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LATE POLISH ENLIGHTENMENT AND THE RUTHENIAN ISSUE
(THE END OF THE 18th — BEGINNING OF THE 19th CENTURY)

Abstract. The purpose of the article to elucidate the influence peculiarities of the Enlightenment on
the views formation about the nation in general and the Ruthenian issue in the Polish society at the end
of the 18th century and the beginning of the 19th century. To analyze how the worldview foundations
laid by the Enlightenment influenced the reception of the Ruthenians by the Poles. The research
methodology is based on the principles of historicism, scientific research. In the research there have
been used general scientific principles of analysis, synthesis and generalization. The scientific novelty
consists in the analysis of the Ruthenian issue through the prism of the Polish Enlightenment, and
also in tracing the influence of the Enlightenment on the Polish scientific thought after the partitions
of the Polish-Lithuanian Commonwealth. It has been clarified how socio-political views influenced
the cameralistic studies of the Polish scholars. The meaning of the term “Ukraine” in the ideas of the
Polish figures of that time has been studied. The Conclusion. The development of enlightened ideas
in the territory of the Polish-Lithuanian Commonwealth caused radical social transformations. There
was a change in the very understanding of the word “enlightenment”: from education or training
without any religious content to the use of this word in opposition to the words “superstition” and
“fanaticism”, which contributed to the growth of a religious tolerance in the country. The spread of
enlightened ideas in the Polish lands is also connected with a social demand of the population to solve
the problems of the political system. There appeared research papers with a moderate criticism of
noble democracy and the ideas of Sarmatism, which were associated with traditions, the connection
with which was often interpreted by enlightened people negatively. There was transition from reception
of a person as a subject belonging to a certain ancestry to a broader category — the Motherland. Such
conceptual changes in the minds of the Polish intellectuals led to the interpretation of the Ruthenians
as part of the Polish nation. After all, for the Polish intellectuals of that time, the nation was a political
community, and ethnic and cultural features were not of a particular importance. This conclusion is
confirmed by the analyzed letters, papers, acts of F. Jezierski, H. Kotlgtaj, T. Kosciuszko, S. Staszic,
T. Czacki, which show us that religion receded into the background, and state affiliation and common
history became more important. The consolidating factor was to become the Polish language, which
was to spread to religious rites, education, etc. In the era of the late Polish Enlightenment (1795 —
1822), an important change took place in the consciousness of the Polish public figures. They began to
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move away from didacticism, and the main emphasis was placed on proving through science, literature
and education the viability of the Polish nation under the conditions of statelessness. It was at that time
that the papers of T. Czacki, T. Swiecki and W, Marczynski appeared with descriptions of the territories
of the former Polish-Lithuanian Commonwealth. These research papers are characterized by the fact
that all the territories of the former Polish-Lithuanian Commonwealth are considered as its integral
parts and there is no focus on ethnic differences of inhabitants of these territories. It is obvious that this
happened because of political reception of the nation.
Key words: Polish enlightenment, Ruthenian issue, F. Jezierski, T. Swigcki, W. Marczynski.

MI3HE MOJBbCBKE MPOCBITHULTBO TA PYCBKE ITUTAHHSI
(KIHEIIb XVIII - TIOYATOK XIX crt.)

Anomauis. Mema cmammi — poskpumu ocobrusocmi énaugy [Ipocsimnuymea na (opmyeans
n02na0ie npo HAyilo 3a2aioM ma pycbke NUMAHHA Y NONbebkomy cycninecmel nanpuxinyi XVII — na
nouamxy XIX cm. Ilpoananizysamu, sk 3axknadeni IIpoceimnuymeom ceimoziaoni OCHO8U NIUHYIU HA
cnputinammsi pycumie nonakamu. Memooonozisa 00CioHcenns pyHmyemovcs Ha NPUHYUNAX ICIOPU3MY,
HAYKOBOCIA MAKONC GUKOPUCTNAHO 3A2ANbHOHAYKOGI NPUHYUNU AHANI3Y, CUHME3Y U Y3a2albHeHHs.
Haykoea nogusna nonsieac y momy, wjo pycbke numamnis 6 cmammi npoananizoéanHo Kpize nNpusamy
nonbewvko2o Ilpoceimnuymea, a makodic npocmediceno 6naug IIpoceimuuymea Ha noabCbKY HAYKOGY
OymKy nicna noodinie Peui Ilocnonumoi. 3’acosano, sk CyCninbHO-nonimuuHi noznaou GnAUHYIU Ha
KAMEPAnicmuuti  OOCHIONCEHHsT NONbCbKUX YueHux. Jlocniodceno 3HaueHHs mepmina “‘VYrpaina” 6
VAGNEHHAX MOOIUHIX NOTLCOKUX Oisuie. Bucnoexu. Pozsumok npoceimuuybkux ioeii Ha mepumopii
Peui [locnonumoi cnpuuunue KapouHanvHi cycninvhi mpancgopmayii. Biobynacs smina po3ymiHHs
cnosa  “npoceimHuymeo”’: 8i0 0ceimu uu HaABYaHHA 0e3 0VOb-AK020 penilieiHo20 3Micny 00 1020
GIICUBAHHSL Y NPOMUCMABTIEHHT 00 cllig “3a0000n”" 1 “thanamuzm”, wo cnpusno 3pocmantio 6 Kpaiui
sipomepnumocmi. Ilowupenns npoceimuuybkux ioetl HA NOTbCOKUX 3eMIAX MO8 A3aHe MAKONHC 13
coyianbHUM 3anumom Haceients 015 PO36 A3aHHA NpodieM NOMMUYHO20 ycmpoio. 3’ Aeunucsa npayi
3 NOMIPKOBAHOI0 KPUMUKOIO ULTAXEMCbKOI deMoKpamii ma ioetl capmMamusmy, sKi acoyiloganucs 3
mpaouyiamu, 36 30K 3 AKUMU YACTNO He2AMUBHO MPAKNIY8A8Cs npoceimuukamu. Biodyecs nepexio 6io
CHPULIHAMMA 0CO0U AK CY0 €KMA, NPUHANEHCHO20 00 NEBHO20 POdY, 00 WUpwioi kame2opii — Bimuusnu.
Taxi konyenmyanvHi 3MIHU Y C8IOOMOCIE NOTLCOKUX THMENEKMYANié CRPULUHUIU MPAKIMYEAHHS PYCUHIG
AK YacmuHu noabcvbkoi Hayii. Adoice Hayia O MOOIUHIX NOTLCOKUX THMeNeKnyanis 6yna noiimuyHow0
CRilbHOMOIO, A eMHIYHO-KYIbMYpPHI 0cobaugocmi He manu 0coonueoeo 3nadenHs. Taxuil 6UcHOBOK
niomeepocyloms npoananizosani aucmu, npayi, akmu @. Ezepcvroeo, I Konnonmas, T. Kocmowka,
C. Cmawuys, T. Yayvrozo, AKi nokazyoms Ham, wo ipoCnogioanHs 6I0CMYnUIO Ha Opyeull niaw, a
BANCTUBTULUMU CINABANIU OEPHCABHA NPUHANEHCHICMb A CRIbHA icmopis. Dakmopom Kouconioayii mana
cmamu nOIbCbKA MO8, NOWUPIOSAHA HA peiiiini 06psadu, oceimy i m. 0. B enoxy niznb020 noibcoko2o
Ipoceimnuymesa (1795 — 1822) siobynaca eadxciuga smina y c8i00OMOCHI NOTbCOKUX CYCNITbHUX OLAYI6.
Bonu novanu 6ioxooumu 6i0 Ouoaxmusmy, a 2oN08HULl aKYeHm 3poounu Ha O008e0eHHi uepe3 HAYK),
aimepamypy i 0Cinty HCUmme30amuocni noIbCokoi Hayii 6 ymosax 6ezoepacasnocmi. Came 6 yeti uac
3" asunuca meopu 1. Yayvkoeo, T. Ceenyvkoco ma B. Mapuuncvrozo 3 onucamu mepumopiti KOTUUHb0i
Peui Ilocnonumoi. Xapaxmepnum 015 yux npays € me, wjo 60HU po321A0aronms Yci mepumopii KonuuHboi
nomimunoeo 3uavenns. OuesuoHo, wo ye 8i00ysanocs uepes NoaimuiHe CAPUIHAMNIA Hayil.

Knrwwuoei cnosa: nonvcoke Ilpocsimnuymeo, pycvke numanua, @. €3zepcokuti, T. Ceecnyvkuil,
B. Mapuuncokuii.

The Problem Statement. The Polish-Lithuanian Commonwealth, being part of the
European intellectual space, was influenced by Enlightenment ideas. The time frame for
the existence of this phenomenon on its territory was from the 1740s to 1822. The spread of
enlightened ideas on the territory of the Polish-Lithuanian Commonwealth had a number of
features, because it was primarily related to a social demand of the educated population to
solve the instability problem of the political situation in the country. That is why, treatises
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with a moderate criticism of aristocratic democracy and the tradition of Sarmatism began
to appear during this period. Enlighteners recepted Sarmatism as a cause of backwardness,
because this concept involved reliance on traditions and religion. They tried to consider the
problems of relations between a person and a state rationalistically, rejecting religious and
emotional aspects. The Age of Enlightenment contributed to transition from the category
of belonging to a certain ancestry, which was relevant during previous eras for the nobility,
to a broader category — the Motherland, which implied the entire Polish-Lithuanian
Commonwealth. Of course, this term was not equally significant for representatives of
the crown and Great Lithuanian nobility (Tarasiuk, 2013, pp. 81-89). We will not analyze
all aspects of the Polish Enlightenment and peculiarities of its spread comprehensively
(Shek Brnardi¢, 2006, pp. 411-435). Let’s dwell on only on those ones that influenced
the attitude to the Ruthenian issue in detail. By the ethnonym “Rusyn” we mean modern
Ukrainians. Certainly, in the context of the Polish-Lithuanian Commonwealth, this term could
also refer to representatives of modern Belarusian nation, but the majority of the analyzed
materials still refer to modern Ukrainian lands, that is why, it makes no sense to focus on a
clear division of nations.

The spread of enlightened ideas led to the beginning of education in the Polish language,
i.e. a language of instruction. One of the first to promote Polish as a language of instruction
was Stanistaw Konarski, a writer and education reformer. He spoke about the doom of learning
Latin and introduced Polish as a language of instruction in several classes of the Noble College
in 1740 (Coleman, 1934, p. 161). Later, this movement became more widespread. Another
important aspect was that the word “enlightenment” acquired a new meaning, in addition
to the main one — education or training without any religious content — it was also often
used in opposition to the words “superstition” and “fanaticism” (Butterwick-Pawlikowski,
2005, p. 23). This transformation contributed to the growth of religious tolerance among the
Polish intellectuals. A vivid example was the work of the Catholic priest Piotr Szwitkowski
(Butterwick-Pawlikowski, 2005, p. 23).

In the political dimension, the Polish educators, unlike their Western colleagues, sought
to overcome noble liberties (Zashkilniak & Krykun, 2002, p. 250). It was at that time that
the process of understanding of the concept “nation” began. Representatives of one of the
key currents — noble republicans — considered “nation” as a political and legal concept
without linguistic or ethnic characteristics. Nation, in their view, included active citizens,
i.e. all members of the nobility, regardless of their native language or ethnic origin. The
central element of the republican view of nation was the idea of people’s sovereignty. It is
characteristic that noble republicans did not defend the position of representing the nation by
only one state. Despite these differences, both camps neglected ethnic and cultural features,
because the political understanding of the nation was more important (Walicki, 1997), i.e.
belonging to a single state. In fact, the concept of “nation” (“narodowos¢”) — as a form of
ethnic unity — could simply be ignored during the Enlightenment. As noted by A. Walicki,
the Polish reformers understood that there was some difference among the population of the
Polish-Lithuanian Commonwealth, but for them the main task was to unite all its parts and
form the Polish nationality (Walicki, 2009, p. 167). For example, a famous Polish figure
of that time Franziszek Jezierski understood the nation as a group of people who spoke
the same language, had the same traditions and customs contained in the same legislation
for all citizens. That is why, ethnic and regional differences were considered harmful and
sometimes dangerous (Tazbir). F. Jezierski, in order to elucidate his reasoning in more
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detail, gave examples of the Italians and the Germans who did not have their own state,
but were nevertheless a separate nation (Jezierski, 1952, pp. 217-218). This statement
became especially relevant during the last years of the Polish-Lithuanian Commonwealth
existence and during the period after partitions. It was the last years of “a mature phase”
(“faza dojrzata™) (1764 — 1795) and the entire “period of the late Polish Enlightenment”
(“faza schytkowa”) (1795 — 1822), which we will focus on, are of a particular interest to us.

Late Polish Enlightenment — the period from the Third Partition of the Polish-Lithuanian
Commonwealth to the collection publication of “Ballads and Romances” by Adam
Mickiewicz in 1822. At that time, there was a departure from didacticism — emphasizing the
educational or informational qualities of any literature. Proving the viability of the Polish
people through science and literature became more important for the Polish intellectuals. In
1800, the Warsaw Friends Society of Science was established, the main purpose of which
was to preserve and improve the native language, history, and to learn about the native land
(Danyliak, 2009, p. 55).

The political events of that time (the partitions of the Polish-Lithuanian Commonwealth)
caused the Polish educators to emphasize that the nation can exist without a state and remain
a subject of social relations. Finally, the process ended in the era of romanticism, when the
opposition between the nation and the state began, and the nation was considered a creation of
God (Walicki, 2009, p. 75). The anti-Polish policy of the states participating in the partitions
of the Polish-Lithuanian Commonwealth intensified the efforts of the Polish intellectuals to
preserve the language and memory of the Polish state and to learn about their homeland. During
these studies the Ruthenians acted as an integral part of the Polish nation and an ally. This
approach became possible due to the fact that, as mentioned above, the influence of the Age
of Enlightenment relegated religious and ethnic affiliation to the background, and staying in a
once unified state became more important. It is also not worth rejecting the fact that the Poles,
finding themselves in a difficult political situation, needed allies, who could be the Ruthenians
of the Greek-Catholic or Orthodox faith in the struggle for restoration of the Polish-Lithuanian
Commonwealth. It should not be forgotten that, in addition to the Enlightenment, the Polish
intellectuals were influenced by the ideas of the French Revolution at that time.

The Analysis of Recent Research. In the Polish social and political thought the
Ruthenian issue often attracted attention of both Ukrainian and Polish researchers. However,
the late Polish Enlightenment and the Ruthenian issue are usually covered in a fragmentary
way, which does not allow a comprehensive consideration of the problem and tracing the
tendencies of that time. For example, in Janusz Tazbir’s research on the Polish language,
there is a brief analysis of the attitude of the Polish intellectuals to the Ruthenian language
(Tazbir). Andrzej Walicki, in his research on the Polish public figures of the Enlightenment
era, focused on the Ruthenian issue in the context of views of a certain intellectual (Walicki,
2009). A small, generalized section devoted to this issue can be found in Adam Swiatek’s
monograph (Swiatek, 2014).

The purpose of the article is to elucidate the influence peculiarities of the Enlightenment
on the views formation about the nation in general and the Ruthenian issue in the Polish
society at the end of the 18th century and the beginning of the 19th century.

The Results of the Research. The spread of the Enlightenment ideas, as well as the
events of the French Revolution (1789 — 1799), during which the focus was on the unification
of the language and attempts to get rid of dialects, had a significant impact on the Polish
intellectual circles. For example, during the French Revolution, a politician and lawyer
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Bertrand Barére’s draft law on compulsory study of the French language appeared. We can
trace similar ideas in the views of the Polish military leader Tadeusz Kosciuszko. Most often,
they appear in correspondence and various documents from the time of the 1794 uprising. In
order to understand the ideas of a military figure better, it is necessary to consider his social
and political views in general.

In modern Polish historiography, T. Kosciuszko is often classified as a “new” republican.
First of all, only because of his views on religious issues. If the “old” republicans called
themselves “Servants of Mary” and fought for “faith and freedom”, then T. Kos$ciuszko clearly
separated freedom from faith. He proclaimed equality of believers of all denominations —
not only the Christians, but also the Muslims and the Jews (Askenazi & Dzwonkowski,
1918, p. XLVIII). During the uprising of 1794, he tried to put these ideas into practice. In
Warsaw, there was an attempt to create Orthodox chapel and organize religious services for
evangelists who were prisoners of war. He was especially concerned about the Orthodox and
the Uniates, who were the largest population group after the Catholics in the territory of the
Polish-Lithuanian Commonwealth. He did not consider the Orthodox and Greek Catholics,
who were usually the Ukrainians, as a separate entity, but believed that they were the Poles,
and wanted to attract them to Polishness, providing them with full freedom of religion,
including a decent salary for priests. For this purpose, in 1794 he introduced an Orthodox
priest to the Supreme Council and recommended other state institutions to follow his example
(Walicki, 2009, p. 142). However, it should be understood that these attempts were intended
to contribute to Polonization of the Ruthenians, because as early as 1789, T. Kosciuszko
wrote in a letter to Michal Zalewski that the Ruthenians should be accustomed to the Polish
language, so that the Ruthenian priests would conduct services in Polish, and over time the
Polish spirit will enter their souls. The transition of the Ruthenians to celebrating religious
holidays according to the Catholic calendar was important for the military leader. All these
changes were supposed to lead to the fact that the moment should come when those people
who do not know the national language — the Muscovites, the Prussians and the Austrians —
will be considered enemies. All this is necessary for the “public good” (Tazbir).

The clergy occupied an important place in the views of T. KoSciuszko, which can be seen
from his address near Polianets in 1794. It contained strong anti-Moscow sentiments, and most
importantly, appeals to the Orthodox and Greek Catholic clergy to maintain their loyalty to the
Motherland — the Polish-Lithuanian Commonwealth: “Do not fear that the difference of religion
and rite prevents us from loving you as brothers and countrymen, and indeed we consider it our
chief duty to make you feel the difference between the harsh and unjust government you are
under, and the rule of law, the freedoms we call you to. [...] We, our brothers, want to tie you
to our common homeland with favours and blessings. Therefore, connect your hearts with the
Poles who are looking for their freedom and yours” (Moscicki, 1947, pp. 108—109).

From the content of this document, we can understand that the Orthodox population — the
Ruthenians, the Belarusians — in T. Kos$ciuszko’s views belonged to the Polish nation, just like
the Catholics. Affiliation was actually determined by political loyalty rather than religious or
ethnic characteristics. Having analyzed the statement of 1789, one can understand that the
final idea of T. Ko$ciuszko was linguistic assimilation of the Ruthenians. It should be noted
that his ideas did not include a mass conversion to the Catholic faith, which is quite natural,
because the leader of the uprising was a supporter of the idea of separating state and church
institutions. In his reasoning, T. Ko$ciuszko went further and claimed that upbringing and
education of the youth should be done by secular authorities (Humeniuk, 1965).
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Such statements indicate that the Enlightenment era brought important changes in the
socio-political views of the contemporary figures, because religious affiliation began to play
a smaller role in determining nationality. Of course, T. Ko$ciuszko was well aware of the role
of the clergy in society, that is why, he always appealed to all representatives of the clergy
to self-sacrifice for the sake of national interests. Appeals to representatives of the clergy of
all faiths additionally show that T. Ko$ciuszko viewed the nation as a political category that
encompasses the entire population of the state, regardless of a religious affiliation.

It became obvious to the Polish social and political figures that the Roman Catholic
religion could not act as a criterion of the Polish national identity, because identification of a
representative of the Polish nation with the Catholic religion would contradict political tradition
and desire to preserve and restore the state borders of the Polish-Lithuanian Commonwealth.
According to statistical data, only about 53% of the population of the Polish-Lithuanian
Commonwealth were Catholics (Prochnik, 1920, p. 13; Kukiel, 1966, p. 50). Accordingly,
giving up the remaining 47% would mean the loss of a significant amount of territory.

T. Kosciuszko did not ignore the peasant issue either. In his opinion, the peasantry of the
Polish-Lithuanian Commonwealth needed to be inculcated with Polish national consciousness
through abolition of lordship and granting of political and electoral rights. According to the
ideas of the military figure, the spread of Polish education and ensuring true equality of the
Orthodox, the Uniate and the Roman Catholics was supposed to help acquire the Polish
national identity (Moscicki, 1947, p. 45).

In fact, the activity of T. Kosciuszko contributed to the spread of the idea of the Polish
nation in the Polish society, in which the identification of a Pole with a Catholic was
rejected, which allowed all the inhabitants of the Polish-Lithuanian Commonwealth to be
included into the Polish nation. Linguistic differences were to be levelled due to the spread
of education. After all, the Ruthenian language was often recepted as a dialect of Polish. It
is worth understanding that these ideas laid the foundations for subsequent generations of
the Polish social and political figures of the first half of the 19th century (Radetskyi, 2019).

At that time the spread of the Enlightenment ideas and the French Revolution ideas among
representatives of the Polish intelligentsia confirmed the conviction of the need for assimilation
of inhabitants of the eastern territories of the Polish-Lithuanian Commonwealth. Assimilation
was supposed to contribute to the state security due to the growth of loyalty in the eastern
territories, as well as to weaken the influence of neighbouring countries on these territories.
This was especially important because of the constant flirtation of the Russian Empire with the
population of the eastern territories of the Polish-Lithuanian Commonwealth. For example,
Hugo Koltataj argued that the Ruthenian uprisings occurred only where the population did
not know the Polish language and bordered on the Muscovite state. He believed that one of
the most important tasks of the Polish educators was the unification of regional differences
in the territory of the Polish-Lithuanian Commonwealth. First of all, it was about uniform
legislation for all provinces (Kolataj, 1954, p. 367). In the style of the French Jacobins,
H. Koltataj believed that after the unification of legislation, there should come a language
unification. Such a process, according to the thinker’s views, had to take place gradually,
through the Polish culture, especially in the case of the Ruthenian lands. In his opinion, the
nobility was the basis of the Polish culture, because they understood “the native language”,
unlike the peasants of the eastern territories of the Polish-Lithuanian Commonwealth, who
still spoke Ruthenian. One of the reasons for this, the religious figure considered the Orthodox
clergy, which spread a different language, faith and hostility to the government. H. KoHataj
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argued that it was necessary to erase the boundaries between “dialects” and introduce the
Polish language. This should apply not only to the eastern territories, but also to Zhmuda and
Lithuania. The spread of the Polish language should take place through its introduction in
educational and state institutions. The language was supposed to contribute to the unification
of the provinces and formation of the nation (Kolataj, 1954, p. 370).

In H. Kolataj’s views, we also find a condemnation of the Polish clergy for the fact
that in part of the territory of the Polish-Lithuanian Commonwealth, the foundations of
the Catholic faith were spread not in Polish, but in a local language. Such was his vision
regarding the spread of the Polish culture in the Ruthenian lands. Considering a difficult
political situation, the author often made quite moderate statements about the then and past
Ruthenian-Polish relations. For example, he despaired of the failure of the Treaty of Hadiach
(1658), and considered the Russian incitement and ignorance of the Ruthenians as the causes
of the Haidamak movement. The spread of science among the peasantry and the clergy was
supposed to correct this situation. H. Koltataj advocated the establishment of University on
the Ukrainian lands and theological seminaries for local priests (Butterwick-Pawlikowski,
2005, p. 27). At the same time, the religious figure spoke against the educational monopoly of
the Basilian Order among the Uniates, because in this way it was not possible to instill mercy
and humanity (Butterwick-Pawlikowski, 2005, p. 106).

In general, this approach to the promotion of the Polish culture in Polish historiography
is often assessed as moderate. This is especially noticeable against the background of
T. KoS$ciuszko’s views, who argued that the Ruthenian religious calendar should be abolished
and the Polish language should be introduced in Orthodox services. He believed that this
would be the best way to liberate the Ruthenians from fanaticism and ignorance, and over
time “...the Polish spirit will enter them” (Walicki, 2009, p. 120).

Stanistaw Staszic’s views help better understand the influence of Enlightenment ideas on
the national issue in the Polish social and political thought. The scholar considered the nation
as a political and legal community, which was especially evident during the period of the
Great Diet (1788 — 1792). He rejected “Catholic Sarmatism™ as a determinant of Polishness.
Such an approach would make it possible to use the multiculturalism of the Polish-
Lithuanian Commonwealth to attract representatives of other nationalities and religions
(Matlegiewicz, 2011, pp. 21-22). S. Staszic interpreted the nation as the totality of all its
citizens, regardless of an ethnic origin. In the text “Notes on the Life of Jan Zamoiski” we can
trace that this approach could have been caused by the First Partition of the Polish-Lithuanian
Commonwealth and the desire to compensate for the significant loss of population caused by
this partition (Staszic, 1926, pp. 3—193). Tomasz Matlggiewicz made a similar conclusion,
but the researcher added that such an approach should contribute to the development of
culture and economy (Matlggiewicz, 2011, p. 22).

S. Staszic’s views, his attitude towards the Jewish population of the Polish-Lithuanian
Commonwealth help understand the concept of the nation. He believed that the Jews should
be subject to nationwide legislation, judicial proceedings, and also switch to speak the Polish
language. He was ready to recognize as the Poles those Jews who conducted their religious
rites and studies in Polish, on a par with representatives of other religious minorities in
Poland (Staszic, 1954, pp. 298-303). The Ruthenian population of the Polish-Lithuanian
Commonwealth is rarely considered in S. Staszic’s research papers, but even those mentions
that exist confirm that it was considered the Polish population. For example, during the period
after the partitions of Poland, the researcher, characterizing the Poles, sometimes calls them a
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tribe, sometimes uses the term “szczep” (an ethnic group), which consists of several subjects,
one of which was the Ruthenians. In addition, in the work “On the Origin of the Carpathians
and other Mountains and Plains of Poland” the Ruthenian lands are considered an integral
part of the Polish-Lithuanian Commonwealth (Staszic, 1815). A similar principle was used in
the work “Cautions for Poland”, in which it is mentioned that the richest Polish families are
connected to Ruthenian voivodeships, and at the time of doing the research these lands were
taken from the Polish-Lithuanian Commonwealth by the Austrians (Staszic, 1790, p. 34).

We can see the influence of the described ideas in the practical plane even after the
partitions of the Polish-Lithuanian Commonwealth. They became especially important after
the Third Partition (1795). The policy of the states that participated in the partitions was aimed
at eradicating any traces of the Polish domination on historical maps. New administrative
and territorial units were created, old local names were replaced by new ones, and the use
of the Polish language was restricted. However, Enlightenment ideas and the beginning of
the cameralistic studies development contributed to the process of territorial description
of the Polish lands by contemporary intellectuals. In fact, through the descriptions of the
former territories of the Polish-Lithuanian Commonwealth, an attempt was made to form
territorial self-awareness. The Ukrainian lands and many other territories were considered
Polish, and any ethnic differences were eliminated. For example, in 1801, the Polish historian
Tadeusz Czacki did research under the title “On the Name “Ukraine” and the Beginnings of
the Cossacks” (“O nazwisku Ukrainy i poczatku Kozakéw?), in which he tried to explain the
term “Ukraine”. The scholar formed his views in a somewhat chaotic manner and not quite
consistently, and in the 19th century another Polish historian Julian Bartoszewicz mentionted
about it (Bartoszewicz, 1864, p. 2). Therefore, we will emphasize only the key points of the
research. The author assumed that Ukraine, the territory on both banks of the Dnieper, can be
called the homeland of the Ukrivs who came to Europe from the Transvolga region (Czacki,
1801, p. 32). The concept of Ukraine that was modern for him, as the author suggests after
long reflections, appeared not earlier than the last years of the 15th century and underwent a
certain transformation:

“The name Ukraine is new: it appeared in the last years of the 15th century. Under
Olexander, it was called the empty land, then Ukraine. King Stefan called the lands Ukraine,
which bordered on the Turks” (Czacki, 1801, p. 33).

According to the author the etymology of the term Ukraine is quite obvious and means
a borderland, a territory bordering on a neighbouring country. He tried to substantiate his
argument by citing examples from the reigns of Stefan Batory and Sigismund III, and even
believed that the analogue of the word Ukraine in German is “mark” (Czacki, 1801, p. 34). In
further reflections, the author writes about the division of Ukraine into Polish and Muscovite.
According to the Constitution of 1580, Polish Ukraine was Kyiv and Bratslav Voivodeships
with parts of Volhynia and Podillia.

These reflections of the Polish historian show that he considered the Ukrainian lands to be an
integral part of Poland and such that they were actually inhabited only during the Polish rule. This
approach completely denied any claims of the Ukrainian national movement, which emerged at that
time. Comparing the ideas of T. Czacki and the views expressed in the “History of the Ruthenians”,
which appeared at the same period time aproximately, we can see a certain rivalry for the Ukrainian
lands. The “History of the Ruthenians™ primarily defended the interests of the Cossacks in the
Russian Empire, but elements of the national narrative and attempts to oppose the “others” can be
traced in it. The introduction contains a denial of ideas similar to those expressed by T. Czacki. The
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author of the “History of the Ruthenians™ claimed: “The Polish and Lithuanian historians, rightly
suspected of fabrications and boasting, describing the actions of the Ruthenians, who tried to be the
Polish subjects, overshadowed all kinds of great feats of the Ruthenians, performed for the benefit of
the common homeland and Poland (...) Some new land above the Dnieper, is named Ukraine here,
and in it new settlements are built by the Polish Kings and the Ukrainian Cossacks are founded; and
before that the land was desert and deserted, and there were no Cossacks in Rus” (Drach). The theses
presented in the “History of the Ruthenians” most likely did not concern the statements of Tadeusz
Czacki specifically (Plokhy, 2006, p. 342). But the theses show that, despite the needs and demands
of the Ukrainian national movement, the Polish intellectual and political milieu did not try to go
beyond the worldview foundations laid by the Enlightenment.

The works of a lawyer Tomasz Swiecki, a regional historian and lawyer Wawzyniec
Marczynski help us analyze the formation of the Polish territorial consciousness in more
detail. Tomasz Swiecki laid the beginning of descriptions of the Polish territories and created
a certain canon scheme for describing Poland (Dybiec, 2021, p. 192). In 1816, he published
the two-volume work “Description of Ancient Poland” (“Opis starozytnej Polski”). In his
research T. Swiecki described that the Polish territories included the lands from the banks of
the Oder to the sources of the Dvina and the Dnieper (Swiecki, 1861, p. 7). In the text we find
many sentimental descriptions: “From the banks of the Oder to the sources of the Dvina and
Dnieper lie the ruins of the once great and so famous in the history of Europe the Kingdom of
Poland. Instead of towns that flourished with trade and crafts, travellers find heaps of ruins...”
(Swiecki, 1861, p. 7). In addition to pity for old Poland, we find in it a detailed description
of the territories that the researcher considered to be Polish: “Greater Poland, Lesser Poland,
Kuyavia, Mazovia, Pomerania, Prussia, Red Rus (Red Ruthenia), Volhynia, Podillia, Ukraine,
Lithuania, Livonia, Courland and Moldova with Wallachia” (Swiqcki, 1861).

We can also see reception of the Ukrainian lands as part of the Polish ones in the work
of Wawzynets Marczynski. In 1820, he published “Statistical, Topographical and Historical
Description of the Podilska Province”, in which, in a manner similar to T. Swiecki, he explained
the history of Podillia from biblical times to the 19th century, and only then, according to the
principles of cameralistics, he did research on the administrative and territorial system and
power, dioceses, church and church hierarchy. The author, describing the peasantry, reduced its
mission to several key aspects: “to love God, pay taxes to the monarch, serve the motherland
in need and work without complaint for the common good” (Marczynski, 1820, p. 133). From
this description, we can see that the territory of the former Polish-Lithuanian Commonwealth
was considered as a monolithic structure, because if the peasantry was interpreted in the state
context, then the ethnic issue was almost completely ignored.

The Conclusion. The Age of Enlightenment caused significant intellectual transformations
in the territory of the Polish-Lithuanian Commonwealth. Firstly, instead of recepting oneself
as a subject belonging to a certain genus, there was a transition to recepting oneself as a
being belonging to a broader category — the Motherland. The beginning of such a transition
became possible due to criticism of the Sarmatian ideology, which was based on traditions
and religion. This criticism allowed the Polish educators to think seriously about the
possibility of involving different strata of the population in a political life. Reception of
religion, which began to play a smaller role, changed, especially due to the fact that the
word “enlightenment” began to be interpreted as opposed to “superstition” and “fanaticism”,
which in turn gave an impetus to the growth of a religious tolerance. Active reception of the
nation as a political unity began, and ethnic and cultural features were secondary. Another
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very important transformation for us took place precisely during the period of the late Polish
Enlightenment — departure from didacticism and an attempt to preserve the memory of the
Polish state, which led to the appearance of works describing the territories of the former
Polish-Lithuanian Commonwealth, history, etc.

The above mentioned worldview foundations allowed the Polish educators to form their
view on the Ruthenian issue. Since the intellectuals were based on a political understanding
of the nation, the inclusion of the Ruthenians in the Polish nation was logical for them.
Religious affiliation was not of great importance, therefore, for example, for T. Kosciuszko,
it was logical to introduce an Orthodox priest to the Supreme Council, because the main thing
was a political loyalty. Ethnic and cultural features were secondary, because it was believed
that all territories of the Polish-Lithuanian Commonwealth should be included in the Polish
nationality. This was due to the spread the Polish language as the language of instruction,
which was one of the key aspects of the nation’s consolidation. We traced this issue in the
letter of T. Kosciuszko to M. Zalewski, moreover, the leader of the uprising advocated that
the Ruthenian priests conduct services in Polish. H. Koltataj and S. Staszic held similar
ideas, the latter was ready to include the Jews who use the Polish language in their practices
into the Polish nation. Any language differences on the territory of the Polish-Lithuanian
Commonwealth were interpreted as “regional”, i. e. the Ruthenian language was actually
considered a dialect of Polish. The spread of education in the Polish language was supposed to
eliminate these differences. In 1795 disappearance of the Polish-Lithuanian Commonwealth
from the political map of Europe led to attempts by the Polish social and political figures
to preserve the memory of the former state through descriptions of its territories, history,
language, etc., which we traced in the works of T. Czacki, T. Swiecki, W. Marczynski, where
the Ruthenian lands were an integral part of the Polish-Lithuanian Commonwealth.

A promising direction for further research is the search and study of views on the Ruthenian
issue of representatives of the local Polish intelligentsia of Galicia and Right-Bank Ukraine.
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