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KYIV EPARCHY WITHIN
THE SOVIET RUSSIAN ANTI-RELIGIOUS POLICY IN THE 1920-ies

Abstract. The article aims at illustrating the functioning of Kyiv eparchy under the conditions of
socioeconomic upheavals during the 1920-ies and at defining the principles of the Soviet state policy
towards church treasures. The Research methodology is based on general scientific principles of
objectivity, historicism, systematicity, comprehensiveness, which made it possible to accurately recreate
the sociopolitical and economic standing of Kyiv eparchy and ensured the reliability of research findings.
The scientific value of the article consists in the fact that the statistical data reflecting the functioning of
Kyiveparchy inthe 1920-ies were, for the first time, systematized and analyzed in Ukrainian historiography.
1t is found that whether temples, monasteries and convents were closed or destroyed. It is defined when
they ceased to be the objects of religious worship. Their further fate is clarified.

The article focuses on the analysis of the Soviet government policy towards the demolition of
the Ukrainian Orthodox Church as a social institution, elimination of its religious buildings, closure
of temples and theological schools, destruction of monasteries and convents, prohibition of church
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bells, confiscation of church property and persecution of the Orthodox priesthood in the territory of
an individual church administrative unit. It clarifies the position of Kyiv eparchy of the Ukrainian
exarchate of the Russian Orthodox Church in an age of the Soviet legislation in the 1920-ies. It specifies
the principles of the Soviet policy towards church property within Kyiv eparchy, the position of its
Orthodox clergy and the means of anti-religious propaganda, which made it possible to estimate
the extent of material and spiritual losses of the Ukrainian people. The Conclusions. Studying the
principles of the Soviet state policy towards the church treasures within Kyiv eparchy and analyzing
the standing of its Orthodox clergy, as well as the means of atheistic propaganda, one can estimate the
extent of material and spiritual losses of the Ukrainian people.

Key words: Russian policy, Soviet government, Kyiv eparchy, church property, confiscation,
spiritual loss.

KUIBCBHKA EMAPXISI B YMOBAX POCIMCBHKOI
PAJITHCbKOI AHTUPEJITTHHOI MOJIITUKH 1920-x pp.

Anomauia. Mema cmammi — noxasamu cmanosuwe Kuigcoroi enapxii' 6 ymosax coyianvho-exo-
HomiuHux nompsacine 1920-x pp., eusnauumu 3acaou paosHCbKOI 0epHCAsHOT NOTTMUKU OO0 YepKOoG-
Ho20o matina. Memo0onozia 00CHiONHCeHHA [PYHMYEMbCA HA KOMNIEKCI 3A2AbHOHAYKOBUX NPUHYUNIE
006 " eKmusHocmi, icmopusmy, cucmemMHocmi, 8cediunocni, OOMPUMAHHS AKUX OAL0 3MO2Y MAKCUMATLHO
MOUHO 8IOMBOPUMU CYCRINbHO-NONIMUYHE ma eKoHoMiuHe cmanosuwe Kuiscovkoi enapxii, 3a6e3neyuno
docmogipuicmu pezynomamis 0ocriodcenns. Haykoea nosusna nonsieae y momy, wo énepuie 6 yKpain-
CoKill icmopioepaghii’ cucmemamuso8ano i NPOAHANI308aAHO CINAMUCIUYHI OaHi, W0 8i000pasxcarms
cmanosuue Kuiscokoi enapxii' y 1920-x pp., 3akpumi yu 3pyiHoeani ii xpamu ma mMonacmupi, ecma-
HOBIIEHO 0amu 8U8COeHHsL X 13 00 '€KMI KYIbIMOB020 SUKOPUCIAHHSL, 3 SICOBAHO NOOANbULY OOTIO.

Y emammi npoananizosano nonimuxy pociiicvkoi padancokoi 61a0u w000 HUWeHHs NPasociagHol
OVXOBHUX HAGUANLHUX 3AKIA0I6, PYUHYEAHHS MOHACMUPIE, 3A00POHY YEPKOBHO20 0360HY, KOHpICKA-
yii' yeprosHUX YyiHHOCMel ma penpecii npagocia8HO20 OYXO8EHCMEA HA Mepumopii oKpemo 83amoi
YepKo8HOI adMiHiCmMpamueHo-mepumopianvHoi oounuyi. 3’acoéano cmanosuwe Kuiscoroi enapxii
Vrpaincokozo exzapxamy Pociticbkoi npasociasroi yepkeu 6 ymosax Oii pocilicbko2o paosiHCbKo2o
saxonooasécmeéa 1920-x pp. Bucnoeku. /[ocnioscenns 3acad padsaHcvkoi 0epacarol nomimuxu uooo
yepkogHo2o matina 6 medxcax Kuiscvkoi enapxii, ananiz cmanosuwa ii npagociagnozo 0yxogencmaa,
3ac00i6 301liCHeH s ameicmuyHOl nponazanou 0armMy MONCTUBICINL OYIHUMU MACUMAOU Mamepiaib-
HUX § OYX08HUX 6MPaAM YKPAIHCLKO20 HAPOO).

Kniouosi cnoea: pociiicoka nonimuxa, paoancvka énada, Kuiscvka enapxis, yepkogne MaiiHo,
KoHickayist, OyX08HI empamil.

The Problem Statement. The democratic processes in the society and the collapse of
the Communist ideology have contributed to the revival of religious life in Ukraine and
expanded the role of the church in cultivating the spirituality of its people. A special period
in the spiritual life of the Ukrainians began after the liberalization of state-church relations
in the late 1980-ies and the early 1990-ies and the increased a religious activity of the popu-
lation accompanied by religious renaissance, restoration of ancient temples, construction of
new shrines and support of theological education. This was due to the raising of the ban on
religious freedom at the constitutional level, the state guarantee for Freedom of Conscience,
rejection of the Communist ideology and increasing social problems. The return to religion
allowed the most Ukrainians to fill ideological and moral vacuum created as a result of the
loss of previous religious beliefs and values and to seek for a spiritual support in life and to
restore spiritual values of the past.

The Analysis of Recent Researches and Publications. O. Ihnatush and A. Kyrydon
were the first ones, who conducted an overview of the position of the Ukrainian Orthodox
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Church in the context of the state-church relations in the 20th century. O. Ihnatush analyzes
the status of Orthodoxy in Ukraine, which split into several churches in the 1920-ies and
1930-ies and sought for the ways to restore unity (Ihnatusha, 2008). The author reveals the
modernizing character of the split and highlights the influence of European civilization, the
Ukrainian national revolution and the Soviet authorities on the institutional status of the
church environment. He justifies the specifics of the internal organization of denominations,
namely the administration, eparchial and parish units.

The relations between the Bilshovyk State and the Orthodox Church of 1917 — 1930s in
the “state-church-society” system were studied by A. Kyrydon (Kyrydon, 2007). The author
considers various aspects of state-church relations during this period: the origins and the
evolution of the Soviet policy towards religion and church, the position of individual denom-
inations through the prism of the state-church relations and interdenominational relations.

V. Pashchenko focuses on the status of the modern Ukrainian Orthodox Church (Pashen-
ko, 1993). O. Tryhub investigates one of the most tragic periods in the history of the Russian
Orthodox Church during 1920 — 1930, that is a period of active confrontation between the
state and the church, the clergy’s search for their place in a new society, reformist aspirations
and the struggle for survival (Tryhub, 2009).

At this stage, there are emerging calls for regional studies on relations between the state
and the church within eparchies and administrative districts. O. Tatarchenko explores the
problem of separation of churches from the state and the split of the Orthodox Church, prop-
erty issues of eparchies and the characteristics of Soviet law on Freedom of Conscience in an
individual region (Tatarchenko, 2010).

V. Olitskyi studies the Soviet repression of the church as a multidimensional process,
aimed, on the one hand, against the church as a social institution and, on the other hand,
against the clergy as its ministers (Olytskyi, 2017). E. Snida considers socioeconomic, cul-
tural and educational activities of Yekaterynoslav (modern Dnipro) eparchy, as well as the
changes in its territorial organization and administration structure (Snida, 2016).

O. Nestulia examines the influence of the state anti-religious propaganda on the protec-
tion of places of worship during 1917 — 1941 (Nestulia, 1995). He analyzes the activities of
state landmark protective services, museums, institutions of the All-Ukrainian Academy of
Sciences and the role of the public in protecting places of worship.

The problematic relations between the Soviet authorities and the Orthodox Church
in the early 1920-ies have recently attracted the attention of Russian researchers. Indeed,
M. Krapivin indicates the efforts of the Bilshovyk leadership, from the first days of its power,
to control the Orthodox Church and its clergy. The Bilshovyks attempted to secure their own
monopoly in political, ideological and cultural areas by neutralizing the influence of religion
on society. The Orthodox Church faced hard times after the introduction of the Soviet legis-
lation on religion. The author points out the absence of a transitional period between the old
and new socio-legal status of confessional associations. The Basic Decree of 1918 and the
Instruction on Its Application of August 30, 1918 completely deprived the Church of prop-
erty and legal rights, as well as prevented the implementation of educational, pedagogical,
charitable, missionary activities (Krapivin, 2016, p. 278).

The modern researchers are particularly interested in the position of Kyiv eparchy, its
clergy, shrines and religious educational institutions in the 1920-ies, since the actions of
the Soviet authorities aimed at eliminating religious buildings, confiscating church property
and prosecuting the Orthodox clergy led to the negative consequences for the religious and
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cultural development of Ukrainian society. Presently, one can only clarify the preconditions,
causes and consequences of such a large-scale phenomenon in the 1920 — 1930-ies. Having
assessed the damage done to the Ukrainian Orthodox Church, one can conclude that the
Ukrainian people lost material items, cultural values and spiritual treasures accumulated over
centuries.

The purpose of the article to show the standing of Kyiv eparchy under the conditions
of socioeconomic upheavals during the 1920-ies and define the principles of the Soviet state
policy towards church treasures.

The Statement of the Basic Material. At the time of the proclamation of an independ-
ent Ukrainian State in 1918, there were nine Orthodox eparchies, namely Kholm eparchy,
Volyn eparchy (with a bishop’s throne in Zhytomyr), Podilia eparchy (with a bishop’s throne
in Kamianets-Podilskyi), Kyiv eparchy, Chernihiv eparchy, Kharkiv eparchy, Ekaterynoslav
eparchy, Poltava eparchy, Kherson eparchy (with a bishop’s throne in Odesa), which were
the part of the metropolitan district. The issue of territorial boundaries between the eparchies
was raised at the All-Russian Council or Sobor in September 1918. It was agreed to match
the boundaries of the eparchies to the administrative boundaries of the provinces (Polozhenie
ob oblastnyh Preosvyashchennyh, 1934, p. 218).

The eparchy was ruled by the administration directly subordinate to the supreme bishop.
According to the canon law of the Orthodox Church, as well as the age-old tradition, the
bishop is not only the bearer of sacred power but also the administrator within the bound-
aries of his eparchy. In Ukraine, the eparchies were ruled by one metropolitan, three arch-
bishops and five bishops. In addition to the ruling eparchial bishops, there were 16 vicar
bishops: 4 — in Kyiv eparchy (Chyhyryn, Uman, Kaniv and Cherkasy); 3 — in Kherson
eparchy (Novomyrhorod, Yelyzavethrad and Mykolaiv); 2 — in Podolia eparchy (Vin-
nytsia and Balta); 1 — in Poltava eparchy (Pryluky); 1 — in Kharkiv eparchy (Sumy); 1 — in
Ekaterynoslav eparchy (Pavlohrad) (Bilokin, 1992, 100).

Therefore, there were 25 Ukrainian bishops subject to the Holy Synod of the Russian
Orthodox Church and the Patriarch of Moscow and All Russia in 1918 (Bidnov, 1921, p. 5).
All hierarchs were well-educated and had academic degrees in theology.

After the Church of Kyiv came into existence in the second half of the 9th century, certain
historical circumstances changed the way eparchies were ruled. Thus, the Metropolitan of
Kyiv was long the only bishop in his eparchy. He was entitled to elect or approve candidates
to the priesthood and to ordain them. Some ordained priests helped the Metropolitan to solve
some administrative issues. The Members of the Metropolitan Office were expected to be
well-educated and respectable priests from Kyiv.

Due to the development and spiritual formation of the Kyiv Pechersk Lavra, it so success-
fully established itself that over 50 monks were ordained as bishops for only two centuries.
Subsequently, each of these bishops invited to the Lavra familiar monks from the Monastery
of St. Anthony and, consequently, the administration of Kyiv eparchy started to include monks.

In 1918, Kyiv eparchy was the largest church administrative unit of the Russian Orthodox
Church and was headed by the eparchial bishop. It included vicar eparchies, namely Kaniv,
Chygyryn, Cherkasy and Uman (Bilokin, 1992, p.100); 82 deaneries, 1478 independent par-
ish and 29 assigned temples; over 1710 churches (parishes) with 1435 priests and 33 monas-
teries with 5193 monks (Martyrolohiia ukrainskykh tserkov, 1987, p. 909).

Kyiv consistory was considered to be an important authority of the eparchy administra-
tion. Being disestablished on August 2, 1918, it actually continued to exist until April 29,
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1919. Consequently, Kyiv eparchial council was established by the decree of Metropolitan
(Pravoslavnaya entsiklopediya, 2013, p. 197).

During 1918-1939, Kyiv eparchy was headed by the following members of the church:
the metropolitan Volodymyr (Bohoiavlenskyi) (1915 —1918); the bishop Nykodym (Krotkov)
(January-May 1918); the metropolitan Antonii (Khrapovytskyi) (June-December 1918/Sep-
tember-November 1919); the bishop Apolinarii (Koshovyi) (December 1918); the bishop
Nazarii (Blinov) (January-September 1919/November 1919 — July 1921); the metropolitan
Mykhail (Yermakov) (July 1921 — February 1923/November 1927 — March 1929); the bishop
Vasyl (Bohdashevskyi) (February-March 1923); the bishop Makarii (Karamzin) (April 1923 —
January 1925); the bishop Serhii (Kumynskyi) (February-March 1925); the bishop Heorhii
(Deliiev) (April 1925 — October 1927); the archbishop Konstiantyn (Diakov) (April 1929 —
April 1930/February-October 1932 July 1934 — November 1937); the archbishop Dymytrii
(Verbytskyi) (April 1930 — February 1932); the archbishop Serhii (Hryshyn) (April 1932 —
July 1934); the archbishop Oleksandr (Petrovskyi) (November 1937 — July 1938). From July
1938 to July 1941, the head of the eparchy was not appointed.

The Bolsheviks, who came to power as a result of the collapse of the Russian Empire,
prepared a programme of action on religion and the church. They transformed state-church
relations. The Russian Communist Party (the Bolsheviks) managed to launch anti-religious
propaganda. Soviet legislation became an important tool for a revolutionary transformation
of state-church relations. The first legislative acts of Soviet authorities undermined social
and economic principles of the Orthodox Church. On January 20, 1918, the Council of Peo-
ple’s Commissars of the Russian Soviet Federated Socialist Republic adopted a decree “On
Separation of Church from State and School from Church” (Dekret, 1942, p. 286), which
denounced state-church relations formed for centuries.

On January 19, 1919, the Provisional Workers and Peasants’ Government of Ukraine
adopted a decree “On Separation of Church from State and School from Church” (Dekret,
1919, p. 35). The decree reflected the position of the Russian Communist Party (the Bolshe-
viks) on religion, the church and religious persons, confirmed the priority of the state and
its laws over religious ones and legalized the secular nature of the state policy towards the
church.

The policy towards the separation of church from state was reflected in the legislation of
the following years. Anti-religious policies were supported by the new initiatives of J. Sta-
lin, who called for an even more active struggle with religion (Yaroslavskiy, 1929, p. 15).
In January 1920, after the final approval of the Soviet power in Ukraine, the All-Ukrainian
Revolutionary Committee adopted a resolution “On Unification of Activities of the Ukraini-
an Soviet Socialist Republic and the Russian Soviet Federative Socialist Republic” and thus
automatically extended the legislation of RSFSR to the territory of the USSR (Postanovlenie
Vseukrrevkoma, 1919, p. 10). It was manifested in the limitation of the ritual side of the cult,
the Soviet repression campaign against the church and the believers, as well as the elimina-
tion of holy relics.

On August 5, 1920, the Kyiv newspaper “Vesti” published an order of the Kyiv Prov-
ince Revolutionary Committee on the closure of Kyiv Eparchial Council. In an attempt to
preserve the structure of the eparchial administration, Nazarii, the bishop of Cherkasy and
head of Kyiv eparchy, proposed to create an eparchial office on August 6, 1920. All mem-
bers of Kyiv Eparchial Council were automatically included in the staff of the office and
several departments were created. In particular, the department of religious affairs dealt with
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appointment and transfer of the priesthood and the clergy and their rewarding. This depart-
ment was headed by the archpriest S. Trehubov. The department of parish affairs was headed
by the archpriest M. Vyshnevetskyi, who dealt with divine worship and the administration
of the sacraments. The department of church construction and restoration was headed by
N. Bilohirskyi, who was concerned with financial issues and supervised church and monastic
property. The department of court proceedings was headed by the archpriest N. Hrosu and
the archpriest F. Pavlovskyi, who studied the issues related to the failure of the clergy to fol-
low the canonical rules, some cases of issuing permits for the sacrament of marriage to the
persons who obtained a civil divorce and wished to marry in the church. A. Brailovskyi was
appointed a secretary of the newly established Kyiv Eparchial Office.

The Bishop Nazarii appealed to the Province Revolutionary Committee about the possi-
bility of granting the Office the premises used by Kyiv Eparchial Council (State Archives of
Kyiv Region — SAKR, f. R-4752, d. 5, c. 634, p. 1).

A powerful Soviet campaign against the Orthodox Church began in 1918 with the cam-
paign for the elimination of holy relics. There were some pogroms against the relics of the
saints kept in the Alexander Svirsky monastery in Petrograd province of RSFSR. In autumn
1918, the monastery was seized and robbed by the Chekists and its abbot, the archimandrite
Yevhenii (Trofimov), was shot dead.

On August 25, 1920, the Council of People’s Commissars of the Russian Soviet Federated
Socialist Republic adopted a resolution “On Elimination of Holy Relics on All-Russian Scale”
(Arhivy Kremlia, 1997, p. 457) to legitimize such actions in the future. According to it, local ex-
ecutive committees were obliged to consistently and systematically eliminate holy sites. Justice
departments were obliged to institute criminal proceedings for non-compliance with the law.

An economic blow to the church became a decree “On Seizure of Church Property for
the Assistance to the Starving People” signed by M. Kalinin, head of the Central Executive
Committee, on February 23, 1922, in Moscow. The All-Ukrainian Central Committee issued
a decree on “On Transfer of Church Property to the Fund for the Assistance to the Starving
People” (Postanova VUCVK, 1922, p. 786) on March 8, 1922. According to these legal acts,
a wide network of state authorities engaged in this area was established.

The decree and instructions issued in the second half of February 1922 in Moscow and
those ones issued in the first half of March in Kharkiv differed only in dates and signatures.
In their content, Kharkiv documents were a mere translation of Moscow ones. In this case,
one could compare the sovereignty of Kharkiv government with Moscow one (Veriha, 1996,
p. 37). With the adoption of these legal acts, the Soviet authorities legitimized the plunder of
the Orthodox Church.

The church property was confiscated rather professionally. Initially, a campaign was
launched to include it on the state register. On January 1, 1922, the circulars of the People’s
Commissars of Justice determined the procedure for a description of church property (Gid-
ulyanov, 1926, p. 126). In Ukraine, the confiscation of church property began in April 1922.
During this period, all the churches of Kyiv eparchy were forced to give up the state jewels
accumulated for centuries, which would be able to feed provinces with poor harvest for two
years. The state received 3 poods, 3 funts and 75 zolotniks of gold, more than 3105 funts of
silver, 125 karbovantsiv in gold and 8615 karbovantsiv in silver, 856 diamonds (total weight
1469 carats), other precious stones and metals. The collected church wealth was valued at
more than 834 thousand karbovantsiv in gold (Central State Archive of the Supreme Gover-
nment Authorities and Administration of Ukraine — CSASGAAU, f. 2, d. 2, c. 465, p. 1).
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By autumn of 1922, almost all church property had been confiscated. The vandalism of
the Soviet power was striking for its scale and brutality. As a result of the Bilshovyk policy
towards seizing church property, thousands of cultural, historical and artistic values were
destroyed. These jewels were also sold for scrap. This eventually led to the dehumanization
of society. Therefore, the Soviet government attempted to use the fight against hunger to
struggle with religion and its institutions.

The campaign for confiscating church property in favour of the starving people was a ma-
jor state crime. Its true purpose was set far from the one declared by the Bilshovyks. Under
various slogans of assistance to the starving people, organizers entirely robbed the temples.
This action was aimed at eliminating economic independence of the church and establishing
a gold fund of the Russian Communist Party (the Bilshovyks) designed to deal with the con-
struction of state objects and promote “the world revolution”. It was aimed at discrediting the
church in the eyes of the people, first of all, the population of the starving regions.

The main focal point of the Ukrainian Bilshovyks’ anti-religious propaganda, by analogy
with the Russian one, was to be the All-Ukrainian Anti-Religious Commission established on
April 4, 1922, at the Central Committee of the Communist Party (Bilshovyks) of Ukraine in
Kharkiv. It was an authority unknown to society for a long period of time. The main activity
of the commission involved the following two tasks: the struggle with the church and the
clergy; the struggle with all manifestations of religion. Very soon anti-religious commissions
were organized at provincial committees and their subdivisions — at district committees of the
Communist Party (Bilshovyks) of Ukraine. They also started the campaign for confiscating
church property. The churches were closed and reorganized into cultural institutions, ware-
houses, stables. The clergy was forced to engage in public works.

The anti-religious campaign was divided into three stages. The first stage covered 1919 —
1924, the second one — 1925 — 1933, the third one — 1934 — 1939. The current research finds
that 32 temples were closed and 1 temple was destroyed during the first stage in Kyiv. In
Kyiv eparchy, 4 temples were closed and 7 temples were destroyed. During the second stage,
church buildings were confiscated from rural communities. During the second half of the
1920s and the early 1930s, 8 temples were closed and 9 temples were destroyed in Kyiv;
21 temples were closed and 24 temples destroyed in Kyiv eparchy. During the third stage, the
number of closed temples increased. In Kyiv, 28 temples were closed and 32 temples were
destroyed. In Kyiv eparchy, 1 temple was closed and 13 temples were destroyed. The con-
fiscated church buildings were reorganized into clubs, libraries, theatres, museums and other
cultural and educational institutions. Often, they were adapted to household needs, namely
collective farms and granaries, warehouses or were closed. Along with the closure of church-
es, they started a campaign against church bells. On December 11, 1929, the People’s Com-
missariat for Internal Affairs issued a special resolution “On Seizure of Bells from Churches”
(Kommunisticheskaya partiya, 1984, p. 375). In spring of 1930, the large churches of Kyiv
lost their bells: St. Volodymyr’s Cathedral — 20 tons, the Church of the Tithes — 34 tons,
St. Michael’s Cathedral — 12 tons, the Ascension Convent — 12.7 tons, the Trinity Monastery
of St. Jonas — 30 tons (CSASGAAU, f. 1, d. 7, c. 345, p. 34).

In the 1920-ies, the very activity of the All-Ukrainian Anti-Religious Commission be-
came the main reason for the split in the Orthodox Church and the emergence of new church
movements. In Ukraine, there was Ukrainian Synodal (Renovated) Church, Ukrainian Cathe-
dral Episcopal Church and other Orthodox fragments. The Commission stopped its activities
only in 1929 (Holodnii, 1974, p. 77).
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In 1918, the campaign for the mass closure of monasteries and convents and the confis-
cation of their property began. In the early 1920-ies, there were 15 monasteries and 15 con-
vents in Kyiv eparchy. In 1921, there were 7 monasteries and 3 convents in Kyiv. According
to the legislation of that time, by 1922, religious communities had been established at al-
most all monasteries and convents of Kyiv eparchy. Agricultural artels or labour communes
housed in some of them and included settlers, workers and novitiates, who lived there. So-
viet authorities were particularly interested in the financial situation of monasteries and con-
vents, namely their lands, movable and immovable property. Therefore, in the 1920-ies and
1930-ies, Ukrainian monasteries and convents were viewed by the Soviet power as material
objects as evidenced by the facts of the confiscation of property from monasteries and con-
vents in Kyiv eparchy, as well as the deprivation of their right to own and use their lands.

The most devastating direction of the undeclared war of the Bilshovyk Party and the
socialist state against the church was constant persecution of the clergy and even the phys-
ical repressions initiated from the very first days of the Soviet rule. Kyiv eparchy exceeded
other Ukrainian eparchies by the number of the episcopate and the clergy. According to sta-
tistical data, there were 2520 priests on September 1, 1925, in the territory of Kyiv eparchy
(CSASGAAU, £. 5, d. 3, c. 399, p. 10).

During “the atheistic five-year plan” aimed at eliminating all religious denominations and
manifestations, 57 priests, 27 monks (celibate monks) and 10 laypeople from Kyiv eparchy
were subject to repression and murdered for their religious beliefs.

On January 23, 1923, the exarch of Ukraine, the metropolitan Mykhailo (Yermakov)
became the victim of repression. The Higher Church Administration sent the exarch a let-
ter about his removal from the administrator of Kyiv eparchy. A criminal case was opened
against him. The 60-year-old metropolitan was imprisoned in Butyrka prison in Moscow and
soon sentenced to 2 years in concentration camps. Subsequently, this sentence was replaced
by an administrative exile in Turkmenistan (Politychnyi teror, 2002, p. 302).

The rector of Kyiv Theological Academy, professor, doctor of theology Vasyl (Bohda-
shevskyi) became the victim of repression, too. In 1923, he was arrested by Soviet authori-
ties, sent to Moscow, questioned in Butyrka prison and sent to exile in Zyryansky District of
the Russian Soviet Federative Socialist Republic (Istoriya ierarhii, 2006, p. 205).

Religious educational institutions occupy a special place in the history of Ukrainian edu-
cation. In Kyiv eparchy, there was Kyiv Theological Academy and Seminary, as well as Kyiv
Podolia, Kyiv Sofiia, Cherkasy and Uman religious schools (Martyrolohiia, 1987, p. 912).
In early 1919, there were 628 students in Kyiv Theological Seminary (SAKR, f. R-142, d. 1,
c. 138, p. 4).

On April 3, 1919, Kyiv Theological Academy, one of the oldest educational institutions
in Ukraine, was closed by Soviet authorities. In order to save the educational institution
under these conditions, its rector Vasyl Bohdashevskyi appealed to the new government to
allow the academy to operate as a private educational institution. Kyiv Province Executive
Committee granted permission to establish Kyiv Orthodox Theological Academy as an edu-
cational institution of the Kyiv Orthodox Theological Society. This allowed the Academy to
continue to exist for another four years (Sokolovskyi, 1999, p. 18).

According to the proposal (No 206) of School Subdivision dated April 30, 1919, on Elim-
ination of All Schools of Religious Department in Kyiv, the seminary was reorganized into a
higher labour school. The premises of the seminary were located at Voznesenskyi Descent. It
was a three-story building with big halls and spacious classrooms. Soviet authorities planned
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to place the Teacher Institute there (SAKR, f. R-142, d. 1, c. 138, p. 4). Over time, their plans
changed, though.

According to the proposals of the Commission of the Bureau of Kyiv Province Commit-
tee of the Communist Party (the Bolsheviks) of Ukraine as of September 29, 1925, it was
agreed to put the premises of the former seminary at the disposal of Tabaktrest with the aim to
establish a tobacco factory there (SAKR, f. R-112, d. 1, c. 8439, p. 2). Kyiv Sofiia and Kyiv
Podolia religious schools were also reorganized (SAKR, f. R-142, d. 1, c. 138, pp. 25-26).

The Conclusions. The Soviet policy towards the church aimed at forming a rather wide
range of legal relations, determined a diverse and objective content of these legal relations, as
well as various preventive, regulatory, protective measures and various ways of legal regula-
tion. All eparchies were at a disadvantage under the conditions of the new Soviet legislation.
The eparchial administration and the clergy of Kyiv eparchy found themselves at the epicen-
tre of the sociopolitical transformations of that time.

The introduction of the Soviet anti-religious legislation and atheistic policy have under-
mined the social and economic principles of the Ukrainian Orthodox Church and destroyed
centuries-old state-church relations. The Campaigns for the elimination of holy relics, con-
fiscation of church property, creation of anti-religious propaganda, persecution of religious
associations, closure of religious institutions, reorganization or destruction of religious build-
ings, accusations against priests, deprivation of their electoral rights have resulted in the split
in the religious environment and destructive influence on culture and identity of Ukrainian
people, consciousness and spirituality of society.

Acknowledgments. We express our sincere gratitude to the dean of the historical faculty
of Pavlov Tychyna Uman State Pedagogical University Anatoliy Karasevich.

Funding. The author received no financial support for the research, authorship, and/or
publication of this article.

BIBLIOGRAPHY

Arhivy Kremlia. V 2-h kn. / Kn. 1. Politbyuro i cerkov. 1922 — 1925 gg. [Kremlin archives. Vol. 1-2/
Vol. 1. The Politburo and the Church during 1922 —1925]. (1997). Moskva—Novosibirsk: “Rossiyskaya
politicheskaya entsyklopediya” (ROSSPEN), “Sibirskiy khronograf”, 600 p. [in Russian]

Bidnov, V. (1921). Tserkovna sprava na Ukraini [ Church Service in Ukraine]. Terniv: Vydavnytstvo
“Ukrainska avtokefalna tserkva”, 48 p. [in Ukrainian]

Bilokin, S. 1. (1992). Pravoslavni yeparhii Ukrainy 1917 — 1941 rr. [Orthodox Eparchies in Ukraine
during 1917 — 1941]. Istoryko-heohrafichni doslidzhenia na Ukraini. Kyiv: Nauk. dumka, 100-120. [in
Ukrainian]

Centralnij derzhavnij arhiv vishih organiv viadi i upravlinnya Ukrayini [CSASGAAU — Central
State Archive of the Supreme Government Authorities and Administration of Ukraine).

Dekret “Ob otdelenii tserkvi ot gosudarstva i shkoly ot tserkvi” [On Separation of Church from
State and School from Church]. (1942). Sobranie uzakoneniy i rasporyazheniy pravitelstva za 1917 —
1918 gg. Moskva, 1483 p. [in Russian]

Dekret “Ob otdelenii tserkvi ot gosudarstva i shkoly ot tserkvi” [On Separation of Church from
State and School from Church]. (1919). Sobranie uzakoneniy i rasporyazheniy raboche-krestyanskogo
pravitelstva Ukrainy za 1919 g. Kyiv: T-vo «Pechatnaya S.P. Yakovlevay, 580 p. [in Russian]

Derzhavnyi arkhiv Kyivskoi oblasti [SAKR — State Archives of Kyiv Region].

Gidulyanov, P. V. (1926). Otdelenie tserkvi ot gosudarstva: Sistematizirovanyi sbornik
deystvuyushego zakonodatelstva [Separation of Church from State: a Compilation of the Current
Legislation]. Moskva, 214 p. [in Russian]

Holodnii, M. (1974). Radianske zakonodavstvo pro relihiini kulty [Soviet Legislation on Religious
Cults]. Kyiv: Vydavnytstvo politichnoi literatury Ukrainy, 134 p. [in Ukrainian]

ISSN 2519-058X (Print), ISSN 2664-2735 (Online) 133



Vlada SOKYRSKA, Oleksandr CHUCHALIN

Thnatusha, O. M. (2008). Pravoslavni tserkvy Ukrainy v stani rozkolu ta poshukakh yednosti (20 —
30-ti rr. XX st.) [Ukrainian Orthodox Churches during the Split and in Search for Unity (1920 — 30s)]:
navchalnyi posibnyk. Zaporizhzhia: Zaporizkyi natsionalnyi universytet, 250 p. [in Ukrainian]

Istoriya ierarhii Russkoy Pravoslavnoy Tserkvi. Kommentirovanye spiski ierarhov po episkopskim
kafedram s 862 g. [History of the Hierarchy of the Russian Orthodox Church. Commented Lists of
Hierarchs on Bishop s Thrones since 862]. (2006). Moskva, 925 p. [in Russian]

Kommunisticheskaya partiya Sovetskogo Soyuza v rezolyutsyyah i resheniyah sezdov, konferenciy i
plenumov T3K (1898 — 1986) [The Communist Party of the Soviet Union in Resolutions and Decisions
of Congresses, Conferences and Plenums of the Central Committee (1898 — 1986)]. T. 4. 1926 — 1929.
(1984). Moskva, 575 p. [in Russian]

Krapivin, M. Yu. (2016). Diskussiya o sozdanii “sovetskoj” Pravoslavnoj cerkvi v rukovodyashchih
krugah bol'shevitskoj partii i sovetskogo gosudarstva (1919 —-1921 gg.) [ The discussion about creation of
the “Soviet” orthodox church in leading circles of bolshevist party and the Soviet State (1919 — 1921)].
Novejshaya istoriya Rossii, 2, 277-298. [in Russian]

Kyrydon, A. M. (2005). Chas viprobuvannia : derzhava, tserkva, suspilstvo v radianskii Ukraini
1917 — 1930-kh rokiv [Time of Trial: State, Church, Society in Soviet Ukraine during 1917 — 1930)].
Ternopil, 96 p. [in Ukrainian]

Kyrydon, A. M. (2007). Derzhava — tserkva — suspilstvo v radyanskij Ukrayini: istoriografiya,
dzherela, metodologiya doslidzhennya [State — Church — Society in Soviet Ukraine: Historiography,
Sources, Research Methodology]: Monografiia. Kyiv, 96 p. [in Ukrainian]

Martyrolohiia ukrainskykh tserkov u chotyrokh tomakh [Martirology of Ukrainian Churches
in Four Volumes]. Tom I. Ukrainska Pravoslavna Tserkva. Dokumenty, materialy, khrystyianskyi
samvydav Ukrainy. (1987). Toronto-Baltimor, 1207 p. [in Ukrainian]

Nestulia, O. (1995). Dolia tserkovnoi starovyny v Ukraini [The Fate of Church Antiquity in
Ukraine]. 1917 — 1941 rr. Ch. 1. 1917 — seredyna 20-kh rokiv. Kyiv, 280 p. [in Ukrainian]

Olytskyi, V. O. (2017). Represii proty pravoslavnoi tserkvy na Sumshyni u 1920 -
1930-ti roki [Repressions against the Orthodox Church in Sumy in the 1920 — 1930s]. (Extended
abstract of Candidate’s thesis). Zaporizhzhia, 20 p. [in Ukrainian]

Pashenko, V. O. (1993). Derzhava i pravoslavia v Ukraini: 20 — 30-ti roki XX st. [The State and
the Orthodoxy in Ukraine in the 1920 — 30s]. Kiev, 188 p. [in Ukrainian]

Politychnyi teror i teroryzm v Ukraini. XIX — XX st. Istorychni narysy [Political Terror and
Terrorism in Ukraine during the 19th — 20th Centuries. Historical Essays] / D. V. Arhiiereiskyi, O. P.
Bazhan, T. V. Bykova ta in. Vidpovid. Red. V. A. Smoliy. (2002). Kyiv, 952 p. [in Ukrainian]

Polozhenie ob oblastnyh Preosvyashennyh [Regulation on Regional Right Reverends]. (1934).
Zhurnal Moskovskoy patriarhii, 2021, 219-222. [in Russian]

Postanova VUCVK «Pro peredachu tserkovnykh tsinnostei u fond dopomohy holoduiuchymy
[Regulations of the All-Ukrainian Central Executive Committee “On Transfer of Church Property to
the Fund of Assistance to the Starving People”]. (1922). Zbirnik zakoniv i rozporiadzhen robitnycho-
selianskoho uriadu Ukrainy za 1922 — 1923 rr. Kharkiv, 1147 p. [in Ukrainian]

Postanovlenie Vseukrrevkoma «Pro obedinenie deyalnosti USSR i RSFSR» [Resolution of
the All-Ukrainian Revolutionary Committee “On Unification of Activities of Ukrainian Soviet
Socialist Republic and Russian Soviet Federative Socialist Republic]. (1919). Sobranie uzakoneniy i
rasporyazheniy raboche-krestyanskogo pravitelstva Ukrainy za 1919 g. Kyiv, 580 p. [in Russian]

Pravoslavnaya entsiklopediya. Tom 33. Kievo-Pecherskaya Lavra — Kiprskaya ikona Bozhiey
Materi [The Orthodox Encyclopedia. Volume 33. Kyiv Pechersk Lavra — the Cyprus Icon of the Mother
of God]. (2013). Moskva, 752 p. [in Russian]

Snida, E. O. (2016). Katerynoslavska yeparhiia Rosiiskoi pravoslavnoi tserkvy u suspilno-
politichnykh protsesakh 1917 — 1920 rr. [Ekaterynoslav Eparchy of the Russian Orthodox Church in
the Sociopolitical Processes during 1917 — 1920]. (Extended abstract of Candidate s thesis). Dnipro,
20 p. [in Ukrainian]

Sokolovskyi, O. K. (1999). Tserkva Hrystova. 1920 — 1940. Peresliduvannia hrystyian v SRSR
[Church of Christ. 1920 — 1940. Persecution of Christians in the USSR]. Kyiv, 338 p. [in Ukrainian]

134 Skhidnoievropeiskyi Istorychnyi Visnyk. Issue 13. 2019



Kyiv eparchy within the Soviet Russian anti-religious policy in the 1920-ies

Tatarchenko, O. B. (2010). Khersonska i Odeska yeparhiia v umovakh stanovlennia totalitarnoi
systemy (1918 — 1939 rr.) [Kherson and Odessa Eparchy under the conditions of the Totalitarian System
Formation (1918 — 1939)]. (Extended abstract of Candidate s thesis). Mikolayiv, 20 p. [in Ukrainian]

Tryhub, O. P. (2009). Rozgrom ukrainskoi opozytsii v Rosiiskii pravoslavnii tserkvi (1922 —
1939 rr) [The Defeat of the Ukrainian Opposition in the Russian Orthodox Church (1922 — 1939)]:
Monografiia. Mykolaiv, 312 p. [in Russian]

Veriha, V. (1996). Konfiskatsiia tserkovnykh tsinnostei v Ukraini v 1922 r. [Confiscation of Church
Property in Ukraine in 1922]. Kyiv: Vydavnytstvo im. Oleny Telihy, 192 p. [in Ukrainian]

Yaroslavskiy, E. (1929). Ne pora li tselikom proizvesti otdelenie shkoly ot tserkvi? [Is It Time to
Completely Separate School from Church?]. Antireligioznoe vospitanie v shkole, 1, 14—16. [in Russian]

The article was received on April 14, 2019.
Article recommended for publishing 06/11/2019.

ISSN 2519-058X (Print), ISSN 2664-2735 (Online) 135



