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THE JUDEO-CHRISTIAN POLEMIC BETWEEN THE KARAITE SCHOLAR
ISAAC BEN ABRAHAM TROKI AND THE PROTESTANT THEOLOGIAN
MARCIN CZECHOWIC IN THE BOOK HIZZUQ ' EMUNA

Abstract. The aim of the research. The article focuses on the analysis of the polemic between the
Karaite Judaism — characterized by the recognition of the written Law of Moses and rejection of the
Talmud — and Christianity — the most widely practiced religion in the Polish-Lithuanian territories
of Eastern Europe. The research methodology is based on the search and comprehensive study of
primary sources on the religious history of Eastern Europe. The Scientific Novelty. The study on the
Judeo-Christian polemic between Isaac ben Abraham Troki and Marcin Czechowic is significant for
reconstructing the religious life of Karaites and their relations with Christians in Polish-Lithuanian
society. The Conclusions. The article confirms that the Karaite scholar and polemical writer Isaac
Troki, who was well acquainted with Polish and Latin theological literature, succeeded in demonstrating
the authors creed and exegetic skills in contrast to Catholic and Protestant beliefs. In response
to anti-Jewish accusations as a result of strong differences in the understanding of Gods law, the
Karaite author managed to disprove the allegations and wrote “Hizzuq 'Emuna”, where he questioned
Christian dogmas. The analysis of the historical and theological aspects of “Hizzuq "Emuna” through
the lens of Polish Protestant reformer Marcin Czechowics book “Christian Conversations (Pol.
Rozmowy Christanskie)” lead to the conclusion that strong critical writing against Jews paradoxically
contributed to the spread of Karaite dogmas among Protestant scholars.
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IOJIEO-XPUCTUSAHCBKA MOJEMIKA KAPAIMCBKOT'O BUEHOTI'O
ICAAKA TPOIBKOI'O TA MIPOTECTAHTCBKOI'O TEOJIOTA
MAPTIHA YEXOBIIA B KHU3I XI33YK EMYHA

Anomauyin. Mema cmammi — npoananizyeamu noiemixy Misie KapaimMcoKum iy0aizmom, SKuil IpyH-
Myemuvcsi Ha BU3HAHKI nucbM0o6020 3axony Moiices i giokudanni Taamyody, ma HabinbW WUPOKO PO3-
N0BCI00IHCEHOIO peNlicielo Ha NONbCLKO-TUMOoecbkux mepumopisax Cxionoi €sponu — XpucmusHcmeom.
Memooonozia 00ciorncennn 6a3yemvbCs HA NOUWLYKY MaA 8CeOIUHOMY BUSUEHHT nepuioodicepel peieii-
noi icmopii Cxionoi’ €eponu. Haykoea noeusna. Jlocniodcens 100e0-Xpucmusancokoi noiemiku misic
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Icaaxom 6en Aepaamom Tpoxi ma Mapminom Yexosiyem € anxiciusum 0isi peKOHCMPYKYIi penieiti-
HO20 JCUMMA KAPAIMI6 ma IXHIX CMOCYHKIG i3 XPUCMUAHAMU Y NONbCLKO-TUMOBCOKOMY CYCRINbCMEI.
Bucnosku. Y cmammi cmeepoiicyemscsi, wo KapaimcoKomy 64eHomy ma noiemMivHomMy RUCbMEeHHUKOBE
Icaaxy 6en Aspaamy Tpoxi, axuil 0oOpe 3HABCS HA NOALCHKIL Ma AAMUHCHKIL 6020CI08CHKIL Aimepa-
mypi, 60an10cs NPOOEeMOHCIMPYBAMU ABMOPCbKe KPeoo Ma eK3e2emuiti HA8U4KU Wooo KamoauybKux
i npomecmanmcoKux 8ipy6ans. Y 6i0nosiob Ha AHMUEBPEUCHKI 36UHY8AYUEHHST BHACTIOOK 3HAUHUX PO3-
bidicnocmetl y posyminni 3axony boea kapaimcvruili agmop cnpocmyeas 36uny6a4ents i Hanucas KHU2y
“Xiz3yk emyna”, 0e nocmagug nio CyMHi6 XpUCMUAHCLKI doemu. Ananiz icmopuunux ma 6020¢106-
cokux acnekmis “Xizzyk emyna’” Kpizb npusmy KHueu nOIbCbKO20 NPOMECMAHMCKO20 pedpopmamopa
Mapmina Yexosiya “Xpucmusmcoki posmosu” (nonvcwvroio “Rozmowy Christianskie”) noxasye, wo
Kpumuuna aimepamypa ujo0o €6peig 3HayHo NOCNPUALA NOWUPEHHIO KapaiMCbKux 0oemamis cepeo
npomecmanmcbKux yueHux.
Knrwuosi cnosa: xapaivcoka nimepamypa, Icaax Tpoyvkuii, Mapmin Yexosiy.

The Problem Statement. The Karaites of Eastern Europe have a peculiar historical fate.
For centuries, they have contributed their share to the treasury of European spiritual and reli-
gious wealth, remaining an exceptional sect of followers of the pure Mosaic doctrine without
recognizing the Talmud. The publication of the work of Hizzug 'Emuna by Isaac ben Abra-
ham Troki (1533 — 1594) stirred up the Christian world and undoubtedly caused an increase
in Judeo-Christian controversy. The study of this extremely sensitive topic is marked by for-
midable religious contradictions, so its objective study in the context of Christian literature
will help to restore the integrity of historical memory.

The Analysis of Recent Researches and Publications. The biography and legacy of the
Karaite scholar Isaac Troki is covered in the studies of Jacob Mann (Mann, 1933), Isaac Si-
nani (Sinani, 1890), Golda Akhiezer (Akhiezer, 2007), Rafat Witkowski (Witkowski, 2007)
and Mariusz Pawelec (Pawelec, 2009). In particular, Mann published valuable manuscripts
from the collection of Abraham Firkowicz, which contain biographical information about the
scholar. Akhiezer made a critical analysis of the discourse of the Karaite-rabbinic polemics of
Isaac Troki. The topic of Judeo-Christian polemics of Protestant reformer Marcin Czechowic
regarding the vulnerability of Jews and Christians to the question raised has remained in a
dusty corner, mostly untouched by researchers.

The purpose of the article is to study the features of the Judeo-Christian controversy
between Karaite scholar Isaac Troki and Christian reformer Marcin Czechowic on the basis
of the book Hizzuq '’Emuna by Isaac Troki.

The Statement of the Basic Material. The name of Isaac ben Abraham Troki is im-
mortalized in Karaite literature, and his activity is closely linked to the cultural life of the
Grand Duchy of Lithuania and in the background of various confessional mosaics in the
Commonwealth. The future theologian, polemicist, writer and poet was born in Troki in
1533 and died there in 1594'. Due to the absence of credible historical sources, except
for his three letters written to Isaac son of Israel from 1558 and to Galician hazzan Judah
son of Aaron for the period 1581 — 1583, some biographical information from his own
book Hizzug ’Emuna and the book Dod Mordekay by Mordecai ben Nisan (grandson of
Simha, brother of Isaac), the life of Isaac Troki remains a mystery. He is known to have
studied Scripture and Hebrew literature under the guidance of Zephaniah son of Mordecai,
whose name was certified by the hazzan in Troki in 1528. He studied in Christian schools

! Jacob Mann suggested that Mordecai ben Nisan, who lived a hundred years later, indicated a false date of death
in 1594, and that according to Zerah ben Nathan, it should fall to 1586. Accordingly, the years of life must also be
shifted to eight years, ie the date of birth is 1525 (Mann, 1972, pp. 591, 726-727, 1181-1187, 1475).
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where he mastered Latin and Polish. The profession of doctor was probably acquired in
the medical department of a Christian educational institution. In 1553, at the age of about
202, Isaac was appointed secretary of the Lithuanian Karaite Council (similar to the rab-
binic Va’ad Medinat Lita). On this occasion, he was also delegated the responsibilities
of a dayan (judge) in beit-din and in conjunction with the shofet for one year. Isaac was
married, but apparently did not have children, as he addressed his will to his wife, several
brothers, and student Joseph ben Mordecai Malinowski (Sinani, 1890, p. 164; Bersohn,
1905, pp. 72—73; Szczucki, 1961, pp. 132—-133; Zajaczkowski, 1962, pp. 193—-194; Mann,
1972, pp. 591-592, 715; Schreier, 2002, pp. 65-66; Pawelec, 2009, pp. 3—4; Witkowski,
2007, p. 62; Akhiezer, 2007, pp. 438—439; Nemoy, 2007, pp. 155-156).

The immortal legacy of Isaac Troki’s Hizzug 'Emuna (Strengthening of the Faith) is con-
sidered one of the highest pinnacles of Judeo-Christian polemical literature. Even as a young
man he was a well-educated person and author participated in numerous religious discus-
sions, refuting anti-Jewish accusations and demonstrating a deep ethical conviction of the
truth of the Jewish faith. However, only at the end of his life did he begin to record his views,
thoughts, and arguments, giving his work the form of a coherent text that earned him recog-
nition and fame. An unexpected death prevented him from completing his writing, but his
student and successor, the aforementioned Joseph Malinowski from Troki, was able to finish
the work, edit the text, and compile an index®.

The printed edition of Hizzug 'Emuna first appeared as a Latin translation, prepared by
orientalist and polyhistor, professor at the University of Altdorf, Johann Christoph Wagen-
seil. He included it in his work 7ela Ignea Satanae. Hoc estarcani et horribiles Judaeoru-
mad versus Christum Deum et Christianam religionem libri (Flaming Arrows of Satan, that
is, the secret and horrible books of the Jews against Christ, God, and the Christian religion),
published in 1681 in Altdorf. Translations into English (Faith Strengthened’, trans. Moses
Mocatta (London: Privately printed, 1851)), German (Befestigungim Glauben, trans. David
Deutsch (Sohrau: Selbstverlag des Herausgebers, 1865)), and Spanish (trans. Isaac Attias
(Hamburg, 1621)), Dutch (trans. Daniel de la Pania (1729)), French (Rotterdam, 1730) and
Portuguese (Shelomoh Benvenisti, end of the eighteenth century) languages subsequently
appeared in European religious literature (Akhiezer, 2007, p. 437).

When working on Hizzug 'Emuna, Isaac Troki realized that he wrote in the period of a
most turbulent religious controversy on Polish lands between various Christian currents, and
considered it a personal duty to advocate for the Jewish religion. It was unacceptable him
that Christian theologians would spread hostile ideas against the Jews, who did not confess
Jesus Christ. The polemical work consists of two parts, which are respectively divided into
fifty and hundred sections. In each of these, the author presents a question from a Christian
scholar and gives an answer—some examples: “Why do Jews not believe in Jesus as the Mes-
siah?” or “Does Jesus deny requirements involved in keeping Kosher?”” or “Does a stay in

2 At the age of 28 according to the early dates of life (Mann, 1972, pp. 769790 (Proceedings of the Assembly of
the Karaites of Troki (1553 C. E., ratified in 1568 C. E.) [2. Firkowicz Collection, No. 221, marked 85-87]), 591, 1475.

31t should be emphasized that Simha Isaac Lutski claimed that Isaac Troki also wrote two works on the Karaite
ritual law “Qiddus ha-hodes” (“Sanctifation of the New Moon”) and “Hilkot Sehita” (“Rules of Ritual Slaughter”).
“Qiddus ha-hodes” focuses on the theme of the new moon, an important component of the technique for obtaining
the Karaite religious calendar, with reference to the work of Gan 'Eden (Garden of Eden) by Aaron the Younger
of Nicomedia. “Hilkot Sehita” is written in the form of questions and answers about the rules of animal slaughter.
In addition, Isaac Troki wrote several religious hymns that were part of a prayer book published in Vilnius in 1892
(Pawelec, 2009, p. 4).

4The text is not fully translated, often paraphrased by the author.
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exile not confirm the fact that Jesus is the Messiah?”” or “Will Israel not be restored after the
destruction of the Second Temple?”.

Isaac Troki undoubtedly studied Karaite literature thoroughly, read the Talmud and rab-
binic literature (by Saadia Gaon (882 — 942), Maimonides (1135 — 1204), Judah Halevi
(1050 — 1141), Judah HeHasid (1150 — 1217) and Rashi (1040 — 1105)), but this knowledge
was not enough in order to make persuasive arguments. The Karaite author became acquaint-
ed with the works of anti-Trinitarian authors who denied the dogma of the Holy Trinity: Nic-
colo Paruta (153? — 1581), Marcin Czechowic (1532 — 1613), Szymon Budny (1530 — 1593)
and Marcin Bielski (1495 — 1575). It additionally enabled him to use the “logical arguments™
of anti-Trinitarian theologians against them (Witkowski, 2007, pp. 63—64; Schreier, 2002,
pp- 68-69) and to emphasize the complexity and contradiction of the entire Christian world
(Isaac Troki, 1705, pp. 31-32):

DOV WHRUIPT NN W PY PN CTTIR N2 CIRTNN0 NI UMK DD ONWR RIPIT D0Inn 7277 120 T 0Taw
X277 MTAR2 PO WD 120 WK 11902 RYD W13 O 2N0W AN 23 12w NNNK 0N0T M MR DT L 5m®S

W2 2w 2w WPRPT 1902 PN PO DI 1N MW DTIRD W1 13 73T 2771 0T 1IN K 7 a0 KpIe
N7 7Y D AT D 3 MW KW WK 11902 190 23w 1) N7 1 NIRY NPRIL WY OPRRD NPT M0 '3 R0 K179
23 7702 1902 AR 72,230 MIN2A YR IR 0027 191 .07 1193 KR DORCIR 00 WK Wi CInRn DR 92 202,00
PV T TPYN WP TRND DR
In our generation, there are already many theologians from so-called in their language
the Ebionite sect, the Socinian sect, and the Arian sect, who have split into two sects: Cal-
vinist and Lutheran. They acknowledge the oneness of God, blessed be He, and reject the
doctrine of the Trinity. This is exactly what the theologian Niccolo Paruta wrote in his book,
composed in the Latin language about the unity of the Creator, may He be blessed, called
in their language De Uno Vero Deo, in which he explains ,,the oneness of God”. Similarly,
the theologian Marcin Czechowic in his book Rozmowy ‘Conversations’, written in Polish,
in the second chapter rejected the view of the Trinitarians, relying on strong evidence from
Scripture and brain. And also in his book entitled Three Days from page 28 to page 67 he
invalidated all the evidence of Trinitarians which they took from the Gospel. Also, many
theologians from the above mentioned sects — each in his book — have completely denied all
the evidences of Trinitarians, and that is enough for this case.

Protestant theologian Marcin Czechowic was at the head of the Socinian movement of the
community of anti-Trinitarians in Lublin, the so-called Ecclesia Minor. In 1575 he published
in Cracow Rozmowy Christianskie. Ktore z greckiego ndazwiska, Dialogami zowiq (Christian
Conversations, called in Greek Dialogues) between a teacher and a student, and proclaimed a
readiness for martyrdom for faith, renunciation of private property, and humility in the face of
persecution. While teaching that a Christian’s life should be characterized by faith, hope, love,
humility, kindness, truth, justice, Czechowic did not restrain himself in critical and abusive state-
ments about Jews: “stubborn Jews (vporni zydowie)”, “unfaithful Jews (niewierni zydowie)”,
“freaky Jews (zydowie tak wykretni)”, “foolish fleshly Jews (glupi ¢ielelni zydowie)”, “Jewish
loot (zydowlkie brednie)” (Czechowic, 1575, pp. 30, 67, 76, 116, 122). He tried to prove that the
Jews’ denial of Jesus as the Messiah was unfounded, and though they studied the Scriptures, they
did not understand it because they did not ask God for understanding. Czechowic condemned
some rabbis who claimed “many false gossips about our New Testament and about our Lord
Jesus Christ (plotek wiele ktamliwych o nowym nalzym teltimencie y o nafzym Panie Iezulie
Chriltufie)” (Czechowic, 1575, p. 70), and stated that “it is a hard thing for a Christian to convert
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a Jew, and I do not know if it is more difficult than to teach a wolf not to kill sheep or a cat not to
catch mice (Trudna to ieft rzecz Zyda Chriltidninowi nawro¢i¢ 4 niewiem by nietrudniey(za niz
wilka od mordowania owiec abo kota od chwytania mylzy oduczy¢)” (Czechowic, 1575, p. 67).

Isaac Troki categorically denied all the allegations made towards the Jews. Based on the ideas
of Czechowic, he rejected the doctrine of the divinity of Jesus, considering him only a perfect man.
Although most Christian theologians, on the basis of Gen. 1:26, “Let us make man in our image, af-
ter our likeness®”, explain the doctrine of Trinitarianism, the Polish theologian in the section “About
Jesus Christ (O Iezulie Chriftufie)” rejected the Holy Trinity dogma by explaining the names of
God ’Elohim and ’Adonay in the light of the New Testament in terms of grammar and logic; in his
opinion, none of the names testified to the existence of the Triune God as three persons. Isaac Troki
refuted the view of the plurality of God from the plural verb na ‘ase (let us make) on the basis of the
following verse Gen. 1:27, “God created man in his own image”, where the verb appeared in the
singular “and [He] created” and “in his own image”, and not “‘and [ They] created” and “in their own
image” as might be expected. Without conceding or believing the grammatical arguments to be per-
suasive, the Karaite author presented a whole list of biblical verses that proved the absolute oneness
of God: “Unto thee it was shewed, that thou mightest know that the LORD he is God (Elohim®);
there is none else beside him” (Deut. 4:35), “Hear, O Israel: The LORD our God ('Eloheynu) is
one LORD” (Deut. 6: 4), “I, even I (’Anoki), am the LORD; and beside me there is no saviour”
(Isa. 43:11), “O LORD, there is none like thee, neither is there any God (’Elohim) beside thee”
(1 Chron. 17:20) (Isaac Troki, 1705, pp. 29-30; Czechowic, 1575, pp. 16-17).

The use of the plural in the word God (’Elohim) was explained by the Karaite author that the
word signified not only the Most High, but also angels and human authority (Czechowic, 1575,
pp- 14-15). In the story of the birth of Samson after the departure of the angel, Manoah told his
wife that “we have seen God (’'Elohim)”, calling the messenger of God — the angel of the Lord
(Mal’ak ’Adonay) — the name of God (’Elohim) (Judg. 13:21-22); in the laws on compensation,
the obligation was to bring a case before God when it concerned human authority: “the master of
the house shall be brought unto the judges ('Elohim)” (Ex. 22:8). The question still remains unre-
solved in the consideration of the speech of the Almighty to Moses, when He said, “I have made
thee a god ('Elohim) to Pharaoh” (Ex. 7:1) (Isaac Troki, 1705, p. 113).

In the Scriptures, besides the word God (’Elohim) in the plural, the word God (’Eloah’) ap-
pears in the singular. In the Bible one can find: “he [Jeshurun] forsook God (’Eloah) which made
him” (Deut. 32:15), “consider this, ye that forget God (’Eloah)” (Ps. 50:22), “Is there a God
(’Eloah) beside me?” (Isa. 44:8). Numerous use of the word 'Eloah in the singular refutes the
consideration of the plural "Elohim as an argument of faith in the Trinity (Isaac Troki, 1705, p. 29).

Similar grammatical arguments were used in the analysis of Isa. 7:14, “Behold, a virgin
(ha-"alma) shall conceive”. Isaac Troki stated that in the above verse, the word ha-alma means
a young woman, not a virgin or maiden, as is customary in Christianity. The author explained
that in Hebrew, there were two expressions Ahan-na’ara and ha-’alma used to delineate a girl or
a virgin and a married woman, such as: “And let it come to pass, that the damsel (han-na ara) to
whom I shall say” (Gen. 24:14) and “when the virgin (han-na’ara) cometh forth to draw water”
(Gen. 24:43). In some cases, the word Aan-na’ara was used to describe a girl: “And the damsel
(han-na’ara) ran, and told them of her mother’s house these things” (Gen. 24:28), and in other

3 All biblical verses have been taken from the King James Bible.

¢ In printed copies of Hizzug 'Emuna, the word God is recorded as 'Elogim. This article uses Biblical quotes
from Biblia Hebraica Stuttgartensia, which is why the word God is written as "Elohim.

" In printed copies of Hizzuq '’Emuna, the word God is recorded as 'Eloaq. This article uses Biblical quotes from
Biblia Hebraica Stuttgartensia, which is why the word God is written as 'Eloah.
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cases to describe a married (young) woman: “Whose damsel (han-na’ara) is this?” (Ruth 2:5).
According to Isaac Troki, a similar analogy can be applied to the word /a- ‘alma, which may refer
to a girl: “the maid (ha- ‘alma) went and called the child’s mother” (Ex. 2:8), just like the young
wife (Isaac Troki, 1705, p. 47).

The Karaite author presented the historical background of the verse when, during the reign of
King Ahaz of Judah, an army of king Rezin of Aram, along with an army of king Pekah of Israel,
went against Jerusalem. To add to the courage and bravery of Ahaz, God sent the prophet Isaiah,
who announced that Jerusalem would not be conquered and that Samaria and Damascus would
be devastated. Isaac Troki believed that the fact of Ahaz’s inclusion in the prophecy of the birth of
Jesus or inclusion of the birth of Jesus in the prophecy of Ahaz’s victory seemed counter-intuitive.
Isaiah prophesied of the misfortunes that would come upon the hated kings for sixty-five years:
“For the head of Syria is Damascus, and the head of Damascus is Rezin; and within threescore and
five years shall Ephraim be broken, that it be not a people” (Isa. 7:8) which had its beginning not
immediately after their proclamation, but after the birth of the prophet’s son.

According to the Karaite scholar, during the prophecy, Isaiah’s young wife became pregnant
and gave birth to a son, who was firstly given the name "Immanu 'El (God with us), and then called
Maher Salal has baz (Make haste to take away the prey®): “For before the child shall have knowl-
edge to cry, my father, and my mother, the riches of Damascus and the spoil of Samaria shall be
taken away before the king of Assyria” (Isa. 8:4). At the same time, it should be emphasized that
the Christian theologian Czechowic focused on the analysis of the meaning of the words young
maiden (ha-"alma) and virgin (betula) and drew attention to the use of the definite article (ha-):
“Teacher. And how do those who explain Isaiah’s wife and son prove it? Student. Based on what
is written in section 8:3 below, we have that the prophet Isaiah himself says that he approached her
or to the same (since there is also a definite article (ka-), as in the above section 7:14 ha-’alma).
“She conceived, and bore a son” indicated that it was a prophetess — his wife (NAVCZYCIEL.
A czymze tego dowodza ¢i ktorzy to o zenie y [ynu Ezdialzowym wyktadaia. VCZEN. Tym co
potym w kap: 8. ¥ 3. napilano mamy gdzie tak [am Ezaialz Prorok mowi y przyftapitem do teyabo
do oney (bo tez takze ieft tam artykut Haiedia iako y wyzlzey kap. 7. ¥ 14. ha Alma). Proroki-
ni y poczetdy v rodzita [yna: przez ktora Prorokinia zone iego rozumieia)” (Isaac Troki, 1705,
pp- 47-49; Czechowic, 1575, p. 134).

Isaac Troki tried to convince his readers that the Law of Moses was not temporary, there
was no limited period before the arrival of Jesus from Nazareth. The author denied that Jesus
abolished the law of Moses and gave his followers new commandments. In doing so, he rejected
the Christians’ explanation that the Sinai commandments and prohibitions were characterized by
high rigor, and their fulfillment turned out to be a completely or partially impossible task, as it was
written in Matt. 5:17—18: “Think not that [ am come to destroy the law, or the prophets: I am not
come to destroy, but to fulfil. For verily I say unto you, till heaven and earth pass, one jot or one
tittle shall in no wise pass from the law, till all be fulfilled” (Isaac Troki, 1705, p. 44).

The Karaite author paid special attention to observing the weekly peace day of Shabbat abol-
ished by Christians. In his understanding, it is completely illogical to deny the persuasive arguments
of Scripture, to change the correct interpretation of the text, seeking evidence for the benefit of the
Sunday, and to persuade those who firmly believe to accept the possibility of breaking the command-
ment of God which says that the seventh day is a Shabbat for the Lord (Isaac Troki, 1705, p. 45).
However, the voices of the Apostolic Fathers were stronger and, as Czechowic himself wrote, a new
meaning and new vision was implemented in the Shabbat (Czechowic, 1575, pp. 70-71):

8 Translation from Douay-Rheims Bible.
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4 czemulz z nami [Rabinami] Soboty nie $wig¢-
i¢ie ani zachowywacie tak iako Bog w zakonie
rofkazal? ale on¢ odrzu¢iwlzy radlzey Papieza
Rzymlkiego [fuchadie: ktorego [obie na ziemi

za Boga iednego macie... Szabat y ceremonie
inlze byly zwierzchownym tylko podobienftwem
rzeczy przylztych... 4 nie [Ama wlalhg chwala
Boza: to kazdy [tad pozna¢ moze: 1z ilekro¢
zydowie na nim fie fAmym zawie(zali & zakonu
nieprzyltrzegali catym [ercem tedy [ie oto Bog na
nie gniewat [zabaty ich y ofiary ktore hoyne czy-
nili precz odmiatal: y na nie patrza¢ niech¢iat...
ten zydowlki [zabat ielt iedng malzkérg abo
dzie¢innym igrzylkiem bes (kutku y chwaly
Bozey.

[The question from rabbis] Why do you not
keep the Shabbat with us, or obey, as God
commanded in the law? But rather, by rejecting
it, you listen to the Roman Pope whom you
consider to be the only God... [Answer] Shabbat
and other ceremonies were only a superficial
resemblance to things to come... and not the
mere glory of God. Therefore, everyone can
know that whenever the Jews were focused on
only one [Shabbat], but did not obey the Law
with their heart, then God was angry with them
for their covenants and sacrifices they willingly
performed and did not want to look at them... this
Jewish Shabbat is a complete abomination or a
child’s toy without the effect and glory of God.

It is worth mentioning that during the Council of Laodicea of the Christian Church, which
took place around 336 and laid down the basic rules of church administration and Christian
piety, observing the Shabbat was cancelled (Geiermann, 1934, p. 50). Isaac Troki, referring
to the book by rabbi David Gans Semah David, mentioned this Council, though he mistook
the date of its holding, and expressed his dissatisfaction with the holiness of the Sunday ac-
cepted in the Christian world (Isaac Troki, 1705, p. 45):
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that the Torah did not annul its words even after the time of Jesus, who himself and all
of his disciples kept the Shabbat, and five hundred years after Jesus the Pope came and
commanded to observe Sunday instead of the Shabbat, as explained in the chronicle Semah
David. Therefore the Shabbat day is holy itself by God’s power, and not just for the sake of
rest, as is customary to think. As the scripture says, “See, for that the LORD hath given you
the Shabbat, therefore he giveth you on the sixth day the bread of two days” (Ex. 16:29).

Undoubtedly, the decision to abolish the sanctification of the Shabbat was unacceptable
to Isaac Troki as much as the decision to abolish the circumcision, which was a sign of a
covenant between God and the people of Israel. He could not accept the words of Czechowic
that “it is revealed in the word of God that circumcision, like Shabbat, finds its end in Christ,
and is unnecessary for believers (to ffowem Bozym okazdno bedzie iz obrzelka iako y [zabat
iuz [woy koniec w Chriltulie wzigta 4 iz iuz wierzacym nic nie ieft pozyteczna)” (Czechowic,
1575, p. 73), and he agreed as to the new one — meaning the circumcision of the “foreskin of
your heart” (Deut. 10:16). Isaac Troki underlined the fact of such practices’ existence in the
apostolic times, and recalled the story of Timothy from the New Testament. It is well-known
that the apostle Paul circumcised Timothy, the son of a Jewish mother and a Greek father,
according to Jewish tradition, so that they both could proclaim the gospel among the Jews
who were aware of his Greek lineage in the paternal line: “Him would Paul have to go forth
with him; and took and circumcised him because of the Jews which were in those quarters:
for they knew all that his father was a Greek” (Acts 16:1-3). And to the rhetorical question
posed by Czechowic: “Let the unbelieving Jews, Turks and Tatars circumcise themselves as
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they wish, and what is it to us? (Niechay fie idko chca niewierni zydowie Turcy y Tatarzy
obrzezuig na ¢iele 4 co nam do tego?)” (Czechowic, 1575, p. 76) Isaac Troki wrote that if,
after the death of Jesus, circumcision had taken place, then this requirement of the Law of
Moses could not get outdated and remained relevant to today’s society.

The Conclusions. In summary, it should be pointed out that the controversial work
Hizzug '’Emuna by Isaac Troki is a most striking example of the defence of the Jewish reli-
gion. Through his personal efforts, the Karaite scholar was independent in the study of the
Holy Scriptures, skillfully displaying his knowledge of both the New Testament and Chris-
tian literature. Marcin Czechowic’s total rejection of Judaism and his religious intolerance
could not leave Isaac Troki indifferent. Troki not only acquainted himself with the accusa-
tions made against Jews, but he also responded to them without fear, showing his exceptional
rhetorical skills. He dared to assure readers in the supremacy of Judaism by the light of the
Karaite doctrine, and also worked toward the refutation of Christian dogmas by the words
of the same anti-Trinitarian writer. It is hoped that further literary critical analysis of Hizzug
"’Emuna will enter into the essence of Judeo-Christian discussion and to recreate a fuller his-
torical understanding of Polish religious society in the sixteenth century.

Appendix (fragments from Hizzug ’Emuna (Isaac Troki, 1705, pp. 12-14))
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One Christian scholar asked me, saying to me: “Why do you, Jews, not want to believe
that Jesus Christ was the Messiah, testified by true prophets, in whose words you also be-
lieve?”

And this was my answer to him: how do we believe he was the Messiah after you have
no real proof in the prophecies, as the verses given in the Gospel from prophets do not prove
that Jesus Christ was the Messiah ...

We have much real evidence to demonstrate that Jesus was not the Messiah at all. Let’s
mention some of them: 1) his genealogy; 2) his actions; 3) his era; 4) non-fulfillment of the
promises destined for the life of the expected Messiah during his lifetime. These components
are compulsory conditions to believe in the true Messiah. In fact, according to the genealogy,
Jesus did not refer to the lineage of David, as he was born not of Joseph, just as witnessed in
your Gospel. According to what has been written in the first chapter of Matthew, Jesus was
born of Mary, who was a virgin and whom Joseph did not know until she gave birth to Jesus.
Therefore nothing links the lineage of Joseph to Jesus. The lineage of Mary is also unknown
to them, and even the lineage of Joseph to David is not truthful...

In fact, concerning his actions, Jesus himself said, “Think not that I am come to send
peace on earth: I came not to send peace, but a sword to set a man at variance against his
father, and the daughter against her father (sic!), and the daughter in law against her mother
in law” as it is written in Matt. 10:34. However, we found the Scriptures that referred to the
true expected Messiah, and therefore his actions expected did not correspond to those of
Jesus. Here you see what Jesus said about himself. He said he did not come to bring peace
to the earth. Instead, the Scripture states about the expected Messiah in Zech. 9:9: “He shall
speak peace to the nations’, and so on”, while Jesus said that he had come to bring the sword
to the earth.

In fact, concerning the time of the true Messiah, the Scriptures says in Isa. 2: “and they
shall beat their swords into plowshares, and their spears into pruninghooks: nation shall not
lift up sword against nation, neither shall they learn war any more”. Jesus said that he had
come “to set a man at variance against his father, and so on”. Therefore, in the time of the true
Messiah, the prophet Elijah will come, to whom the Scriptures refer at the end of Malachi:
“he shall turn the heart of the fathers to the children, and the heart of the children to their
fathers”. Jesus said about himself that he did not come to be served by a son of man, but he

°In King James Bible it is Zech. 9:10.
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came to serve, as it is written in Matt. 20 in verse 28. On the contrary, about the true Messiah
the Scriptures speak in Psalm 72: “all kings shall fall down before him: all nations shall serve
him”, and in the Zechariah: “from sea to sea, and from the river unto the ends of the earth”.

In fact, concerning the time of his life, he did not come at the appointed time according to
the prophets, because the prophets, may they rest in peace, foretold His coming at the end of
days, as it is written in Isa. 2: “And it shall come to pass in the last days, that the mountain of
the LORD’S house shall be established in the top of the mountains and so on”, and it is writ-
ten there about the King Messiah: “he shall judge among the nations, and shall rebuke many
people: and they shall beat their swords into plowshares, and their spears into pruninghooks
and so on”, and also about the wars of Gog and Magog, which will be on earth in the time of
the King Messiah.

In fact, concerning the promises proclaimed with the words the prophets, which were not
fulfilled in Jesus’s time but will be fulfilled in the time of the true expected Messiah, these
are:

a) in the time of the King Messiah there will be only one kingdom and one king — the true
King Messiah, and the rest of the kingdoms and their kings cannot exist at that time...

b) in the time of the King Messiah, there will be one faith and one religion in the world,
namely the religion of Israel...

¢) in the time of the King Messiah, the idols and the memory of them, false prophets and
the unclean spirit of the earth will be destroyed...

d) in the time of the King Messiah there will be no iniquities and sins in the world, espe-
cially in the nation of Israel ...

e) in the time of the King Messiah and after the war of Gog and Magog there will be peace
and serenity throughout the world, and the sons of man will no longer need any weapons...

f) in the time of the King Messiah there will be peace on the land of Israel between wild
animals and domestic animals, so that they will not harm one another and they will not harm
people...

) in the time of the King Messiah there will be no distress, troubles and sighs throughout
the land of Israel, and the days will be prolonged by God and they will live a good life...

h) in the time of the King Messiah, the presence of God will return to Israel, as it was
in the beginning, and the prophecy, wisdom and knowledge in the nation of Israel will be
multiplied...

Vocabulary
Hebrew English
P10 02K j2 PaXe Isaac ben Abraham Troki
annaR pin / Hizzug "Emuna Strengthening of the Faith
(oop?R) o7y / Elohim (°Elogim) God
mm / 'Adonay Lord
ANINTI 17N O APyl let us make man in our image, after our likeness
vyl / na ‘ase let us make
mh¥a oIRT-NE 2R KON God created man in his own image
018/ Anoki 1
wIex / "Eloheynu our God
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M 8% / mal ‘ak *Adonay angel of the Lord
(2x) ai28 / ‘Eloah (’Eloak) God
T Y 03 behold, a virgin shall conceive
anova / ha-‘alma a girl or a virgin, a married woman
TWw1g / han-na ‘ara a girl or a virgin, a married woman
ox mpy /. Tmmanu 'El God with us
12 vy Pow 9i7p / maher Salal has baz make haste to take away the prey
a7na / betula virgin
717 vy / Semah David The Offspring of David
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