the state, the duties of monastery peasants, and
social conflicts in monastery estates (Vdovina, 1988).

Since the beginning of the 1990s, the Ukrainian historians have raised the issues on
the study of the positive social role of monasticism, the contribution of monasteries to the
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development of a public education system, and the charitable and social care activities of
Orthodox monasteries (Vecherskii, 2008). The researchers reinterpreted the socio-cultural
phenomenon of Orthodox monasteries as a fundamental link of the church organization, their
development and economic situation (Lomachynska, 2016).

At the beginning of the 2000s, the regional aspect of studying the issues of Orthodox
monasteries also became widespread (Kryzhanovska, 2001; Kilesso, 2002; Lavrinenko,
2005, 2006, 2009). The issue of establishment and socio-economic situation of Orthodox
monasteries in the Middle Dnieper region of the 19th century was updated (Horenko, 1992;
Pashkovskyi, 2004), as well as the history of some monasteries of the Kyiv Eparchy (Kilesso,
1999; Popelnytska, 2005). There was also carried out the analysis of development and state
of historiography of researching the history of Orthodox monasteries and monasticism in
certain regions (Lastovska, 2013). However, as evidenced by the historiographical analysis,
there are practically no comprehensive studies on the history of the Kyiv Eparchy of the
synodal period in general, as well as on the scientific issue.

Therefore, the purpose of the study is to deepen the knowledge of history of Orthodox
monasteries of the Kyiv Eparchy, to clarify their typology and structure during the synodal
period, as well as the conditions that influenced their formation.

The Research Results. The typological characteristics of the Kyiv Eparchy monasteries
presented in this article are quite formal, but at the same time they accurately determine
the peculiarities of monasteries, the specifics of their spiritual, socio-cultural and economic
functions. Despite the existence of church rules, canons, statutes, which were always decisive
for the spiritual life of the monastery, the nature of its construction and architecture, each
monastery had its own unique features, traditions and peculiarities of life organization and
management.

Before elucidating the issue under research, it is worth dwelling on the justification of
the chosen territorial (the Kyiv Eparchy) and chronological (synodal period) boundaries.
From the second half of the 18th century the Russian Empire set a course for unification
and a final absorption of the Ukrainian lands. In connection with the three divisions of the
Polish-Lithuanian Commonwealth and the Russo-Turkish wars, a large part of the territory
of the Ukrainian lands became part of the Russian Empire. In particular, on November 10,
1764, a royal decree was issued on the liquidation of the Hetman’s power in Ukraine, there
was carried out liquidation of the Ukrainian state institutions and their replacement by the
Russian ones. As a result of the second partition of Poland (1793), a large part of Right Bank
Ukraine (Kyiv region, Bratslav region, Eastern Volyn) came under the rule of the Russian
Empire. The subjugation of a large part of the territory of Ukraine by the Russian Empire also
affected the situation of the Orthodox Church and its monasteries.

The territorial boundaries of the Kyiv Eparchy were formed already at the end of the
18th century. In connection with significant territorial changes, the issue of redistribution
of parishes between the newly created Orthodox Eparchy arose in the empire. In May of
1788, the imperial decree “On Distribution of Eparchy in Accordance with Distribution of
Provinces”, given to the Holy Synod, suggested that the Eparchy boundaries of the Russian
Orthodox Church be correlated with the territorial boundaries of the provinces (Polnoe
sobranie zakonov, 1830c, Ne16658). In the second half of the 80s — the first half of the 90s
of the 18th century there were also changes in the administrative and territorial affiliation
of a number of poviats. In 1796, Kyiv province was created, the territory of which was
entirely located on the right bank of the Dnieper. By decree of September 7, 1797, the

38 Skhidnoievropeiskyi Istorychnyi Visnyk. Issue 31. 2024



Typology and Structure of Monasteries of the Kyiv Eparchy During the Synodal Period...

Kyiv Eparchy was ordered to be formed from administrative units on the right bank of the
Dnieper, which included 12 poviats. During the following 19th and the beginning of the
20th centuries the number of poviats of the Kyiv metropolitan area remained practically
unchanged. According to the resolution of the Holy Synod adopted in October of 1799, the
names of Eparchy coincided with the names of provinces (Polnoe sobranie zakonov, 1830d,
Ne19156). According to the states of 1799, the Kyiv Eparchy was classified as a diocese of
Class 1 (Istoryia rossyiskoi ierarkhyy, 1807).

It is worth noting that the management system of Orthodox monasteries was quite
complex in the Russian Empire. In 1721, the patriarchy was abolished. The Imperial
Manifesto of Peter I dated January 25, 1721 put into effect the “Regulations or Statutes of
Spiritual Collegium” (Polnoe sobranie zakonov, 1830a, Ne3718). This document actually
determined the legal position of the Orthodox Church in the Russian Empire for the next
two centuries. It approved the activity of the Spiritual College as the highest body of church
power and state department. From February 14, 1721, the clerical collegium was renamed
the Holy Ruling Synod, under whose jurisdiction all Orthodox monasteries and their monks
were subject (Barsov, 1896, p. 194). This event marked the beginning of a new period in the
history of the Orthodox Church, which was called the synodal period and lasted from the
18th century until 1917.

The synodal period of the Russian Orthodox Church is characterized by the formation
of a structural typology of monasteries, which was carried out as a result of changes under
social and economic conditions and related reforms of a monastic and church life. The
secularization policy of the Tsar led to the loss of almost all of their patrimonial estates
by the monasteries. According to the system of subordination, maintenance, management
and size, the monasteries of the Russian Orthodox Church during the synodal period were
divided into several groups. The application of the typology of monasteries allows us to
reveal the peculiarities of the social organization of Orthodox monasteries, the importance of
each abode, their role and place in society.

Using the territorial principle, the monasteries of the Kyiv Eparchy of the synodal period
can be classified according to: the system of subordination and status (lavra, stauropygial,
eparchial), the gender composition of monks (male, female), territorial and geographical
factors (urban, rural), the system of subordination, maintenance, management and sizes (full-
time, part-time, prescribed), the statute that regulated the arrangement and way of life of the
abode (shared, non-shared), the type of monastic settlements (monasteries, hermitages), a
functional specialization (hospital, school, work).

The conflict between the state and the Orthodox Church since the end of the 15th century,
in the second half of the 18th century ended with the victory of a secular power. On February
26, 1764, the Russian Empress Catherine II signed a manifesto on the secularization of a
spiritual land ownership (Polnoe sobranie zakonov, 1830b, Ne12060). According to this
document, land and peasants, which belonged to the state treasury and were transferred to
the management of the Economy Collegium, were confiscated from the Orthodox Church
in favour of the state. In 1786, its influence spread to the territory of Left Bank Ukraine,
and in 1795 to Right Bank Ukraine. As evidenced by statistical data, implementation of this
manifesto dealt a heavy and irreparable blow to the Orthodox monasteries and monasticism.
For example, as of the beginning of 1762, there were 954 monasteries and 11,153 monks in
the Russian Empire. As a result of the secularization reform, 418 monasteries were completely
liquidated by the Holy Synod, 226 monasteries acquired the state status and were transferred
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to state funding. For their maintenance, the state assigned annual monetary payments
in accordance with their economic status, significance of the monastery. The remaining
310 monasteries were excluded from the state status and could continue their existence at the
expense of voluntary donations and self-sufficiency (Chupys, 2013, p. 36).

The Holy Synod determined the staff, i.e. the number of monks in monasteries. According
to the system of subordination, management and size, abodes of the Russian Orthodox
Church were divided into several groups. During the synodal period, in the Russian Empire
the largest spiritual centres and monasteries, included into the state status, became the lavras,
which enjoyed a special patronage of the monarchs. The number of monks in their staff
could be up to 101 people. All other monasteries were eparchial and were divided into three
classes. This made it possible for monasteries to receive payments from the state treasury
for distribution to monks and maintenance of monastery servants. The allowed number of
full-time monks and nuns was determined by belonging to one or another class. The number
of monks in monasteries of Class 1 could be up to 33 people, Class 2 —up to 17, Class 3 —
up to 12 people. The structure of monasteries of the Russian Orthodox Church remained
unchanged almost until the end of the synodal period. The following annual salaries were
determined for regular monasteries: lavras — 10,070 rubles each, men’s monasteries of Class
1 —2,017.5 rubles each, Class 2 — 1,311.9 rubles, Class 3 — 806 .3 rub.; for women — Class
1 — 2,009 rubles, Class 2 — 475.8 rubles, Class 3 — 375.6 rubles (Fedorov, 2003, 212). In
monasteries of the first and second class, abbots had the rank of archimandrite with a salary
of 550 and 300 rubles, respectively, and in monasteries of Class 3 — abbots — with a salary
of 150 rubles (Kuznets, 2021, 10). The abbesses of women’s monasteries had the rank of an
abbess. In the monasteries of Class 1, their salary was 100 rubles, in Class 2 — 60 rubles, and
Class 3 — 40 rubles (Barsov, 1885, p. 292).

By Decree of March 31, 1764, which were excluded from the state status were also divided
into three classes depending on the number of monks. These monasteries were supported by
donations, as well as income from the lands of the monastery (Polnoe sobranie zakonov,
1830b, Ne12121). However, the period of the Great Reforms of the 1860s and 1870s in the
Russian Empire also brought changes to the organization of a monastic life. By Decree on
the State Council of December 27, 1867, the division of dioceses into classes was abolished,
instead new staff and salaries were introduced. Thus, in the Kyiv Eparchy, the Metropolitan’s
salary was 4,000 rubles, 5,000 rubles were allocated for the payment of the retinue of the
bishop (economist, priest, cross hieromonks, sacristan), and 175 rubles for the repair of the
bishop’s house (Barsov, 1885, p. 288).

The existence of monasteries of the Kyiv Eparchy during the synodal period was not stable.
Their fate was determined by the realities of a contemporary religious policy of the Russian
Empire, which was characterized by periods of ups and downs in a monastery construction.
As of 1764, there were 2 stauropygial and 38 eparchial monasteries on the territory of the
Kyiv Eparchy (Pokrovskyi, 1913, p. 925), of which two monasteries of the Kyiv Eparchy
had the status of stauropygial. This status was assigned to the Orthodox monasteries, which
made them independent of local Eparchy authorities. The stauropygial monasteries were
subordinated directly to the Patriarch of Moscow or the Holy Synod directly. The remaining
38 monasteries were eparchial, which implied their subordination to the eparchial bishop.
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Table 1
Monasteries of the Kyiv Eparchy in 1764’
N Men’s monasteries N Women's monaster.les
Eparchy monasteries
Stavropygian monasteries 1. Kyiv-Voznesenskyi Fedorovskyi

1. Kyiv-Pechersk Lavra 2. Kyiv-Bohoslovskyi

2. Kyiv-Mezhihirskyi 3. Kyiv-lordanskyi

Eparchy monasteries 4. Kozeletskyi Bohoslovskyi

1. Kafedralnyi Sofiiskyi 5. Nizhynskyi Vvedenskyi

2. Pustynno-Mykolaivskyi 6. Novomyiskyi Uspenskyi

3. Zolotoverkhyi-Mykhailivskyi 7. Pustynnomutynskyi

4. Bratskyi Uchylyshchnyi 8. Hlukhovskyi Uspenskyi

5. Vydubytskyi Mykhailivskyi 9. Vladynskyi Pokrovskyi

6. Kyrylivskyi Mykhailivskyi 10. Velykobudytskyi Preobrazhenskyi
7. Petropavlivskyi Podolskyi 11. Pushkarovskyi Pokrovskyi

8. Hretskyi Podolskyi 12. Bostrytskyi Voznesenskyi

9. Kozelskyi Heorhiivskyi 13. Piatnytskyi Chernihivskyi

10. Nizhynskyi Blahovishchenskyi 14. Pokrovskyi Mokoshynskyi
11. Maksakovskyi Preobrazhenskyi 15. Uspenskyi Pechenytskyi

12. Baturynskyi Mykolaivskyi 16. Pokrovskyi Shumorskyi

13. Hamaliivskyi Kharlampiivskyi 17. Bohoslovskyi Myronivskyi
14. Hlukhivskyi Petropavlivskyi

15. Mharskyi Lubenskyi

16. Hustynskyi Troitskyi

17. Sorochynskyi Mykhailivskyi

18. Neforashchanskyi Uspenskyi

19. | Poltavskyi Khrestovozdvyzhenskyi
20. Pustynnomelekskyi

Preobrazhenskyi

21. Krasnohorskyi Hodiatskyi

During the synodal period, in the Russian Empire, among the 4 existing lavras the leading
place was occupied by the Kyiv-Pechersk Lavra, which at the time belonged to monasteries
of Class 1 (Barsov, 1885, p. 285). It was one of the first men’s monasteries, founded in
the 11th century, back in the days of Kyivan Rus. The monastery received the status of a
lavra in 1688% The self-government of the Kyiv-Pechersk Monastery was recognized by the
certificate of the Moscow Patriarch loakim. The internal affairs of the Lavra were decided by
its abbot, who held the rank of Archimandrite, together with the Spiritual Council and were
formalized by the appropriate protocol (Barsov, 1885, p. 286).

From April 10, 1786, the Kyiv-Pechersk Lavra was subordinated to the Metropolitan of Kyiv
(Stroev, 1877, p. 14), who became its sacred archimandrite (abbot). From that time and during the

! Pokrovskyi, Y.M. (1913). Russkye eparkhyiy v XVI-XIX vv., ikh otkrytie, sostav i predely. Opyt
tserkovno-istorycheskogo, statistycheskogo i geograficheskogo issledovanyia [Russian dioceses in the 16th — 19th
centuries, their discovery, composition and borders. Experience in church historical, statistical and geographical
research]. Kazan: Tsentralnaia tipografia, 1913. Tom vtoroi (X VIII vek). P. 925.

2 Lavra (Greek — lane, cave) is the currently established official name of the most influential Orthodox and
unofficial name of some Greek-Catholic men's monasteries. Orthodox lavras are headed by abbots in rank no lower
than an archimandrite.
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synodal period, the people who took the position of the metropolitan of Kyiv and Halytskyi were
at the same time abbots of the Kyiv-Pechersk Lavra. In the Lavra the first person after the abbot
was the vicar, usually a hieromonk or abbot. Later he became known as Archimandrite. All affairs
of the monastery were managed by the Spiritual Council headed by the vicar.

Hermitages (‘pustyn’) were a special type of monastic cohabitation. The Kyiv-Pechersk
Lavra also had two hermitages® — Holosiyivska and Kytayivska. These hermitages arose on
the basis of previously created hermitages (‘skyt”)*. The Holosiyiv Hermitage is considered
to have been founded in 1621, when the archimandrite of the Kyiv-Pechersk Lavra, and later
Metropolitan of Kyiv Petro Mohyla, built a church on the site of the hermitage. Since 1793,
this territory had been attributed to the Kyiv-Pechersk Lavra, and from the second half of the
19th century the Holosiyiv Hermitage became the summer residence of the Metropolitans of
Kyiv (Denisov, 1908, p. 307).

The history of the Kytayivska Hermitage began in 1716. Very soon it turned into a place of
mass pilgrimage. Since 1786, the Kytayivska Hermitage had been secured by monastic states
under the Kyiv-Pechersk Lavra. By the end of the 19th century the architectural ensemble of
its monastery yard was formed, which included several churches, a 45-meter-high bell tower,
a refectory, the abbot’s house, buildings for the monks to live in, and a two-story shelter
for old and infirm monks. From the end of the 19th century the Lavra candle factory also
operated there (Denisov, 1908, p. 307). All other monasteries that were within the boundaries
of the Kyiv Eparchy were subordinate to the Metropolitan of Kyiv and Halytskyi and had
the status of diocesan ones. Their superiors were appointed by the Kyiv Eparchy bishop and
approved by the Holy Synod.

From April 10, 1786, the Kyiv Eparchy also fell under the secularization of monastic
possessions (Polnoe sobranie zakonov, 1830c, Ne16375). Secularization dealt a blow to the
monasteries of the diocese as well as spiritual and architectural historical monuments. As a
result of secularization, the number of the Kyiv Eparchy monasteries decreased significantly.
In 1787, two men’s monasteries of Class 1 were among the first ones in the Kyiv eparchy
to be closed — the Kyiv Bratsky Epiphany and the Mezhyhirsky Preobrazhensky Spasky
(Zverinskii, 1890 — 1897, p. 150). The spiritual academy of the Kyiv Bratsky Monastery with
all its institutions was ordered to be transferred to the bishop’s house and the Kyiv-Pechersk
Lavra, and the monastery was reorganized into the main military hospital. The Stavropigial
Kyiv-Mezhyhirsky monastery was ordered to be transferred to the Tavria province with the
status of Class 1 monastery. The premises and property of this monastery were transferred to
the balance of the department of the Order of Public Care. Over time, a faience factory was
located on the territory of the monastery (Zverinskii, 1890 — 1897, p. 181). The Kyiv Spaso-
Sofia Men’s Cathedral Monastery was ordered to be repurposed into the Kyiv Sophia Cathedral
with the establishment of the main national school in Kyiv (Zverinskii, 1890 — 1897, p. 234).

The women'’s convents of the Kyiv Eparchy were not left behind by secularization. Thus,
for example, the Theological Mykhailivskyi Convent, founded in 1621 by Metropolitan lov

3 Pustyn is a special type of Orthodox men's monastery, established in a sparsely populated desert

(‘pustynne’) place, away from people. Pustyn, as a rule, arose on the basis of skites (hermitage).
4 A hermitage is a small settlement of hermit monks at a distance from the monastery to which they were
subordinated. Hermitages were usually closed to outside visitors.
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Boretsky of Kyiv, in 1786 was included in Class 2 monasteries, and in 1789 it was transferred
to the neighbouring Poltava province. The state policy of the Russian Empire implemented in
this way led to a rapid decrease in the number of monasteries in the Kyiv Eparchy. As of the
beginning of the 19th century there were only 19 monasteries (Zverinskii, 1890 — 1897, pp.
94-95). Later, during the 19th and at the beginning of the 20th centuries the total number of
monasteries of the Kyiv Eparchy did not change.

The Kyiv eparchial monasteries also had hermitages in their structure. Thus, in 1861, near
the city of Kyiv, in the Feofania tract, a men’s hermitage belonging to the Kyiv-Mikhaylivsky
Zolotoverkhy Monastery arose. Over time, the Feofania hermitage turned into a powerful
monastery complex with three churches, bishop’s rooms, a cemetery for the monks of the
Kyiv-Mikhailivsky monastery, hotels for pilgrims. To ensure economic needs, the monastery
owned 143 acres of land. Also, the Bohorodytsky Hermitage, which arose in 1900 on the site
of the ancient cave monastery of Hlynetsk, belonged to the Kyiv Bratsky Monastery. On the
territory of the hermitage, a temple and a house for the accommodation of pilgrims were built
(Denisov, 1908, pp. 308-309).

In addition, all diocesan monasteries were divided into full-time and part-time. As
mentioned above, this division of monasteries was introduced in the 18th century. Full-time
monasteries received help from the state, independent ones existed entirely at the expense of
their own income. State monasteries, in turn, were divided into three classes. The difference
between them was the amount of funds received and the prestige of the monastery. In the
19th century the class of a monastery indicated its nobility, as some monasteries reached
the salaries of special estates, while the others were placed a class above without additional
salary. Thus, at the end of the 19th century, in the Kyiv eparchy there were 21 monasteries —
17 for men and 4 for women. Of them, 9 men’s and 1 women’s monasteries were full-time
(Denisov, 1908, pp. 288-310).

All Orthodox monasteries could be communal or non-communal. A feature of cohabiting
monasteries was that, at the order of the abbot, they provided the monks with everything they
needed. Accordingly, the results of the monks” work in such monasteries were common. The
income received from the activity of the monastery and the monks was the property of the
monastery and the monks. In full-time communal monasteries, funds allocated from the state
treasury went to the treasury of the monastery and were used for the common needs of the
abode (Razieiasnitelnye postanovleniia, 1899, p. 65).

A number of objective and subjective circumstances sometimes hindered a proper
development of communal monasteries. Abbots from other monasteries were often sent to
such monasteries. Sometimes these were people who had recently become monks, who had
no experience of monastic life at all, did not understand the peculiarities of the organization
of communal monasteries, and were not familiar with the peculiarities and rules of life in a
particular monastery. It was difficult for such newly appointed abbots to get along with the
local monks and maintain order in the monastery.

There were also frequent cases of actual "usurpation" of power by abbots in monasteries,
complete concentration of management in their hands. Such monastic authoritarianism had
a negative impact on the internal climate in the monastery, prevented the formation of a
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circle of people who would participate in decision-making, help organize the activities of
the monastery and be a substitute for the abbot in case of his illness or death. These negative
trends only intensified over time and prompted the management of the dioceses to raise the
issue before the Holy Governing Synod about the legal settlement of the specified problem.

In order to further prevent such cases in the future, the Synod issued a decree dated March
20, 1862 regarding the procedure for electing abbots and abbesses of communal Orthodox
monasteries (Razieiasnitelnye postanovleniia, 1899, p. 82), which extended to both men’s
and women’s monasteries. According to this document, the abbots or abbesses of cohabiting
monasteries were elected mainly from among the brothers of the same monastery or from
another but the same cohabiting monastery. The procedure for the election of the abbot of the
monastery was carried out in the presence of the deacon of the monasteries or a representative
of the higher diocesan administration. In the absence of the consent of the majority of the
members of the brotherhood during open voting, the document provided for a secret voting
procedure. Information about the chosen candidate for the position of abbot of the monastery
was submitted for review and approval by the Holy Synod.

To manage the monastery, the abbot was allowed to have an assistant who helped him in
organizing the life of the monastery, preserving its property, and temporarily performed the
duties of the abbot in the latter’s absence. It became the duty of each head and brother of the
monastery to comply with the statute already existing in the monastery, and in the absence of
such, to develop together with monks and document the rules and customs of their monastery.
Such rules were to be drawn up in a relevant document and submitted to the head of the
diocese for approval.

Non-communal monasteries had a somewhat different internal organization and property
status. For monks brothers in a non-communal monastery, shared meals were organized at the
expense of the monastery. Monks provided themselves with clothes and other necessary things.

Researchers of the history of Orthodox monasteries use the principle of functional
specialization as a classification principle for monasteries during the synodal period. Based
on the data available in the second half of the 19th century conditions, monasteries began to
be divided into multi-functional and mono-functional (hospital, school, work).

Practically all monasteries of the Kyiv Eparchy of the synodal period were multifunctional.
However, a certain differentiation is observed among the monasteries, caused by the needs
of the contemporary society. The category of hospital monasteries includes the Mykilsky
(Trinity) Hospital and Holy Trinity Kyrylivskyi men’s monasteries, as well as the Kyiv-
Pokrovsky women’s monastery. Thus, during the period under research, the Mykilsky
Hospital Monastery existed on the territory of the Kyiv-Pechersk Lavra. The development
of Ukrainian monastic medicine and the founding of one of the first hospitals on the territory
of Kyivan Rus are connected with it. In the 19th century certain steps were made in an effort
to integrate ancient Ukrainian medicine with official practical and scientific medicine. Thus,
since 1822, the position of doctor appeared in the staff of this monastery, and the Spiritual
Cathedral of the Kyiv-Pechersk Lavra was offered to organize a medical school and start
training relevant specialists. The Lavra pharmacy was founded there, which quickly became
famous and popular in the entire Kyiv region, and in 1846, a two-story hospital for the poor
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with 32 beds was built. In 1913, an almshouse for retired bishops and elders from the Lavra
brotherhood was also established at the monastery (Dzeman, 2015, p. 68).

After the Kyrylivskyi Monastery in Kyiv was closed in 1786, its premises were used as
a shelter for the disabled. Later, “the Kyrylivsky God-pleasing institutions” were formed
around the former monastery territory, which were under the authority of the Kyiv provincial
government. Numerous hospital buildings began to be constructed there. Since 1806, a
hospital for mentally ill people was established. Kyrylivska Church remained a hospital
church, and a pharmacy was placed in the belfry.

In 1889, on the initiative and at the expense of the native aunt of the Russian Emperor
Nicholas II, the hospital Kyiv-Pokrovsky Monastery was established in the city of Kyiv.
A 40-bed hospital with free dispensing of medicines, as well as a shelter for the blind and
terminally ill, was located there. A parochial school with a dormitory for students was also
built at the monastery (Rasporiazheniia, 1902b, p. 4).

In addition, school monasteries existed on the territory of the Kyiv Eparchy of the synodal period.
The Kyiv-Bratsky Monastery was among them. In 1632, the Kyiv-Mohyla collegium was established
at the monastery, which over time received the status of an academy (Denisov, 1908, 297). From
the end of the 18th century in Chyhyrynsky district of Kyiv province, there was the Lebedynsky
Mykolayivsky Convent. In 1858, a women’s school for orphans of the clergy was established at the
monastery. Through the efforts of the superiors, this educational institution was reorganized into a
two-class women’s vocational school, in which 150 girls studied (Denisov, 1908, p. 307).

From the second half of the 19th century socio-cultural activity became the main activity
in Orthodox women’s monasteries and was much wider than in men’s monasteries. The
establishment of educational and charitable complexes, which usually consisted of schools,
asylums, almshouses, and hospitals, was a characteristic feature of women’s monasteries.
Monasteries took on the role of social stabilizers, taking care and education of vulnerable
sections of society. In fact, the state and the church used a hidden resource, using the
growth of self-awareness and a social activity of women during the post-reform period for
the development of a network of social institutions. Thus, by the decree of the Holy Synod
of April 25, 1866, the state obliged the creation of new monasteries to open educational
institutions. Since December 1868, the relevant decree had already provided for the
arrangement of educational institutions for girls of the spiritual rank at women’s monasteries,
and from 1870 — maintenance and development of almshouses, schools, hospitals and other
social institutions existing at women’s monasteries (Kalashnikov, 1896, p. 147). An example
can be given of the opening of women’s monasteries on the territory of the Kyiv Eparchy,
provided that they organize a system of institutions of a social direction. This direction was
typical of women’s monasteries of the Kyiv Eparchy in the second half of the 19th century.

The type of working monastery finally developed at the end of the 19th century. The term
“working monastery” arose shortly after the reforms of the 1860s, when learned, educated
monasticism began to disappear, and the monastery cells were filled with peasants freed from
serfdom. Monasteries acquired the features of agricultural artillery quickly. On the territory
of the Kyiv eparchy, monasteries, which were mainly located on the periphery, became such
a kind of artillery.
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Table 2
Monasteries of the Kyiv Eparchy at the beginning of the 20th century’
The status of the monastery

N The name of the monastery — class of the .
— way of life of monks
monastery
Kyiv city
Men'’s monasteries
Kyiv-Pechersk lavra
1. | (with the hermitage: Holosiivska, lavra not cohabitation
Kytaievska ta Preobrazhenska)
2. Ky'lv-Mykha'l livskyi Zolotoverkhyi . 1st class not cohabitation
(with the assigned monastery of Feofania)
- Feofanivskyi Sviato-Pantelei ivskyi o
eo amvs.yl viato-Panteleimonivskyi 2 class cohabitation
(St. Panteleimon)
- Mykilskyi Troitskyi (Trinity) hospital
Kyiv-Bratskyi Bohoiavlenskyi (with the
ascribed hermitage “Tserkovshchyna”,
. . 1st class, L
3. | where the Prechystyi, Hnyletskyi, school not cohabitation
Hlushenskyi i Bohorodytskyi hermitages
are located)
— Prechysta hermi i
“ rechysta erm’1’t agemn cohabitation
Tserkovshchyna
— St. Heorhiivskyi hermitage near Uman cohabitation
4. | Kyiv Pustynno-Mykolaivskyi Ist class not cohabitation
Kyiv-Vydubytskyi Mykhailivskyi (with o
5. il y woyis y% 4 B arivs y’1’ (wi 1st class not cohabitation
the ascribed hermitage “Kruhlyk™)
6. | Kyiv Sviato-Troitskyi (Holy Trinity) 1st class cohabitation
7. | Kyiv-Hretskyi Katerynenskyi Synaiskyi 2 class cohabitation
Women’s monasteries
8. | Kyiv-Florivskyi Voznesenskyi 1st class not cohabitation
0. Ky1V-Po.krovsky1 (with the associated Ist class cohabitation
Mezhyhirsky monastery)
10. |Kyiv-Vvedenskyi cohabitation
County monasteries
1. thyshcleskyl Preobrazl.lenskyl women’s, cohabitation
(Rzhyshchiv, Transfiguration of the Lord) 2 class
K kyi Onufriivskyi o
12. orsunsiyr I?VS i women’s cohabitation
(Korsun, St. Onufriy)
Mot kyi Sviato-Troitskyi i
13. 0 ronyr{s V! Vla.o . Forsiyt women’s cohabitation
(Motrona's Holy Trinity)

3 The table was created by the author based on materials from the funds of the monasteries of the Central

State Historical Archive of Ukraine in Kyiv and the book “Pravoslavnye monastyri Rossyiskoi imperiy. Polnyi spisok
vsekh 1105 nyne sushchestvuiushchykh v 75 hubernyiakh y oblastiakh Rossiy (i 2 inostrannykh hosudarstvakh)
muzhskikh i zhenskikh monastyrei, arkhiereiskikh domov i1 zhenskikh obshchyn” [Orthodox monasteries of the
Russian Empire. The full list of all 1,105 male and female monasteries, bishop's houses and women's communities
currently existing in 75 provinces and regions of Russia (and 2 foreign countries)] / comp. L. I. Denisov. Moskva,
1908. XII, 984 p.: ill., table.
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Bohuslavskyi Mykolaivskyi o
14. ’ habitat
(Bohuslav, St. Nikolas) womens conabttation
Lebedynskyi Mykolaivskyi (Lebedyn, women’s, .
15. h
> St. Nikolas) 2 class cohabitation
Chyhyrynskyi Sviato-Troitskyi o
16. ’ habitat
(Chyhyryn, Holy Trinity) women’s cohabitation
17. Vynohradsky1. Uspenskyl o men’s cohabitation
(Irdyn, Dormition of the Virgin)
Zhabotynskyi Onufriivskyi o
18. ’ it
8 (Zhabotyn, St. Onufiiy) men’s cohabitation
Medvedivskyi Sviato-Mykolaivskyi o
19. ’ habitat
(Medvedivka, Holy Trinity) fmen s conabration
Moshnohirskyi Voznesenskyi L
20. . ’ habitat
(Moshny, Ascension of the Lord) mens conabration

The Conclusions. Thus, from the end of the 18th century the territorial boundaries of
the Kyiv Eparchy were determined, which coincided with the administrative boundaries
of the Kyiv province. The secularization reform of the Russian Empire, which at that time
also spread to the Ukrainian lands, had a significant impact on the number and position of
monasteries in the Eparchy. The number of the Orthodox monasteries was not stable there.
If before secularization there were 40 Orthodox monasteries (2 stauropygial, 21 male and
17 female) on the territory of the Kyiv Eparchy, then at the beginning of the 20th century
there were 21 of them — 1 lavra and 20 Eparchy ones (16 male and 4 female). The change in
the number of monasteries was carried out as a result of closing, reorganization, change of
status, transformation from male to female.

The synodal period, which in Ukraine falls on the end of the 18th and the beginning of the
20th centuries, determined the typology and structure of the Orthodox monasteries there. All
of them were divided according to the territorial and geographical factor (urban, rural), the
system of subordination, maintenance, management and size (full-time, part-time), according
to the statute, which regulated the arrangement and way of life of the abode (communal, non-
communal), by type of monastic settlements (monasteries, hermitages). All monasteries of
the Kyiv Eparchy were multi-functional, although some of them were called hospital, school,
or working monasteries according to their functional specialization. During the post-reform
period, the majority of Orthodox monasteries of the Kyiv Eparchy functioned as social
stabilizers, and became centres of charity, education and upbringing, providing assistance to
socially vulnerable sections of society.
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