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PARALLELS IN THE INDO-IRANIAN AND OLD SLAVIC MYTHOLOGICAL
MODELLING OF THE WORLD (A SOLAR ASPECT)

Abstract. The purpose of the article is to present a comprehensive study results on the parallels
of the solar aspect formation of the world mythological modelling among the Indo-Iranian peoples
and the ancient Slavs as an inherently ambivalent worldview phenomenon. The pre-Christian beliefs
image of the Slavs became an inseparable component of the folk dualism system and is manifested in
calendar to this day, funeral, wedding poetry and rituals, in sacred and socio-cultural terminology of
modern Ukraine population. This study aims at elucidating the world solar model formation and place
in the pre-Christian beliefs of the Slavs. The methodology of the research is based on the principles
of historicism, objectivity and comprehensiveness in combination with the use of general scientific
methods — analysis, synthesis, abstraction. The specificity of the research topic and sources used led
to an interdisciplinary application of such methods as historical, comparative linguistics, structural
anthropology, comparative mythology, ethnographic analogy, as well as semiotic and hermeneutic.
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Culture reception as a secondary modelling system, in which its individual components are fragments
of a cultural text consisting of separate codes that express their meaning only in a context of reading
within a text and interaction with other texts, led to the use of the above-mentioned methods. Owing to
the use of these methods, it was possible to trace the mythological ideas formation evolution, to carry out
the analysis of social, religious, ritual terms, to elucidate a primary meaning of funeral rites elements,
and, finally, to reconstruct a solar model of the world mythological structure among the ancient Indo-
Iranians and the Slavs. The above-mentioned reconstruction is of a metaphysical nature, the basis of
which is the myth and its ritual derivatives interpretation. At the same time, the authors, represented
the ethno-historical issues, and following K. Ivanhorodskyi’s admonition, they tried to be as careful as
possible in their conclusions, “because the past is an insidious advisor for a modern image vision”,
(Ivanhorodskyi, 2018, p. 149), in spite of the fact that a modern postmodern interpretation of a human
being considers him/her as a product of all previous eras. The scientific novelty of the research consists
in singling out a solar model of a mythological space structure among the ancient Indo-Iranians and
the Slavs, which was of an utmost importance in the context of the basic “law” implementation in both
ethno-cultural traditions. The Conclusion. Thus, it should be stated that the image of the sun, which is
presented in its various manifestations, was one of significant, and perhaps the most crucial model of
the universe, in both the Indo-Iranian and the ancient Slavic mythological systems, in which the basic
“law” of both ethno- and socio-cultural formations was implemented, that was expressed with the help
of complementary cultural symbols. On the one hand, such closeness of the Indo-Iranian and Slavic
ideas regarding the world modelling during the pre-Christian period was due to a more or less common
Indo-European mythological heritage, and on the other hand, to a long-term proximity of the Slavs and
their ancestors to various Iranian-speaking peoples during the period between 3000 BC — 10th century
AD, in connection with which a number of solar gods from Indo-Iranian etymology emerged in the
Slavic pantheon: Svaroh, Dazhbog, Khors, Veles, Perun.

Key words: Indo-Iranians, mythology, world model, funeral rites, Slavs, solar symbolism, tradition.

IMAPAJIEJII B IHIOIPAHCBKOMY TA JABHBOCJIOB’AHCBKOMY
MI®OJOTTYHOMY MOJIEJIIOBAHHI CBITY (COJISIPHUI ACIIEKT)

Anomauia. Mema cmammi nonseac y KOMNIEKCHOMY OO0CHIOdCeHHI napaneneil opmyeanHs
COMSIPHO20 ACNEKMY MIGON0STHHO20 MOOCNIOBAHHSL CEIMY 6 [HOOIPAHCLKUX HAPOOI6 | OABHIX CN08 SIH
AK amMOIBANEHMHO20 3d CB0EH NPUPOOOID CEIMO2NA0H020 sAguwa. Lleil 06pas OOXPUCMUAHCHKUX
8IpYBAHD C108 'SIH HEeBIOOLTbHUM KOMNOHEHMOM Y8iliii08 00 cucmemu HapoOHO20 0808Ip ‘s i 00 CbO20OHI
NPOSAGISAEMbCS Y KANEHOAPHI, NOXOBANbHIL, 6eCiIbHIll noesii i 0bpsooeocmi, y CakpaibHili ma
coyiokynemypHil mepminonoeii nacenenns cyvacnoi Yipainu. Lle oocnioscenns noknuxane posxpumu
ocobnusocmi hopmyeanns ma micye conApHoi Mooeni ceiny 6 0OXPUCMUAHCOKUX GIPYBAHHAX CILOG SIH.

Memooonozia 00cnidNceHHA TPYHMYEMbCA HA NPUHYUNAX iCmopusmy, 006 €KmusHocmi ma
6ceOIuHOCMI Y NOEOHAHHI 3 GUKOPUCMAHHAM 3A2AIbHOHAYKOBUX MemOoOi8 — aHANi3y, CUHme3y,
abcmpaeysanns.  Cneyughika memu  00CTHIONHCEHHA mMA  BUKOPUCTHAHUX — Odcepell  3VMOBUNU
MIHCOUCYUNTIHAPHE 3ACMOCYS8AHHS MAKUX Memooig, 5K ICMOPUYHULL, NOPIGHIIbHOI JNIHeGICIUKU,
CMPYKMYPHOI  aHmpononozii, nopieHsAnbHol  migonoeii, emuoepaghiunoi awnanoeii, a maxoxc
cemiomuynoeo i eepmenesmuuno2o. Cnputinamms Kyivmypu K 6MopuHHoi Mo0enio8albHoi cucmemu,
Oe oKkpemi ii cKAa006i CMAanOBIAMb Qpazmenmu KyabmypHo20 meKcnty, wo CKIadacmvcs 3 OKpemux
K00i8, AKi pO3KPUBAIOMb CBOE 3HAUEHHS JUlle 8 KOHMEKCIMHOMY NPOYUMAHHI Y Medlcax mekcmy ma
83a€MOOTT 3 THWUMU MEKCMaMU, 3YMOBUNO 3ATYYeHHA BCi€i cyKynHocmi 32adanux memoois. Lle
VYMONCIUBULO NPOCMENCEHHSL eBONIOYIT (POPMYSAHHS MIONOSIUHUX Vs6/eHb, 30ILCHEeHHS aHATI3Y
coyianvHux, penicitiHux, 00pa006UX MEPMIHIE, PO3KPUMMS NEePEUHHO20 3HAYEHHs eleMeHmie
10X08abHOI 00pA0060CHi, 8pewmi peKOHCMPYIOBAHHA CONAPHOL MoOeni Migonoziunoi 6y0osu ceimy
y 0asHix iHOoipanyie ma cnog sn. Taka pekoHCmpYKYis Mae MemapizuuHuil Xapakmep, 0CHO80I0 K0T
€ inmepnpemayis mighy ma 11020 0bpaoosux noxionux. Boonouac, penpezenmyiouu emuoicmopuumy
npobnemamuxy, asmopu, epaxogyiouu 3sacmepedcenna K. leaneopoocvroeo, namazanucs 6ymu
MAKCUMATLHO 00EPedCHUMU Y BUCHOBKAX, “OCKIIbKU MUHYILE € NIOCMYNHUM NOPAOHUKOM Ol OauenHs.
cyuacrozo obpasy” (Ivanhorodskyi, 2018, p. 149), nessadicarouu Ha me, Wo CyuacHe NHOCMMOOEPHE
MIyMauenHs 1MoouUnU po32iaoac ii K GUMEIp YCix nonepeoHix enox.
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Hayko6a HoGU3HA O00CTIONCEHHS NOAA2AE Y GUOLIEHHI CONAPHOL Mooeni 6y008u Mighono2iuno2o
npocmopy vy OaeHix IHOOIpaHyie ma clo8’sH, w0 HabYyeanra 0coOU8020 3HAUEHHS ) KOHMEKCMi
peanizayii 0cHO8HO20 “3aKOHY " 8 000X eMHOKYIbMYPHUX MPAOUYIAX.

Bucnoexku. Y pesyromami nposedenoco 00CNiONCeHHsI MOJCHA KOHCmamysamu, wo oopas
COHYS, AKULL NPeOCMABIeHUll 6 1020 PI3HUX NPOseax, 0ye i 6 IHOOIPAHCHKIU, I 8 OUBHLOCIO8 STHCHKIL
Mihono2iunux cucmemax OOHI€I0 3i HAUYWUX, A MONHCIUBO, | HAUBANCIUBIULOT0 MOOEILTIO 8CECBINTY, 8 AKIlL
peanizyeascs 0CHOGHUIL «3aKony 060X emHo- ma COYIOKYIbMYPHUX YMBOPEHb, WO BUPANCANACS Yepe3
KOMNIEMEHMAPHO 3aMIHIO8aHT KYIbmypHi cumeonu. Taxa 6au3vKicme iHOOIPAHCHKUX [ CNI08 SHCHKUX
ya6lienb Npo MOOEN08AHHA C8Imy 6 OOXPUCTUAHCHLKULL nepiod Oyna obymosnena, 3 00H020 OOKY,
OLIbUW-MEeHW CNITLHOIO MIPONO2IUHOIO THOOEBPONEUCLKOIO CHAOWUHOI, APXEMUNIYHICIIO NPUPOOU
YUX YA6leHb, a 3 [HWI020, MPUBAIUM CYCIOCMBOM CIO8 'H MA iX NpeoKie 3 PI3HUMU IPAHOMOBHUMU
napooamu 6 npomiocky misic III muc. 0o n. e — X cm. n. e., y 36 A3Ky 3 4uM ) C108 AHCLKOMY NAHMEOH]
3’A6UNACA Yina HU3Ka 60216, HAINeHUX CONAPHUMU O3HAKAMU, 3 IHOOIpaHcbkolo emumonozicio: Ceapoe,
Haoicovboe, Xopce, Benec, [lepyh.

Cepeo nepcnekmusHux 01 NOOANLULO20 OOCTIOHCEHHA ACNEKMI8 NPodIeMU, HA HAULY OYMKY, MONCHA
UOLIUMU no2nubIeHe O0CIONHCEHHSL CONAPHOT CUMBONIUHOI CKIA0080T RAHMEOHY CN08 SIHCLKUX 60216 1,
30kpema, 6ozca Ceapoza, AKUtl OMOMONCHIOBABCS 3 D020M-Ko8anem epeybkoi mighonoeii Iedpecmonm.

Knrwuoei cnosa: inooipanyi, migponoeis, mooensv cginy, noxo8arbHuti oopsao, ciog saHu, CONAPHA
CUMBONIKA, MPAOUYISL.

The Problem Statement. Due to Volodymyr the Great, who baptized Kyiv residents in
988, a new worldview formation among the population of Ukraine-Rus’ emerged — a folk
dualism in which the Christian and pagan mythological plots, symbols and rituals were
combined syncretically. The basic features of a new worldview form developed by the 14th —
15th centuries and it is preserved by large till nowadays. At the same time, this phenomenon
is a vivid example of the complexity of the Slavic peoples’ cultural genesis of a spiritual
(mythological and religious) component evolution, which was closely related to ethnogenetic
processes and phenomena. The ethnogenetic processes and phenomena study is determined
by methodological and theoretical complexities of interaction of the post-Soviet heritage
and introduction of postmodern innovations (Ivanhorodskyi, 2018, pp. 147—149). The Slavic
peoples’ ancient ethnic history complexity, in particular the Ukrainians, is determined by three
main aspects: 1) significant periods of incorporation into the ethno-linguistic conglomerations,
similar to the Balto-Slavs; 2) lingering evolutionary processes through the passage of the
proto-, and early Slavic stages of the ethnic differentiation formation; 3) neighbourhood and
interaction at each of the specified stages with neighbouring ethnic communities, which was
accompanied by linguistic and cultural borrowings. Borrowings occured at different levels:
a direct contact among speakers of cultures and languages; penetration of material culture
objects, including coins, even from fairly remote areas as a result of trade and exchange
processes (Mielczarek, 1989; Mielczarek & Orlyk, 2019; Orlyk, 2020; Orlyk, 2021a; Orlyk,
2021b; Orlyk & Orlyk, 2020; Orlyk, 2022; Orlyk & Mekh, 2022a; Orlyk & Mekh, 2022b;
Nikolaev, 2020; Peter & Stolba, 2022), finally, mediated through third-party informants. The
Indo-Iranians of the Northern Black Sea steppes were one of such ethnic conglomerations,
with whom the Slavs ancestors lived in 3000 BC — the first centuries of 1000 AD (Balushok,
2004, pp. 61-64). As a result of the above-mentioned interaction, several dozen words related
to religious, ritual, healing and evaluation spheres penetrated from the Iranian to the Slavic
languages (Heishtor, 2015, pp. 65-67), i. e. those that determined worldviews and value
orientations. At the same time, there is a discrepancy between these two linguistic and ethnic
communities (the Indo-Iranians and the Slavs) as they differ not only in different state of ancient
mythological heritage preservation, but also in historically determined time of their ethno-
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linguistic and cultural identification in historical science. In order to elucidate the nature and
scale of the Indo-Iranian cultural tradition influence, in particular, in the world mythological
modelling issue there is a sense of perspective to involve the Indo-Iranian mythology and
rituals in an attempt to reconstruct specific ancient Slavic mythological images and ideas of
the pre-Christian era. In addition, there was the lack of a complete mythological Old Slavic
heritage, hence, the authors had to use not only mythological texts and their interpretations,
but also data from comparative linguistics, ethnology, and archeological research materials
in the research process.

The Analysis of Recent Research and Publications. There is a significant array of
scientific literature which deals with the study of mythological ideas aspects of both ancient
Indo-Iranian and the Slavic peoples and counts at least 2,5 thousand years of history, starting
from Herodotus. It should be noted that the latest studies conducted by V. Saenko and D. Pikalov
in the field of the Scythian mythology and funeral rites are significant. In the monograph and
article, written by Valeriy Saenko, there is provided a panorama of the Scythian cosmology
and eschatology reconstruction based on the data of burial structures, in particular, a chief
focus was on the Scythian societies life subordination to the basic “law”, in which the solar
cult and its symbolism occupied a prominent place. The Scythians eschatological ideas were
also subject to this “law”, including the Afterlife modelling, with the construction of burial
mounds, graves, surrounding mound structures (rivchaky, cromlechs, shafts) filled with the
solar symbolism. Due to the above-mentioned, the author noted ambivalent fullness of the
solar symbolism, which was focused on both the world of the living beings and the world of
the dead (Saenko, 2007, pp. 15, 30, 41, 46, 52-54; 2011, pp. 76-80).

There was reconstruction of a broad picture in the research, done by Dmytro Pikalov
“Mythology and Cosmogony of the Iranian-speaking Nomads from Eurasia”: the Scythian-
Sarmatian cosmology and cosmogony, which was based on the principles of the main Indo-
European myth theory (Pikalov, 2011). The scholars were interested in a solar symbolism
of the horse in funerary rites of the Scythian-Sauromatians and Sarmatians, as well as its
ambivalent nature in the research context, which allowed them to connect a funerary rite with
a solar symbolism (Pikalov, 2011, p. 27). The author reduced a number of symbols found in
funeral rites to one semantic series: a horse (deer) — fire — swastika — snake, some of which
(swastika and snake) were associated with three zones of the mythical cosmos. According to the
author, it allowed us to consider Tabitha as the personification of fire as an element associated
with the three zones of space, endowed with the solar signs (Pikalov, 2011, pp. 93-106),
but the author did not pursue the idea of the presence in the Scythian to the Sauromatian and
Sarmatian tradition of the idea of a universal solar model of the mythological universe.

The monograph “Slavic Mythology”, written by the Polish scholar Oleksandr Heishtor
stood out from the works on the Slavic mythology (Heishtor, 2015), as there was a separate
section on the Slavs contacts with their neighbours (including the Iranian-speaking ones) in
ancient times. According to the author, a long-term neighbourhood with the Iranian peoples
had influence on the ancient Slavs development, which was of a particular importance to
comparative studies of religion. The above-mentioned neighbourhood was interrupted
only during the first centuries of our era. The author also noted that “the Iranian influence
on the Proto-Slavs happened due to the presence of a common Indo-European heritage,
enriched with specific elements that since have become characteristic of both ethno-
cultural groups, distinguishing them from other Indo-European communities” (Heishtor,
2015, p. 65). In addition, the author highlighted that this neighbourhood was limited to
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certain “political influences, as well as borrowing of certain elements of myths and rituals,
the reason for which was a higher level of organization of the Sarmatian religious cults”
(Heishtor, 2015, p. 68). As a result, there were borrowings from the Slavic languages, in
particular, more than 30 words of a religious meaning, religious actions, ritual, healing terms,
pejorative expressions, positive designations, which determined the position of numerous
scholars, about a significant influence of the Sarmatians on the formation of the Slavic
pantheon and rituals. However, as the author noted, there were no direct coincidences in the
names of deities between the Iranian and the Slavic pantheons, instead there was “almost
a complete secularization of the Iranian pantheon among the Proto-Slavs. The Proto-Slavs
deprived some Iranian mythological names of a sacred meaning, including them in the
commonly used vocabulary. ... In this regard, the Slavic-Iranian language connections should
be considered as a means by which there was determined the place of the Slavic beliefs in
the array of the Indo-European heritage. They make it possible to determine that no later than
in 1000 BC the Proto-Slavs had a developed apparatus of moral ethical and ritual religious
concepts sufficiently, they were formulated in categories common to the Indo-European
peoples” (Heishtor, 2015, pp. 63-72).

The Russian scholar V. Toporov, unlike A. Heishtor, analyzing Volodymyr’s pantheon
of the gods etymology and functions, came to the conclusion that the god Khors emerged in
the Kyivan pantheon quite late, in the 10th century AD, under the influence of the Iranian
Khorezmian pledge of the Khazar Khaganate in Kyiv (Toporov, 1989, pp. 23-60), which, on
the one hand, indicated foreignness to local religious and mythological traditions, and on the
other hand, marked rather late religious borrowings of the Iranian tradition in the Slavic one.

Taking everything into consideration, there are two controversial issues regarding
duration and nature of the Iranian-speaking religious tradition influence on the Slavic
religious tradition.

The purpose of the research is to present a comprehensive study results on the parallels of
the solar aspect formation of the world mythological modelling among the Indo-Iranian peoples
and the ancient Slavs as an inherently ambivalent worldview phenomenon. The pre-Christian
beliefs image of the Slavs became an inseparable component of the folk dualism system and is
manifested in calendar to this day, funeral, wedding poetry and rituals, in the sacred and socio-
cultural terminology of modern Ukraine population. This study aims at elucidating the world
solar model formation and place in the pre-Christian beliefs of the Slavs.

The Results of the Research. The issue of the universe as a whole, i. . organization
and functioning of nature and society life was the most important in the ancient peoples'
worldview. Different peoples often imagined the universe in the form of numerous symbols
or models (a world tree, an egg, an animal, a human being, a mountain, a temple, a throne, a
vessel, etc.), many of which were in imagination of the same peoples, duplicating each other.
The cosmic models of the ancient Indo-Iranians were determined by ideas about a universal
law of the type of the ancient Indian rta “rita” largely, which originally meant an established
path of the world, the sun, the moon and the stars, morning and evening, day and night
(Chmykhov & Tupchienko, 1987, p. 87), and later on acquired, along with a cosmological,
moral and ethical meaning of order, law; a human collective; areas of application of the
law; time; a geocentric model of the world (zodiac) (Chmykhov, 1985, p. 23). An important
role in the law of rita was attributed to the sun gods Mitra and Varuna in the Indo-Iranian
mythological tradition (the guardians of rita, the sun god-goddess Surya, who in the Vedas
are called the face, then the eye of rita or the rita itself, the most important holidays of which
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were the sun phases veneration (the Indian calendar tradition distinguished winter, spring,
and autumn beginning of the year (Keyper, 1986), as well as the idea of the sun or the sun god
as the first ancestor of people (Ind. Yama, Avest. Yima) (Lelekov, 1991, p. 599).

There were similar ideas also typical of the Slavic pre-Christian beliefs. Different
sociocultural terms are associated with the circle of “rita”, which, in turn, are associated
with the names of the Slavic gods, wardens and guardians of the law, with a more or less
pronounced solar nature, for example: vlada (power) (vlast) — volost — Volos — Veles, lad
(order) — Lado (Lada), myr (peace) — Myr (Mitra), pora (season) — Poryvit, Porynut, Perun,
riad (row) — Radost, rid (family) (rod) — Rid, storona (side) — strana (country) — prostir
(space) — Stribog, yar (ravine) — yaryi — Yarylo, Yarovyt, svit (world) — Svitovyt, etc (Sivolap
& Chmykhov, 1985). The Ukrainian Kupala ritual poetry preserved very archaic ideas about
the sun as the eye of Lada, the guardian or the embodiment of rita:

Hey, eye of Lada, Lele Ladove, Hey, eye of Lada,

the night disappears, because Lada's eye comes out of the water,

Lada brings us a holiday, Hey Lado! And you,

Perun, let Lada wait Kupala (Yushchuk, 1995, p. 33).

The greatest holidays were also related to the sun veneration directly in the Slavic calendar
holiday tradition, similar to the Indo-Iranian. These are well-known Koliada and Christmas
holidays, Masliana and Kupalo. In the Slavic tradition the beginning of the year migrated
from spring to autumn equinox, and then to winter solstice. The idea of the sun (a solar deity)
as the first ancestor of people could also be found in the Slavic mythological tradition. In
“Slovo o Polku Thorevim” (The Tale of Thor’s Campaign), the author called the singer Boyan
Velesov’s grandson (while Veles was of a transparent solar nature, (Potebnya, 1989, p. 259),
and all kniazi were Dazhbog’s grandsons (Dazhbog was the sun) (Toporov, 1989, pp. 23—40).
At the same time, the All-Seeing Father/Did-Vsevyd (the sun) is recognized as the ancestor in
the Ukrainian ritual poetry, while in the “Bohemian Chronicle” (the 15th century), written by
Ioann Maringol it was said that “the essence of the Slavs originates from Helios” (Darkevich,
1960, p. 60). In addition, according to Ya. I. Borovsky, the Slavs ethnonym may be related
to the words “slava” (glory) and “sun”, which are derived from the Indo-European sou “to
shine”, in Sanskrit — svar “sky, light, sun” (Borovsky, 1977, p. 20), hence, there is a hidden
idea about the solar origin of the Slavs in the very ethnonym.

The most important deities were connected, directly or indirectly, with the cult of the sun or
heavenly fire among the Indo-Iranians and the Slavs. There were the following deities among
the ancient Indians: Surya, Vishnu, Mitra, Varuna, Savitar, Indra, Yama, Vivasvant; there were
eamong the Iranians: Mitra and Yima; the Scythians had Papai, Hoitosyr, Tabeti, Kolaksai,
Tagimasat; and among the Slavs — Svaroh, Svarozhich-Radhost, Dazhbog, Sviatovid, Yarylo,
Khors, Perun, the functions of which were the creation of the world, people, family, society,
regulation of fertility, calculation of time, connection with the Afterlife, that is, all those the
most important elements of the universal law of the functioning of the universe.

Archaeological and ethnographic studies confirm a wide spread of not only rituals among
the Indo-Iranian and the Slavic peoples, but also symbols associated with veneration of the
sun as the most important cosmic element. First of all, these were the solar signs images
(circles, concentric circles, a circle with an inscribed cross, a swastika, a swastika of horse
heads, a wheel, a rosette, etc.), on objects of both domestic and sacred purpose: on dishes
and ornaments of the Indo-Iranian according to the reliability of archaeological cultures
(pit, catacomb, log, the Scythian, the Scythian-Sarmatian); archaeological cultures of the
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proto-, and early Slavic circle (Bilohrud, Chernolisk, Scythian forest-steppe, Zarubinets,
Chernyakhiv, Kyiv, etc.). The solar signs could be also found on architectural structures:
on the paintings of St. Sophia’s Cathedral (griffins, eagles, circles with an inscribed eagle,
swastikas, etc.) (Vagner, 1974); on ethnographic dwellings there were sockets, crosses, etc.
(Toporov, 1971, pp. 11-13), Due to the studies, conducted by O. K. Bayburin (Bayburin,
1983), V. M. Toporov (1971, pp. 11-13), M. O. Chmykhov (Chmykhov, 1993, pp. 33—60)
the semantic meaning of a temple, a house, dishes as models of the world were depicted,
therefore, the solar signs, which occupy a central position in the ornamental compositions of
dishes, houses, temples, defined both the centre of the universe and its container, according
to the principle of a part of the whole.

There is evidence of the sun identification with a vessel as a whole, which could be found
in the Indo-Iranian mythological texts (Rigveda, VIII. 89. 17), in which the vessel was a
receptacle forthe sun, where Vishnu or Indra was comparedto acup of soma (Rigveda, VI. 69.2).
There were also similar ideas in Greek mythology (Apollodorus, V, 10), which took them
beyond the Indo-Iranian circle. At the same time, in the Indian Atharvaveda (XVIIIL, 4, 30),
the vessel used in the funeral rite is called the goddess Aditi, who personifies the entire
universe (Chmykhov, 1993, pp. 132—133), the above-mentioned allowed us to assume that a
pot with cremated remains of a buried person could be also identified with the universe in the
pre-Christian burial rituals of the Slavs and their ancestors, which was widespread until the
adoption of Christianity in 988.

In other Indo-Iranian texts, the sun in the form of a wheel is called a container of all living
beings, the whole world: “A wheel that does not grow old (scil-sun) turns with its rim; they
are led by ten (scil — horses of the sun) harnessed to a horizontal bridle. The Eye of the Sun
moves, even covered in darkness” (Rigveda, 1.164.14), it contains all beings and also “He
(Indra) rides out on horses harnessed by Rta, filling the universe with the sun-bearing hub of
the wheel” (Rigveda, V1.39.4).

The Iranians either had a similar idea of the sun-wheel, containing all living things. In the
Avesta, the sun is one of the four spheres that surround the world, and in another place, Mitra
(the god of the sun) is depicted as an avenging god, who catches up with the criminal even
at the end of the world, i. e. Mitra fills or includes the universe. In Avestan texts the Earth is
depicted in the form of a wheel divided into seven krashvars (parts), while the names of these
krashvars are related to winds (air space) (Makovelskiy, 1960, pp. 32-35). The sun is a wheel
depicted in the form of the wheel of Balsag, is also known in the Nart epic of the Ossetians
(the Scythians-Sarmatians descendants) (Narty, 1957).

Hence, there is an idea of placing the Earth in some sphere or circle (wheel) in the Indo-
Iranian mythological tradition. Worshiping the sun in the form of a wheel was widespread
among the Slavs. V. Darkevich provided a record from the Ishymskyi povit that the ancestors
“lived in the forest, prayed to the wheel” (Darkevich, 1960, p. 59). In his research Pavlo
Chubinskiy wrote that in the 19th century the Ukrainians also called the sun a wheel, and
burning Kupala wheels were a widespread image of the sun in the solar ritual of the Slavs
(Chubinskiy, 1878).

Thus, the solar circle (wheel) was one of the widespread mythological models of the
universe among the Indo-Iranians and the ancient Slavic tribes. The same model was also
reflected in the Slavic funeral rite with the terminology associated with it. According to the
scholars O. Freydenberg (Freydenberg, 1978) and M. Chmykhov (Chmykhov, 1993), the
burial structures and burial terminology are well-known cosmic symbols and reflect the most
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conservative view of a particular people about the world. Hence, the etymological sequence
of the term “to bury” provides the following meaning “to protect, to eat (i. e. to hide food
in the middle)” (Fassmer, 1983), which is close to the Proto-Slavic xorn “to eat”, the Slavic
Khors “sun” (Toporov, 1989, p. 58). The word “to bury” (khoronyty) is also etymologically
close to khoramyt “to build”, chorus “house, building, protection”, temple “cult building or
church” (Fassmer, 1983). The process of construction, and, accordingly, protection of the
designed, closed, organized world from the unorganized (Cosmos from Chaos) (Bayburin,
1983, pp. 55-75), which is confirmed in the etymological proximity of the Slavic temple, and
the Greek chora — “possession, country” (enclosed space), Greek chorus (a group of dancers),
the Slavic round dance (a group of dancers in a circle), the Proto-Slavic and Prohetian /ord
“kind” (a limited group of people), Ossetian khor “sun”, the Slavic khors (god of the sun),
derived from Iranian /orset the sun, (Popovich, 1985, pp. 13—24), but which at the same time
can be close to the Slavic “khorovod”.

A circle is one of the oldest symbols of a protected, organized space. These are protective
circles against evil forces, circular detours (bypasses) around a new house, destruction of
villages during the plague in the Slavic tradition. At the same time, according to A. Bayburin
the Slavic term — crown/wreath “the first trunks tied into a log” (Bayburin, 1983, pp. 55-60),
initially denoted the same circle. The Polish obejscie, the Ukrainian obistia — “places that go
around in a circle”, “estate, manor”, again give a closed curved line — a circle, i. e. a solar sign.

It should be also noted that in the Slavic tradition, both mounded and moundless burial
grounds were called kolomyshcha popularly (Kotlyarevskiy, 1968), i. e. a gathering of circles.
The following elements of burial structures as barrows — rivchaks, cromlechs, crepe ids — also
bear the solar circle symbolism. The following actions as sprinkling the deceased with grain,
where the grain was “a ray of the sun” indicated an ethnographic funeral rite connection
among the Slavs with the cult of the sun, a heavenly fire (Danilenko, 1974, pp. 8-15). At
the same time, such ritual actions as burning a funeral building, cremating the deceased,
placing them in a vessel, using a boat or a sleigh instead of a bed, involve numerous symbols
duplication of the same idea of the world solar model, an inverted reflection of which is
the Afterlife of the dead. At the same time, there is connection of the sun worship calendar
holidays, Christmas and Whitsun, Ivana Kupala, Masliana with the cult of ancestors, and
therefore with the Afterlife in Slavic ethnography.

The idea of the world of the dead as a solar world was preserved in the relics of a
mythological worldview of both the Slavs and the Iranians. In the Slavic tradition, there
were the following figures, who appeared constantly: Alatyr, Zlatyr, and Bil-horyuch kamin’
(stone), on which there was either Bis or Solchak (the Sun); the riddles about the sun, in
which the way to the other world was coded as the way to the trydev’iate zolote tsarstvo
(the thirty-ninth golden kingdom); the fairy tales heroes of the Fenist type — Yasnyi Sokil (a
Bright Falcon), Zorky and the others, who visit the trydev’yate zolote tsarstvo (the thirty-ninth
golden kingdom) (Propp, 1986, pp. 281-287); as well as mythological complexes associated
with the ladybug — the sun (Toporov, 1981), the poppy, the Kupala rites (in general, connected
with the idea of death — the birth of the sun), in which the symbolism of a wreath dropped on
the water is associated with happiness and unhappiness, life — death, wedding — divorce, etc.
As, such a wreath was a symbolic image of the same sun travelling across the world ocean.

The scholar D. S. Raevskiy interpreted the rite of circumambulation on horseback in a certain
territory, which could be found in the Scythian ceremonial tradition, as circumambulation of
Kolaksai, the “Sun-king”, the sacred territory of Exampai (Raevskiy, 1977, pp. 126-137).
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Therefore, this rite also modelled the universe in the form of a solar circle, in addition, Herodotus’
story about the country of the Hyperboreans, in which Apollo (the god of the sun) reigns, also
belongs to the Scythian mythological tradition of Scythian ideas about the Aafterlife (Bongard-
Levin & Grantovskiy, 1983, pp. 66—75), i. e. about the world of the kingdom of the sun. The
Ossetian epic about the Narts also directly connects the sunny hero with the other world. Hence,
in the legend about the journey of Sozyrko (the Sun) to the underworld, it was said that he drew
a circle with the ring he received in the world of the dead and created a steel palace, i. e. the
same simulation of the world in the form of a solar circle happened again (Sozyrko = Sun = ring
= circle = steel palace). At the same time, the simulation was carried out by an object (ring-sun),
which was related to the world of the dead by its origin. And in another place, Sozyrko was
a solar hero, who had under his power the wheel of Balsah (the sun) in the land of the dead,
(Narty. (1957). And finally, the idea of Mitra (the sun) as one of the dead souls’ judges was
preserved in the Avesta (Makovelskiy, 1960, pp. 40—45).

The Old Ruthenian New Testament apocrypha “Khodinnia Bohorodytsi po Mykakh”
placed the god Khors (along with other pagan gods) in hell (Toporov, 1989, p. 58), which
was quite logical in light of the paganism condemnation by Christian ideology. But, probably,
there was also a reflection of something else, in particular, pagan ideas about the nature of
their gods. The location of Khors in hell as one of the Afterlife components, where the sinners
suffer, to some extent explained the etymological proximity of Khors to the word “to bury”.
It should be noted that the Khors connection with khor(o)khor — the designation of a rooster
(Toporov, 1989, p. 58), a bird of the sun, but also a mandatory sacrificial animal in the rite
of commemoration of the dead. In our opinion, the plot from “Slovo o Polky Thorevim”
about Kniaz Vseslav, who crosses Khors road at night as a wolf, also pointed at the Afterlife,
nocturnal, image of this sun god.

Thus, the solar model of the universe idea was able to be designed not only in the Iranians
funeral rites, but also of the Slavs on several symbolic levels: sun=vessel; sun=home (grave);
sun=horse; sun=circle of cromlech, rivchak, crepid, mound perimeter, etc. It should be noted
that the the sun-universe idea modelling in both traditions in the funeral rite, in different
chronological periods, could be duplicated at different levels in the same funeral rite, burial
structure. For example, we can mention the typical Scythian burials: in a mound with a rivchak
and a cromlech, in a mound with a rivchak or a cromlech and a burial chamber filled with a
wheel, cultic burials of children in amphorae, pots, burials in a crypt with the image of a winged
horse and a solar sign in Scythian Naples, burials with a horse or horses. Accordingly, these were
mound burials with cremation, cremation in a pot, mounds with rivchaks and crepids, burial in
sleighs, boats, sprinkling the deceased with grain, and, finally, in the cremation ceremony itself
among the Slavs and their ancestors. It is possible that the idea of the sun — the world of the dead
also found its expression in the numerous burials of the steppe Scythians with gold objects,
where gold is a renowned symbol of another world (Propp, 1986, pp. 192-202).

The Conclusion. Taking everything into account, it can be stated that the sun in the
ideas of the ancient Slavs and their ancestors, just like the Indo-Iranians, was recepted as an
all-powerful deity that rules both the world of the living and the world of the dead, i. e. the
universe as a whole. It is exactly how Surya acts in the Rigveda, who in the image of Vishnu
supports all the worlds (where Vishnu is the god of three spheres, who has a world instead of
a body) (Rigveda, 1.21.154). We could make an assumption that in the Slavic mythological
tradition, the equivalent of Surya-Vishnu could be the mysterious Slavic Trojan in the “Slovo
o Polku Thorevim”, the essence of which was revealed in Yaroslavna’s cry: “Svitle I try-svitle
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sontse (Bright and three-bright sun)!” — in this context the sun shone in the three worlds.
At the same time, depending on the functions of this deity, the place of its action, it could
bear different names, for example, different parts of the earth in the Avesta. The two solar
gods, Khors and Dazh(d)god presence in Volodymyr’s pantheon was a vivid example such a
division of functions, where Khors was the Afterlife sun, and Dazh(d)god was the day sun.

It should also be noted that initially the sun identification with the universe could be
connected with the sun representation in the Indo-Iranian and the Slavic traditions as
a feminine principle that holds the world in itself like a fetus. The Scythian equivalent
of the Indian Surya, a female solar deity, was most likely Tabitha, who, according to
D. S. Raevskiy, embodied the entire Cosmos and was closely connected with the solar
symbolism (Raevskiy, 1977). In turn, the Slavic folklore tradition also preserved the image of
the female solar deity Solon’ (the sun is a woman), Lada. There was recordered the distinction
between “round”, internal, feminine, associated with female fire goddesses and the home fire,
and “four-cornered” fire, associated with the male principle and the sky in the Indo-European
mythological tradition (Toporov, 1991, p. 531). But the much greater archaism of round
houses, compared to rectangular ones, the long thousand-year tradition of burying the dead
in round mounds, often surrounded by mounds with rounded structures, early oval burial pits,
the thousand-year-old symbolism of modelling the world in the form of a solar circle (wheel),
allowed us to claim that a replacement took place a male symbol in a patriarchal society of
an earlier female symbol of the sun, heavenly fire, the universe, and the level of sacredness
of this symbol was also lowered.

Thus, it is legitimate to assume that the image of the sun, which was presented in its
various manifestations, was in both the Indo-Iranian and the ancient Slavic mythological
systems one of the significant, and perhaps the most crucial model of the universe, which was
expressed through various symbols (among which dominated circle-wheel), which could be
duplicated. On the one hand, such closeness of the Indo-Iranian and the Slavic ideas regarding
the modelling of the world in the pre-Christian period was due to a more or less common
Indo-European mythological heritage, and on the other hand, to the long-term proximity of
the Slavs and their ancestors to various Iranian-speaking peoples during the period between
3000 BC — the 10th century AD, in connection with which a number of solar gods with Indo-
Iranian etymology emerged in the Slavic pantheon: Svaroh, Dazhbog, Khors, Veles, Perun.
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